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FOREWORD 


Dasturji Khurshed Dabu’s prolific writings and 
discourses often bring vividly to mind the superb 
record of achievement of another church dignitary, 
honest John Wesley, who preached more than forty 
thousand sermons and wrote more than two hundred 
books, but who, at the age of eighty-three was piqued 
to discover that he could not write more than fifteen 
hours a day without hurting his eyes, and at the age 
of eighty-six, was ashamed to admit that he could not 
preach more than twice a day without any sense of 
fatigue! Among the few religious preceptors of the 
Parsi community Dastur Dabu occupies the most 
exalted position as one splendidly endowed with the 
spiritual qualities which should, according to the 
scriptures, distinguish an ideal minister of religion. 
Coming from the pen of so learned a student of religi- 
ous lore, this little book will be hailed by the Parsi 
community as a timely and valued contribution to the 
religious literature of the community, throwing new 
light on many an old problem concerning the faith 
proclaimed by Zarathushtra eight thousand years ago, 
according to Greek writers quoted with approval by 
Dastur Dabu, or at least three thousand years ago, 
according to some later authorities on the subject. 
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This most ancient faith once illumined the trans- 
Himalayan world, influenced the thought and philo- 
sophy of the ancient Greeks and Romans, influenced 
also Judaism and through it Christianity and through 
Christianity, Islam, and left its impress on the spiritual 
and intellectual progress and civilization of the human 
race. When the Empire of Iran was at the zenith of 
its power and glory it seemed that this religion of the 
ancient Iranians was destined to become the creed of 
the civilized world in future. “What would have been 
the result had this promise been fulfilled?” asks William 
J. Fielding, whilst reviewing: The Religion of the Good 
Life: Zoroastrianism in The Standard (March-April 
1956) published by the American Ethical Union. 
Answering the question himself, he says: “The most 
casual reflection on the history of the dominant reli- 
gions leaves us with the feeling that it would have been 
a decided improvement.” How inspiring and ennobling 
Zarathushtra’s message might have been for the whole 
world, may be gathered from Dastur Dabu’s book 
written specially for those desirous of knowing some- 
thing of the religious and social background of the 
faith of the Sage of Iran. Universal kinship, the kinship 
of all inhabitants of the earth and its corollary, univer- 
sal love and benevolence, is the keynote of the creed. 
The prophet kept his teachings unrestricted as to time 
and space, and his faith has “universal respect for all 
that is good, true and beautiful throughout the world”. 
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It is said in the Haftan Yasht: “We revere and love 
all good thoughts, words and deeds that may have been 
presented here or elsewhere, now or at any future 
period, because we are on the side of goodness,” Thus, 
the author points out, the religion of Zarathushtra is 
free to embrace and absorb all future developments 
and progress in human thought. It is not an insular, 
exclusive philosophy, but a constantly expanding and 
liberal synthesis of every aspect of truth. “Whatever 
is good is Zoroastrian!” In his commemoration of holy 
men in Farvardin Yasht, a devout Zoroastrian reveren- 
tially invokes the pious souls of all countries, not ex- 
cluding even Turan, known in history to have been 
hostile to Iranian freedom and aspirations. Surely, the 
world would have been much the better today had it 
been peopled by men and women following in the steps 
of Zarathushtra! But, unfortunately, Zoroastrians as 
well as non-Zoroastrians have yet to go a long way 
before the goal of universal love and benevolence, the 
goal of human perfection, is reached. Until they dis- 
cover the right path, the path of Asha indicated by 
Zarathushtra, the goal will be as distant for them as 
ever. 

Holiness or righteousness is a somewhat loose render- 
ing of the Avestan term, Asha. It gives only a faint 
idea of the original mystical conception of Asha as 


embodied in the Gathds. In those hymns, Asha is: 
a profound spiritual truth, a spiritual law in accord- 
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ance with which the universe has been fashioned and 
governed. It is thus a very comprehensive term in 
Zoroastrian ethics, signifying order, symmetry, disci- 
pline and harmony and including all acts of piety, 
truthfulness and beneficence. Dastur Dabu adds, 
“Asha is compared to fire, which consumes all dross, 
with a zeal to reform, and burns all vices including 
selfishness, so that the pure heart is full of real sym- 
pathy. Asha is also the adjusting Law of God, which 
regulates moral conduct. A pure man would be 
obedient to this law, whereby his liberation might be 
achieved.... The following statement (Yasna: 8) is 
significant: ‘Through the most beneficent path of Asha, 
we may see Thee, we may then understand Thy 
various aspects and ultimately may we unite with 
Thee in true amity! ” 


Giving a synopsis of all the main tenets, doctrines, 
principles, beliefs and rites of the Zoroastrians and of 
the teaching of the Great Master concerning cosmo- 
logy, the relation of man to the Creator-Governor of 
the Universe, ethics, religious ceremonies and sacra- 
ments, the soul’s fate at death and eschatology, the 
author also deals in simple language with the socio- 
religious aspects of the Zoroastrian way of life, rules 
of daily conduct and free will, the religious view of 
the nature of sin, equal status of all in society, socia- 
lism of Zoroastrianism, evolutionary stages of creation, 
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resurrection and the law of retribution. In interpreting 
the message of the great Sage, Dastur Dabu draws on 
his vast store of learning, traditional lore, philological 
research, historical and archaeological] material spread 
over an immense period of time, and comparative reli- 
gion. Zoroastrianism has a lot to gain, he points out, by 
the comparative method, and Vedic literature, he adds, 
can yield many keys for interpreting Zoroastrian phi- 
losophy as well as explaining ceremonies and symbo- 
logy. In this respect the Vaidika Samsodhana Mandala 
of Poona has already accomplished a good deal of 
useful work. 

Throughout the book, however, the author’s pet 
theory of reincarnation comes pretty squarely in con- 
flict with highly prized and widely cherished beliefs, 
and to those holding such beliefs he appears to þe tread- 
ing on slippery ground. Theosophy and occultism afford 
to the author what he believes to be a clue to the esote- 
ric interpretation of the ancient lore and significance of 
several Zoroastriar: doctrines and rites. He knows his 
views will be generally criticized and in some quart- 
ers, very furiously attacked. Men as a rule do not care 
to abandon cherished notions, particularly in matters 
of religion. Nevertheless, admitting that the law of 
rebirth is a “most controversial doctrine,” the learned 
High Priest of the Community pleads that throughout 
the scriptures there is nothing explicit to denounce 
the doctrine of rebirth, and he goes so far as to trace 
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direct as well as indirect references to the law of re- 
birth in the hymns of Zarathushtra. Different trans- 
lators of the sacred books of the Parsis have differed 
for centuries. Dastur Dabu raises fresh issues by his 
method of translation of various passages. It is not 
for the writer of this foreword, with no pretensions 
to knowledge of the sacred languages, to accept or 
reject his interpretation. All he can say is that he is 
one of the unfortunates who remain unconvinced. 
Believing that he has but one life to live, he is satis- 
fied to live it out as he has started on it. But he dare 
not refuse to recognize that there is a future. The 
creeds men bow down to and the concepts and ideals 
they embrace today will, in time to come, pass away. 
New doctrines and new creeds will then claim their 
allegiance. The time may come when Dastur Dabu’s 
exposition of the “most controversial doctrine” may 
be hailed by not a few. Whether it will also be 
accepted as the correct and only interpretation of the 
message Of Zarathushtra is more than one can 
venture to assert at the moment. The book is meant 
to be a manual of Zoroastrianism for beginners and 
foreigners; necessarily therefore its scope is limited. 
The revered writer offers it to the reader as a labour 
of love, with the hope that it may spread knowledge 
of the ancient faith to those who seek it. May it 


succeed in its mission! 
R. P. Masani , 
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The Sacred Word (Ahunavar) [The Logos.] 


1 Yatha Ahu vairyo atha Ratush 
Ashat chit hacha; 
As the Ruler of the universe is absolute in His 
will, so is the Teacher supreme through His 
purity; 

2 Vangheush dazda manangho shyothnanam 
angheush Mazdai; 


Whoever does good deeds, as offerings to the 
Omniscient, deserves the gift of benevolent mind; 


3 Khshathremcha Ahurai, à yim dreghubyo dadat 
vastarem. 


Whoever shelters the needy, shall receive autho- 
rity from the Lord of Existence. 
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MESSAGE OF ZARATHUSHTRA 
PART ONE 
Tenets — Doctrines — Principles 
(i) Religion and Life 


In these days of skepticism, agnosticism, atheism and 
materialism, religion seems to have acquired bad odour, 
and it has become fashionable for the young to describe 
a sacred message as “a drug”, “superstition”, “priest- 
craft”, or “an antiquated cobweb of beliefs”. On the one 
hand great scientists are now more reverential to the 
truth of ancient faiths, and whilst a great biologist, Le 
Compte due Nuoy, in his book, Human Destiny, intro- 
duces ethics into scientific theories, there are on the 
other hand people who have no patience to listen to 
sermons on God, Prophets, Religion, the Soul, or 
Future Life. The reasons for this anomaly are to be 
found in misunderstandings about the real meaning 
and purpose of a sacred message. 


Before we determine what a religion should signify 
we must be clear in our minds as to what religion 


should not mean. 


Religion is not a series of dogmas, creeds, supersti- 
tions or a rigid code of conduct. When there is regi- 
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mentation of conscience from some dictatorial 
authority people resent such an imposition from above. 
Similarly a rational being would like to question the 
why and wherefore of such rites and customs as have 
lost their original meaning. 


Religion should have unlimited scope for the 
human heart to seek truth in uncharted domains. It 
cannot therefore be restricted to some sacred books 
where some speculative philosophy may interpret 
occult phenomena with limited human intelligence. 
The infinite cannot be conceived by the finite mind. 
Religion, therefore, may have its sway outside the 
scriptures. 


Religion cannot be subject to human whims and 
vagaries, likes and dislikes, or any pet theory of fad- 
dists. When we grope in the dark even our reason 
is not an adequate guide to ascertain reality. Religion 
is not man-made. It cannot be manufactured or fab- 
ricated as a system of dogmas prescribed by an ordi- 
nary individual. Religion is not concerned with social 
conventions that may change from time to time as we 
please, provided we do not transgress into the realms 
of immorality. 


True religion cannot be divorced from life. It is not 
a robe or garb to be put on and then discarded at one’s 
convenience. It has to be woven into our daily be- 
haviour, and is not to be separated or shelved. It can- ~ 
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not exist in a water-tight compartment apart from all 
daily walks of life—even commerce, politics and indus- 
tries. “True behaviour is the essence of religion.” 


True religion is not a kill-joy or constant commiser: 
ation to bar real pleasure from life. Religious devotees 
have had ecstasies and raptures unknown to wordly 
people. Religion does not act against our happiness. 
Real bliss is the reward of religion. 


Religion is not religiosity, whereby some people 
ostentatiously display their piety and superior sanc- 
tity. The outer garbs may deceive others. Truly 
religious people are humble, unassuming and shun 
popular applause. 


Religion is not meant to be a bargain-counter to 
secure entry to Heaven or to seek special favour from 
God. It is not a commercial commodity for the market. 
It grants no licences or privileges. It simply lays down 
duties without inducement of prizes or threat of 
punishment. It states laws and leaves us free to act im 


obedience to them. 


Religion is not a drug acting as an opiate to bring 
self-satisfaction or to quell the pangs of remorse. 
It should rather stimulate one’s efforts to awaken the 
inner voice and judge things dispassionately. The 
self-complacency induced by some religious practices 


is deceptive. 
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Religion does not demand drudgery or forced lab- 
our from unwilling slaves, Religion imparts “self- 
government,” and as Milton wrote: 


“God doth not need 

Either man’s work or his own gifts, who best 

Bear his milde yoak , they serve Him best, His 

State is Kingly.” 

Sacred offerings are meant to be voluntary tokens of 
love and devotion, and not a bribe to appease the 
wrath of an autocrat with his lashes. What we offer 
may be God’s own gift to us. 


Having eliminated certain wrong notions which 
young people would naturally reject as unreasonable, 
let us describe the true nature of religion and its 
relation to our life and conduct. The various terms 


used to mean “religion” guide us as to the true signi- 
ficance of religion, 


Religion is a compound word derivatively implying 
a cord binding us to our Lord and Master. We live and 
move and have our being in the source of Life, Love 
and Wisdom. We have been “exiled” from Paradise, 
and in order that we may be reconciled, God has given 
us religion whereby we can climb up again. Tennyson 
conceived God’s throne as a platform to which we are 
tied with chains of love and prayer. So the true 
function of a religion is to enable us to return to our 
“home,” to have “at-one-ment” or reunion after 
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regaining our true stature as Divine Beings. Perhaps 
the Father in Heaven is steadily pulling us upward so 
that we, the prodigal sons may return to Him. Reli- 
gion is thus a strong cord whereby man attains to 
Godhood. Such a cord must keep us connected to the 
Master lest we stray too far. 


The word Dharma derivatively means a prop or 
pillar. Our edifice of life must rest secure on strong 
convictions in times of turmoil and stress. A religion 
becomes a great supporting force during trials and 
tribulations. It acts as an anchor for us. It lays down 
rules for correct conduct. Another meaning of Dharma 
is duty. Each one of us has obligations and debts to 
repay to our Creator. Religion would enumerate 
such obligations like a bank-account. Thus life would 
be constantly guided by a higher code of moral and 
spiritual duties, and in the performance of these, lies 
our final redemption. As convictions lie deep down 
within our hearts religion is not extraneous to life, 
but an intimate texture of our faith sustaining our 


hopes. 


Mazhab, another term for religion, means a 
pathway. To reach the peak of a mountain one has to 
adopt a certain line leading up to it. There should be 
a personal equation—the shortest, the safest and the 
best possible track from one’s own starting point, 
keeping the goal constantly in view and avoiding pit- 
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falls. Prophets have been experts in the requirements 
of this journey and have placed their experience at our 
disposal. They have described the fine view from the 
summit, and pointed out “the final destination” where 
the sojourner may have eternal rest. The pathway 
must lead us to our goal. Religion thus is a guide-book 
for this hazardous and toilsome climb. 


Din is one of the most significant words defining 
a religion. It means revelation or “a true vision” of 
what is concealed from ordinary human intelligence. 
In a laboratory we use a microscope, as well as the 
report of an experienced professor. Telescopes reveal 
the beauties of the celestial realms hidden from nor- 
mal sight. Experts have “seen” things of which we 
know nothing. The world beyond death cannot be seen 
by us. But there have been seers (Dante, Swedenborg, 
Ardaviraf ete.) who have been gifted with a superior 
faculty of “extra-sensory perception” whereby the 
veil is lifted from the occult. Zarathushtra was thus 
one to whom a “vision” (Din) of the entire unseen 
world was vouchsafed by God. Whenever men need | 
guidance on spiritual matters, the gracious Father 
sends a new message through a great prophet or 
world-teacher. We who are unable to get first-hand 
knowledge of the unseen world, are provided with 
a “scope” or “sight” of the great seers, who give us a 
chart of life as it should be lived. The Divine Plan (the 
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entire evolution of form, life and consciousness) is 
revealed to great souls like Zarathushtra, who 
attained immortality through perfection in wisdom. 
They are experts on such matters as the genesis of 
the universe, the denizens of the spiritual plane, life 
after death, laws that govern men and the universe, 
and the final goal of men. Religion then becomes a 
super-science of eternal verities. The great ones who 
gave us religions were so very tender-hearted that 
they left their well-earned rest in the highest heaven, 
in order to guide us and give a fresh spiritual impulse 
to human hearts. They remove superstitions which 
often hide the truth. Their life on earth is a model 
for us to copy. 


The message of Zarathushtra is an ancient revela- 
tion concerning spiritual life, full of descriptions of the 
ideal archetypal region of reality—as against the illu- 
sory and transitory phenomena of this corporeal world. 
The message may be treated as .a sensible hypothesis 
propounded by an expert whom God sent down for 
guidance, in the true art of living. Such teachers 
appeal to our reason and faith, but use no compulsion 
to thrust their message on unwilling souls. The true 
religion must sound a sympathetic chord in our con- 
science. The repository of such divine wisdom is 
within us, and Zarathushtra sought to guide the world 
as the messenger from our Father in Heaven who took 


pity on transgressors. 
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(ùü) The Background of the Message 


Zarathushtra—‘Golden Shining Star” of Iran, was 
born at a time when, according to the Gathas—sacreq 
psalms, the world was under the sway of tyrants and 
robbers who spread the cult of might as superior 
to right. “The Soul of the world” submitted its tale of 
woes to the Divine Tribunal, and prayed for a Saviour 
endowed with great strength, who would be able to 
overpower the forces of evil, When God appointed Za- 
rathushtra as “the only one who had understood the 
Divine Plan,” the world thought that a weak preceptor 
would not be able to handle the situation and that a 
great conquering hero was needed. God’s selection was, 
however, justified later when this embodiment of love 
and grace was successful in diverting the masses from 
the path of destruction. Even the royal court had then 
fallen under the influence of Durasarun, who, with his 
sorcery and black magic, had established himself as a 
dictator over peoples’ consciences. 


Against this cult of filth and falsehood Zarathushtra 
preached a message of purity, light and truth. Thus the 
background of his religion was a scene of Hitlerism, 
whereby people were physically and mentally under 
thraldom to a scheming terrorist and his gang of 
tyrants. Zoroaster was called upon to smash this sinis- 
ter influence with his power of true understanding, 
and he proclaimed that “every holy man would verily 
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overpower a fiend”, because light must always dispel 
darkness, and since evil was due to ignorance, it could 
be removed with enlightened wisdom. 


(iii) A Short Sketch of Zoroaster’s Life 

There is considerable dispute as to when Zoroaster 
preached his message. Many Greek authors, who were 
nearer to his age of dispensation, put down between 
6000 and 7000 B.C. as the approximate period when 
Iran received a new message. People mix up Vistasp 
(the King of Iran of the Kyanian dynasty) with Hys- 
taspes of the Achaemenian period. Actually many cen- 
turies separated the two, as can be proved from linguis- 
tic and cultural evidence. The confusion is due to ano- 
ther reason: Zarathushtra was succeeded by many sup- 
reme pontiffs, whose real title was Zarathushtratema. 
This became shortened and mixed up with the name of 
the Founder of the Faith. Later it became impossible to 
separate the pre-historic traditions of the first Zoroas- 
ter from the events of about thirteen successors who: 
were reformers and interpreters of the original mess- 
age. However the following points are generally 
undisputed: 

Paurushasp of the Spitama clan, was his father. His 
mother, Dogdo, had strange premonitions regarding the 
child that was to be born. Dreams foretold her of the 
predestined mission of her son. When Zoroaster was 


born it is said that he had a smile on his face, and his 


aura spread light all over the streets of the town of 
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Rae. The terrorist gang had somehow come to know 
that their nemesis was approaching. They tried to kill 
this child, “at whose birth Nature openly rejoiced in 
thanksgiving to the Creator” (Fravardin Yasht), 
Several miracles, through Divine intervention, saved 
his life from harm. A burning pyre got extinguished: 
herds of cattle and horses could not trample him 
under their feet; wolves had their jaws benumbed; 
Durasaun’s dagger was turned away, while the smiter 
was permanently disabled, and poison was detected 
beforehand, etc. He grew up as a youth given to deep 
meditations and spent ten years in a mountain-retreat, 
solving the many problems of life that baffled men. 
Then God revealed to him the Divine message of 
Purity, Uprightness, and Truth. He had been initiated 
into the ancient Mazdayasni faith, which paid homage 
to the Omniscient Lord. But the opponents’ creed was 
Daevayasni, with its filthy practices, deceitful conduct, 
and its allegiance to Satan as a mighty Destroyer. 
Zoroaster had received the sacred emblems of the Maz- 
dayasni religion, a sacred shirt called Sudreh that 
reminded one of the path of Purity, as well as one’s 
reliance on inner faith and record of righteous- 
ness. Over this was tied a sacred girdle Kushti, 
which was a token of one’s ceaseless fight against all 
devilish temptations. He then went to King Vishtasp’s 
court to seek royal support for the new venture. Bâlkh 
(Bactria) was the royal capital and the king belonged 
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to the Kayanian dynasty and is known as Kae-Vistasp. 
He had an uphill task there in foiling the influence of 
Durasarun by long debates, and in proving his creden- 
tials before the King. A fire which he could 
hold in his hand remained burning without fuel. 
A tree gave a testimony to the royal court thro- 
ugh some inscriptions found on its leaves. The 
King insisted upon seeing Heaven, and being re- 
assured by the angel Sraosha personally, his curiosity 
was satisfied. To thwart his popularity, agents of Du- 
rasarun placed filthy things under his bed, to indicate 
that Zoroaster also was a sorcerer. They succeeded 
temporarily in poisoning the King’s ears, and Zoroas- 
ter was thrown into prison. Later when the King 
wanted someone to cure his favourite steed Zoroaster 
volunteered on certain conditions. As a result, the 
King’s family accepted the new message, and promised 
to lend royal support in promulgating it throughout 
the state, The scheming agents of the enemy were duly 
punished. Among his early disciples were: his cousin 
Maidyomah; Prince Aspandiar, whose body was proof 
against all weapons; Jamasp who had the gift of pre- 
vision and prophecy; Peshotan, whose attainments 
were so great that he reached the goal of immortality, 
and Frashoshtra whose fidelity was approved by his 
Master. But the neighbouring Turanian rulers did not 
like Vistasp’s conversion. Arjasp’s army sought to 
settle the issue with arms, and it is said Zarathushtra 
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was slain while he was offering his devotions at a 
temple. His disciples then carried on the mission, and 
Zoroastrian influence was prevalent over a greater 
part of Asia and even in parts of southern Europe. 


It is surprising that Peshotan the chief disciple of 
Zarathushtra has not been mentioned in the Avesta 
scriptures. The later legends (including Vohuman 
Yasht) refer to him as the future prophet of Iran. He 
is supposed to have had an immortal body and fifty- 
one pupils living in a cave of Mount Alburz. “Pesh-o- 
tan” means one who offered his body (to the teacher). 
Now in the Gâthâs (51-17) Zarathushtra prays for 
Frashoshtra’s excellent body for the propagation of the 
new message. Is Frashoshtra identical with Peshotan? 
Perhaps Frashoshtra had an appelation Peshotan and 
this survived in the later Pahlavi legends. 


(iv) Fundamental Principles 


There are five basic principles inculcated by Zoroas- 
ter. 

The first is that one should always be good and 
should practise one’s faith through benevolence and 
compassion; Zoroastrianism thus sought to eliminate 
all traces of evil from one’s life, No wrong should ever 
emante from anyone professing Zoroastrianism. 


The second is that one should seek unity amidst 
diversity and conflicts of opinions. When a gulf sepa- 
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rates the beliefs of two or more parties, a Zoroastrian 
should try to throw a bridge, and consider truth with 
its many facets, without bitter controversies. A Zoroas- 
trian should never widen the gulf, nor take a bigoted 
view of any particular exclusive belief. 


The third is that in matters of intimate spiritual con- 
victions, no force should be used to compel one along 
some fixed line of belief or action. Non-violence and 
non-resistance should be our attitude where inner 
faith is concerned, because coercion can never affect 
the repository of one’s heart. 


The fourth is that every Zoroastrian should be 
utterly unselfish, dedicating himself entirely to God. 
Surrender should be the guiding principle of one’s con- 
duct, losing one’s petty self in order to serve the Lord 
wholeheartedly. 

The fifth is that one should regulate one’s life 
by the highest standard of uprightness, truth and 
purity in thought, word and deed. A Zoroastrian 
should be a ‘‘plumb-line” among men physically, 
morally and spiritually. 


(v) The Fourfold Pledge 


A Zoroastrian promises to observe four rules of 
daily conduct. 

Firstly that he or she will render some daily 
service or “good turn” in the name of the Omniscient 
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Lord. The service may take the form of a sacrifice of 
gifts and abilities, so that one may become a channel 
of God’s grace, to deserve His blessings. 


Secondly that he or she will follow the path pointed 
out by Zarathushtra and thus accept him as a spiritual. 
guide, seeking inspiration from his message. In leading 
a life of constant awareness he has to put into practice 
the discipline prescribed by the great prophet of Iran- 


Thirdly that he or she will wage ceaseless war against 
Satan and all evil temptations. Briefly, he has to be a 
soldier treating life as a battle-field, where trials beset 
him; and he has to surmount all handicaps, which ulti- 
mately strengthen him when victory is attained. 


Fourthly that he or she will have unquestioning faith 
in Divine Justice; so that in weal and woe, he has to put 
absolute trust in the Divine plan which ordains aright. 
There is to be neither doubt nor grievance against 
God’s government of the Universe. Whatever betide, 
he must submit to His will and honour His orders. 


(vi) Catholicity of Zoroastrianism 

Zoroaster wisely kept his teachings unrestricted as 
to time and place, so that these limitations would not. 
cramp human progress in thought and conduct. He had 
universal respect for all that is good, true and beautiful 
throughout the world. The declaration of Zoroastrians 
is unequivocal and liberal with regard to the unlimited. 
scope of all truth-seekers. 
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It says in the Haftan-yasht: “We revere and love all 
good thoughts, words and deeds, that may have been 
presented here or elsewhere, now or at any future 
period, because we are on the side of Goodness.” Thus 
the religion of Zoroaster is free to embrace and absorb 
all future developments and progress in human tho- 
ught. It is not an insular exclusive philosophy, but a 
constantly expanding and liberal synthesis of every 
aspect of truth. Whatever is good is Zoroastrian! 


In the Vispa-Humta declaration, all good thoughts,. 
words and deeds are supposed to be inspired by wis- 
dom, and are sure to lead us to Heaven, inasmuch as. 
the source of all these is in Heaven., 


In the declaration of his Creed a Zoroastrian pro- 
mises to adore all good thoughts, words and deeds. 


In his commemoration of holy men (in Fravardin 
Yasht) he invokes with reverence the pious souls of 
all countries, naming even Turan that was usually 
hostile to Iranian freedom and aspirations. When a 
virtue is praised, it is “for all men,” and not for the 
followers of Zoroaster only. Men and women are given 
equal status in every sphere of life. Both have equal 


opportunities. of spiritual evolution and salvation. The 


Initiation-rite for a Zoroastrian is open to both sexes. 


ness of Parsis with regard to aliens 


The exclusive 
non-admittance to tem- 


(dislike for mixed marriages, 
3 O 
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ples and to holy sacramental rituals) should be proper- 
ly understood. Parsis are a microscopic minority there 
being barely 1,00,000 in India. Their racial characteris- 
tics are hereditary, and preservation of their blood from 
getting mixed with that of other races is a necessity. 
They are afraid that the progeny of mixed blood may 
not retain the original type of those that migrated 
from Iran twelve centuries ago, and that their racial 
identity or uniqueness may be lost and lead to 
racial suicide. But they have always provided facili- 
ties for aliens to study their scriptures. In fact a large 
number of scholars who have translated and interpre- 
ted these books are non-Parsis e.g.: (Sacred Books 
of the East series). Zoroastrianism has no copyright. 
There is nothing to prevent anyone not born a Parsi 
from professing his spiritual allegiance to Zarathus- 
thra and adopting his message as it is the privilege of 
each soul to accept truth from any source. Thus 
Zoroastrianism is still open to adoption by the world 
to which the religion was offered. 


But if an alien embraces Zoroastrianism, he or she 
cannot claim amenities of the community, founded 
under trust-deeds with definite injunctions (charity- 
funds, temple-administration and type of worship, Or 
participation in sacramental communion). But there 
is no bar to an alien having his separate temples and 
other facilities for a new community or sect that he 
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may form, while observing the tenets of Zoroastria- 
nism. The admission to the Parsi community is impos- 
sible as an alien cannot change his blood, and a 
Parsi has to be born of Parsi parents. Besides, all forms 
of intimate worship prescribe unanimity of beliefs 
before the sacrament is shared; and an alien may 
not have the same reverence for fire in the Parsi Tem- 
ples. Then there is the lurking fear of fanatics (based 
on historical facts) who demolished numerous Zoroa- 
strian Fire-Temples in Iran, thus demanding great cir- 
cumspection on the part of those who stuck to ancient 
forms in the face of persecution which naturally led 
to a sort of secret fraternity for some time. 


(vii) Emphasis on Free Choice 


Zoroastrianism has never been forcibly imposed on 
any individual or nation, even when Iran’s empire 
had expanded enormously. All conquered countries 
were treated with great tolerance in the matter of re- 
ligious beliefs. The religion is therefore known as 
“accepted without the fear of weapons.” Zoroaster 
in his first sermon (Gâthâs: 30) prefaced his message 
thus: “Ye who seek knowledge, please listen carefully 
to what I say, perceive the truth in the light of reason: 
because it is possible for each man to have a separate 
creed.” In another hymn (Gathas: 45) he again 
appealed to his audience to decide independently and 
choose rationally. “Ye who have come from far and 
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near, use your eyes and ears carefully with regard to 
my message. Weigh all thoughts, and once and for all 
have independent judgment, so that later on, insidious 
people may never mislead you.” The effect was con- 
spicuous. It was and still is a characteristic statement 
of Zoroastrians: “We invoke with reverence, all the 
speeches of Zoroaster, and we pay homage to all good 
deeds that have been done already, or will be done 
in future” (Sarosh-Yasht). Whenever a Zoroastrian 
declares that such and such is his belief (Fravarane), 
he does so without quoting any authoritative teaching 
of a great personality. 


When one is formally received into the fold of Zoro- 
astrianism, it is recognised that one considers this re- 
ligion as true and good after it is properly and wisely 
weighed. All that was propounded by the great 
Teacher, and later by his apostles, was submitted as 
a sensible and acceptable hypothesis. In ritualistic 
matters, where there was difference of opinion, vari- 
ous Dasturs, or religious preceptors have been quoted 
in the scriptures as expressing their varying view- 
points; but no attempt is made to treat a particular 
opinion as the only valid one! Even today, Parsis 
are free to express their beliefs, even though some 
of them may be contrary to the commonly accepted 
doctrines. There is nothing dogmatic about any 
obligatory articles of faith. It may interest readers 
to know that according to Zoroastrianism free choice 
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was also the basis of human incarnation. It is related 
that God put two alternatives before His divine ema- 
nations (the Fravashis that were angelic): “Would you 
prefer to remain under my protection in paradise, quite 
innocent and without a blemish?—or would you like 
to descend into incarnation, fight against all handicaps ; 
and restrictions that flesh is heir to, come into contact 
with evil, get stronger by your personal experience, 
and thereby acquire spiritual strength voluntarily to 
renounce evil, and finally return to paradise attaining 
perfection?” (Bundahish). It is then pointed out that 
those holy spirits chose to fight against material hard- 
ships, and acquire experience of good and evil with 
discrimination by descent into this “world of illusions.” 
Therefore the holy spirits (the archetypal Divine Ideas 
as Plato conceived them) have won the appellation of 
“brave and victorious in the cause of purity.” We 
are here, not because some higher authority so ordain- 
ed it, but because our angelic counterpart freely chose 
the alternative offered by the Creator, namely the 


-added strength after having experience of evil. Man 


is thus free to form opinions and even to make mis- 
takes and suffer the consequences thereof. Religion 
is to be based on inner convictions. As a corollary, 
one cannot blame Fate or God if pain and sorrow 


result from one’s wanton deeds. 
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(viii) Duality (Polarity) of Zoroastrianism 


This much misunderstood doctrine of our religion: 
namely Satan’s sphere of authority, needs elucidation. 
I may therefore jot down a few relevant points, 


According to Zoroaster’s own explanation, (Gathds 
30) good and evil are twins. He calls them Life and 
Non-life (form) that are contrary in every respect, so 
that man should learn to distinguish between the real 
nature of both. Goethe called Satan “the spirit of eter- 
nal negation doing good.” Thus the principle of evil 
is but “absence of life,” which is the cramping mate- 
rial garb of every life. In other words, darkness is 
but absence of light, falsehood is absence of truth, 
ugliness is lack of beauty, and so is gross matter devoid 
of eternal life. Whatever is subject to decay or 
death is but the guise or garb of the in-dwelling life. 


In the Zoroastrian book of genesis (Bun-dahishna) 
there is an interesting narrative of God the Omni- 
potent, One without a second, who appoints by con- 
tract His own agent Angramainyu (the destructive 
and ephemeral principle in Cosmos) for a fixed period. 
During the licensed regime, Satan is permitted to 
deceive and test all souls, spread his malevolent 
influence over all beings, causing death and destruc- 
tion of form, until the world is ripe for immortality, 
when Satan’s task would be terminated. Thus Satan 
(shaidaan shaida or the chief agent of evil) is not the 
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adversary of God. He is only one of the twins created 
by God: namely Spena and Angra (Increase and Dec- 
rease) whose interplay makes manifestation possible 
on the physical plane. It is stated in Hormazd yasht: 
“Satan is the destroyer. He knows nothing. His work 
will be ultimately brought to an end.” Thus Satan is 
but a sparing partner in the soul’s exercises for gaining 
victory over flesh until it is liberated. Satan is not in 
revolt against God, but does unpleasant work assigned 
to him, under the supreme authority of God. 


In the sacred book Vendidad, chapter XIX there is 
an interesting episode narrating Zarathushtra’s fight 
against Satan. The latter tempts the prophet with an 
offer of temporal power. Zoroaster refuses to submit. 
Then Satan’s brood surround the teacher. Zoroaster 
points out how his weapon (Ahunavairya or Divine 
Will) was a potent one, “prepared before the creation 
began”! All the demons fail to dislodge Zoroaster from 
his stand “within a charmed circle,” and they run 
away helter-skelter to the infernal regions shouting, 
“We cannot smite him, as his faith is contrary to ours, 
and as he does not countenance untruth. He is not 
worshipping evil.” The revolt in this case was against 


the Prophet and not against God. 

Every evolving creation of force needs a garb, a 
channel, or a sort of damper that acts like a choke. 
In electricity and hydraulics there is a law: “The 
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greater the resistance, the greater the pressure.” Thus 
Satan’s force raises the voltage of the soul by acting 
as a muffler. Scientists are at present in search of a 
Similar damper for atomic energy to be used with 
safety, and “heavy water” is one such resistance. The 
potentiality of the Divine Spark is curtailed during 
incarnation, and we have to be reminded of this fact: 
“Know ye not, that ye are the Temple of God?” The 
outer persona (mask) is not the real nature of the 
inner sanctum where God’s spark is installed. The 
Cross is an ancient emblem of descent of spirit into 
matter (+) and “the Son of God”, the spirit in man, is 
truly crucified in each incarnation. 


Zoroastrianism has not placed Satan on a footing of 
équality with his Creator. He is but an appointed 
agent, an examiner of our spiritual strength by tests 
prescribed by God. When man falls as a result of tem- 
ptations the Tempter does not rejoice, because Satan 


(like Lucio in Sorrows of Satan) has to be in harness 
until all have despised evil. 


: Alexander Pope depicted this in his dictum: 


All are but parts of one stupendous Whole, 

Whose body Nature is, and God the Soul. 
and : 

All discord, harmony not understood, 

All partial evil, universal good. 
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Poet Rumi thought he could see God’s presence and 
handiwork even in hell because there can be no exist- 
ence devoid of God if He is omnipresent. Destruction 
is but transformation and the indwelling spirit fre- 
quently needs change for growth. Satan’s department 
provides such a change of form for the better as the 
following section demonstrates. 


(ix) Theology of Zoroastrianism 


Duns Scotus and his schoolmen had great pleasure 
‘in hair-splitting arguments as to how many angels 
could dance on the head of a pin. God’s nature is 
a subject that has raised bitter controversy and theo- 
logians derive great satisfaction when a new point 
is debated regarding the existence and the aspects of 
God. It was Buddha who advised such people to cease 
arguing, because what was immeasurable cannot be 
comprehended by limited human intelligence. Man can 
never understand the entire Divine plan, until his 
consciousness is raised to the sublime level of perfect 
wisdom. Yet monotheism, polytheism, pantheism ete. 
are high-sounding words, exulted in by those who pro- 
fess to know God! Zoroaster foresaw this state of 
affairs and this human tendency. He therefore had a 
comprehensive philosophy, wherein various view- 
points were merged:— ads 

Before the universe was manifest, God existed in a 
state of dormancy—formless, timeless and motionless. 
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This state has been termed Zravane akarena or bound- 
less Time, eternity without beginning and without end. 
The Universe was not yet manifest, there was no “time” 
as we know it because the sun, the moon and the stars 
were not yet created. This pre-existence was God’s 
first absolute abstract aspect noted by Zoroastrianism. 


Then there was the Divine Will at the centre, 
creating a stir in existence, pronouncing the Word 
(Logos); and God was partly manifest in the form of 
the universe. Limited Time (Zravan-e-darego-khadata 
or self-created time, which had a measure) came 
out of the placid ocean of eternity. With His Will 
at the centre, He remained the one: “The Omniscient 
Source of Existence,” Ahura-mazda (Gathas: 28, terms 
this as “God without a predecessor”.) 


Then the One becomes two: spirit and matter, Life 
and Form. We have already dealt with this subject 
of duality (or polarity as Samuel Laing called it in his 
book, Modern Zoroastrian). The universe hence- 
forward proceeded along two lines: Spena or increase 
and Angra or decrease. As the real aspects of both 
are invisible, they are called mino or mental concepts. 
Angra-mino was then assigned the role of Satan, and 
Man was asked to discriminate between Good and 
Evil. 

[A question of moral philosophy arises from this 
duality: How could evil emanate from God the Good? 
But there is no such thing as absolute evil. It is only 
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relative. What we do not like (a bitter pill, for exam- 
ple) we call evil. Every unpleasant experience, 
which may be even good from the standpoint of God’s 
plan, is termed evil. Shakespeare rightly said: 


There is some soul of goodness in things evil, 
Would men observingly distil it out. 


Death, that gives the soul rest, vacation, and op- 
portunity of absorption and recreation, is disliked by 
us and called evil. Pain may lead to some good moral 
lesson by its rigour, but we hate all exercises that are 
painful, even though we know that every growth gives: 
pain! To a child school-going is evil and when it. 
grows up, the same past experience is recognized as 
good. Men voluntarily renounce wealth, power 
and comfort for the sake of increasing spiritual 
strength by joining monastic orders. Even kings: 
have exchanged their thrones for voluntary pover- 
ty. King Kaikhusru and Lohrasp had adopted 
this course in Iran. In sports, hurdles and handi- 
caps are the real tests of prowess. Vices are evil 
for society and individuals, but they are aspects and 
results of ignorance to be transmitted to virtues with 
understanding. Social and political reforms aim at such 
transmutations. So all forms of evil are transitory 
phases of conduct, to be eradicated with growth 
of wisdom. The Spirit is cramped in its descent; 
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and its reflection is perverted in matter, and the 
result is evil. What we note as wickedness is due to 
that part in man which we have derived during the 
evolutionary process from our material nature, and the 
body with an animal ancestry. 


So evil is relative and depends upon the viewpoint 
of the observer. God is good, yet when spirit and 
matter are accepted as two different spheres, we learn 
that whatever thwarts the growth of the soul is evil 
to us. Whatever is against the will of God is evil to 
us, even though pleasures of senses may temporarily 
appear sweet, attractive and desirable. Zoroastria- 
nism therefore enjoins man to fight against Satan: 
“All evil thoughts, words and deeds will.lead to the 
most unpleasant plight.” (Vispa Humata). Laing pray- 
ed: “Grant me, O Ahuramazd! in Thy ranks to stand, a 
valiant soldier, faithful to the end.” It is.a Zoroastri- 
an’s constant prayer: “May Satan be deprived of his 
influence, may his authority be destroyed.” It was a 
pertinent question: “What shall it avail a man, if he 
gained everything, but lost his soul?” Thus when we 
do anything that weakens our spirit, and, increases 
the sway of Satan, it is a positive evil because it, delays 
the liberation of the spirit, Ravan-Bokhtagi.] 


v Ahura mazda then acts, for administrative purposes, 
through two great officers: Ahu (Ruler) and Ratu 
(Teacher). Both in turn govern the temporal and the 
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spiritual spheres respectively. They are the Will and 
the Wisdom aspects of God, or strict Law and Grace. 


There is similarly a triple aspect of God: Ahura, the 
Creator; Vohwmana, the Preserver and Asha Vahista, 
the Reconstructor. In the Gâthâs (29) there is the 
picture of the three holding joint consultations when 
the “Soul of the world” prays for the appointment of a 
saviour. In Hormazd Yasht God is depicted as saying: 
“I am the Creator, the Preserving Nourisher and the 


Smiter.” 


Later comes the sevenfold aspect of the Archangels, 
who dominate seven kingdoms and creations of Nature. 
Ahura rules over men. Vohumana (Loving innocent 
mind) rules over animals. Asha Vahishta (The most 
beneficent. holiness) rules over fire and luminaries. 
Kshathra-vairya (Authority of Divine Will) rules over 
the mineral kingdom. Spenta-Armaitr (Bountiful Wis- 
dom) rules over the earth. Hwaretat (Plenty and Con- 
tentment as bliss) rules over waters. Ameretat (Im- 
mortality) rules over the. vegetable kingdom. 


The seven great ministering aspects of Divinity 
thus supervise and maintain seven creations under 
evolution. They are depicted as “united in thought, 
word and deed” (Fravardin Yasht). They are entities 
intelligence and love derived from 


possessing power, 
and are administrators in 


“the One without a second” 
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the Divine Hierarchy. As the term Ahuramazda (The 
Centre) is used loosely to denote one, or one-third or 
one-seventh of Divinity, people are surprised when He 
asks for the co-operation of the deity Aban. It is the 
aspect of one of the seven archangels concerned with 
human welfare, asking an official of another depart- 
ment to look after the cause of his fold. The same is the 
case when the angel Tir (who is concerned with rain- 
fall) is asked to join Ahuramazda in the cosmic sacri- 


fice for the benefit of the universe. 


The archangels are helped by subordinate angels for 
more detailed administration. Thus God becomes 
thirty-three; none of them is independent of the Father, 
but each carries out the plan of the Creator. Some of 
these thirty three are evidently vast hosts, e.g. admini- 
stration of all the stars, the innumerable Archetypes as 
spirits and Guardian-angels of human and other king- 
doms the army of Sraosha the inspirer and guide of 
the living and the dead, etc. Each heavenly orb has 
its spirtual, invisible guardian. 


Ultimately the One becomes innumerable sparks 
and they ensoul every atom and every cell, so that in 
mentioning them even the Gâthâs use the original 
word Ahura-mazda in the plural number: the ensoul- 
ing “gods” of every kind of existence. This is the Im- 
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manent aspect of Divinity. There is no corporeal exis- 
tence (Geti) without its in-dwelling spiritual force 
(minoani). Angels are appointed for both the mate- 
rial and the spiritual spheres. But if all these are 
retraced to their origin, we have, of course, once again 


the One that becomes the many. 


People prefer to call themselves mono-theistic. Truly 
no great religion ever preaches the existence of more 
than one Creator. But as the Supreme Ruler, God’s 
administration needs department heads. These Minis- 
ters are of course God’s own Divisional aspects. Even 
in the Gâthâs (34-3) there is homage paid to God and 
Asha, the third aspect of Divinity. Angel Adar is 
treated as the source of courage and joy, and his praise 
is couched in significant words “Oh Lord, he is Thy 
agent” (34-4). Angel Sraosha is called the chief of the 
staff (33-5) and he (instead of God) is invoked for help. 
This does not make Zoroastrian theory polytheistic. 
Every atom is God’s aspect. Every cell has His life 
therein, God the One appears as many. So one of His 


names is “I am”. His administrators are not abstract 


qualities but intelligent Entities as parts of the One 


Source. 
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To sum up the entire Hierarchy:— 


God as Boundless (unmanifest) Time before creation. 


| 
“The Source of Existence” in limited Time. 
| 
= | 


| 


Immortal Bountiful The creation in mat- 
Spirit (Spena) ter, subject to death 
change and destruc- 


| - | - 3 tion (Angra) 
The Ruler The Teacher | 
| I Powers of evil— 


Ih SATE Xæ resisting and testing 
i | | 


ae ; all (passions, delu- 
Creator Preserver Smiter | 


sions, vices, ete. all 
(CEE ee) Recon- | without intelli- 
structor ` lk 


(Holy Spirit) 


| | | 


The Seven Archangels 
(Ministers) 


| 


| 
The 33 angels (Governors) 


gence) 


; `. The innumerable divine 
sparks as Gods. (Guides) 
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[The Sun is called “the most beautiful body of God.” 


Fire is termed “the Son of God.” Spenta-armaiti is 
depicted as “the daughter of God.” God is called the 


Father of the seven archangels. There is “the Council 
of Archangels” mentioned in Sraosha Yasht and 
Rapithwan Geh. This will indicate that the universe 
is ruled by Intelligent Entities, that-are the emanations. 
from the One Source]. 

In a later rubric known as Ashishwangh Yasht, a 
curious genealogical table is given for the progeny of 
God. 


Ahura (Father) <— 


—> Spenta-Armaiti (Mother) 


| | | | 
Din Ashi Sraosha Rashna Meher 


(Religion) (Blessing) (Inspiration) (Truth) (Amity) 
and 
(wealth) 


This is peculiar because elsewhere Armaiti is treated 
as a daughter (45.4), while Athra (Fire) is the son. 
We have to take such statements as metaphorical. The 
same is, perhaps, thé case when in the Gathas Pauru- 
chisti is called Zarathushtra’s daughter. (Gatha 53-3). 
Three “sons” of Zarathushtra were to be born later 
to restore faith to the people of Iran at various epochs. 


(x) The religious view ofi the nature of Sin 


Sin is termed a “corrosive or consuming” influence. 
It is pointed out that all evil thoughts, words and 
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deeds are due to lack of intelligence. This reminds 
us of that prayer of Jesus on the cross: “Father 
forgive them, for they know not what they do.” It is 
quite true that a sinful man is temporarily insane. 
The criminal is thus a child-soul still without experi- 
ence and conscience. “But every evil thought, word 
and deed leads to the most painful plight.” Thus all 
unpleasant fruits of sin lead to misery. Pain is a 
teacher and one learns as one suffers. All such impacts 
(bitter as they may be) build up a storehouse of experi- 
ence, and conscience is just such a store of past memo- 


ries. To be free from sin one has to adopt two 
measures:— 


Firstly constant review and survey of one’s conduct, 
so as to weigh all causes and effects. This review 
(called Pas-mali or Pashemani) is a true form of re- 
pentance of grief, caused by a sense of realisation. This 
leads to the second step: Paiti-ita or returning to the 
right path, renouncing the propensities based on error. 
When man turns back to the true ways of life his wis- 
dom grows, and consequently he is “converted”. He 
resolves to err no more. 


The following are sound principles of Eastern Philo- 
sophy: (a) Ignorance leads to sin. (b) Sin is a destruc- 
tive factor weakening our physical, mental or moral 
structure. (c) Destruction is painful and is unpleasant. 
(d) Pain leads to experience or wisdom. (e) Growth of 
wisdom turns man away from sin. 
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The Zoroastrian definition of sin would be: 
“That which destroys body, mind, conscience or feel- 
ings—whatever is against the plan of God—and what- 
ever delays or thwarts man’s noble destiny of an 
immortal innocent state of perfection, is sin.” 


The sinner is therefore to be pitied. He does harm to 
himself while he attempts to injure others. Shakespeare 
was right when he thought that Macbeth while murder- 
ing Duncan, was first murdering his own sleep. 


Thus Zarathushtra had a most sensible view of the 
cause and effect of sin, as well as the psychological 
workings of a sinner’s mind. 


(xi) God’s Will Supreme 


Every Zoroastrian prays for the success of God’s 
plans as He alone is the Supreme Ruler. Zarathushtra, 
in the Gâthâs (29) puts it this way: “The Omniscient 
Lord is aware of every deed done in the past, or to be 
done in future. He is the wise Judge. May that come 
to pass, which He wills!” 

It is pointed out that while man is free to oppose 
Divine Will, one would always be convinced that God's 
plans ultimately prevail. Hitler and men of his ilk have 
learnt this bitter lesson after planning every detail 
with their skill. “God fights on the side of the right,” 
and victory goes to the party that carries out His plans. 


5 3 
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In each seed and in each cell of sperm, is sealed 
the nature of a plant or an animal, down to minute 
details for colour shape and structure. An egg 
that is to produce a pea-cock has within it God’s 
will, that it would have a particular kind, size 
and colour of feathers, beak and legs. There are 
no accidents in His design. Facial features and even 
the type of woolly hair of a Negro, are predestined in 
the sperm-cell from which he is born. Scientists have 
understood their limitations. All laws of physics, 
biology ete. are but Divine fixtures, and must be obey- 
ed. God the intelligent designer, is “anti-chance”; and 
the Sun and all heavenly bodies move in accordance 
with His plan regarding speed, orbit and intensity of 
light. Pythogoras recognised God as “The Geometri- 
cian” by observing crystals with all sorts of facets that 
reappear even after they are dissolved. 


Zoroaster therefore recognized the omnipotency 
of God. Man is free to oppose, but as long as man works 
with His plan, he will succeed. The laws of Nature 
are the reflections of His will. If they are opposed man 
must fail, ultimately realising that “God is not moc- 
ked”. He is thus the Absolute Ruler of the Universe- 


(xii) Zoroastrian Politics 


God is the most beneficial Ruler (Hukshathro- 
tema) who wisely and firmly governs the world. All 
temporal kings are but His agents, permitted to wield 
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authority as long as He wishes. Thus all states have 
such authority as is delegated by God. So it is every 
Zoroastrian’s daily prayer that all evil administrators 
may be vanquished, and that all good rulers may con- 
tinue to carry out their duties, which are the follow- 
ing:— 


Firstly to be powerful in asserting authority, 
framing and enforcing laws, so that all enemies of state 
may have wholesome fear of retribution, if they aim at 
anarchy. , 


Secondly to be protectors of the weak so that 
“might” may not overpower “right”. Each king is to be 
a shield for the meanest of his subjects. A state’s 
excellence is to be measured by its paternal regard for 
the subjects—an ideal welfare-state where the weak 
and the poor are helped. 


Thirdly to relieve all grievances and ills that beset 
a state. A king is to be a doctor who heals with 
Justice. (Dato-baeshazio). A ruler is to remove 
all dross from his state, so that criminal-dens 
may be smashed, and tyrants may be brought to book. 
The archangel who is presiding over the mineral king- 
dom is also the supervising Arbiter of all governments 
for two reasons. Firstly precious gems and gold or 
silver would provide the sinews of war, and fill the 
royal treasury for the good of the state; and secondly 
steel weapons would provide the army with means 
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of defence against aggressors. Was the potentiality 
of the uranium atom foreseen? It is certainly included 
amongst the mineral wealth, that Archangel Kshathra- 
vairya gave the kings as a boon. 


It is remarkable that prayer for a good ruler’s suc- 
cess is always included in the holy ritual known as 
Afringan or blessings: “May he overpower the enemies; 
may he rule long; may he remain happy and healthy; 
may his courage vanquish those who harrass the peo- 
ple; may he end the ills emanating from criminals.” 


The king was supposed to have a council of advisers. 


“When showering blessings on others, there is one to 


the effect: “May you have a son fit to adorn the state’s 
council, and capable of advancing the good of the 
country” (Afrin Buzorgan). 


(xiii) The two freedoms. Zoroastrian Civics 


In Yasna (12), is laid down the Creed for a Zoroas- 
trian, with various social and moral duties or obliga- 
tions. Among these are some that show a remarkably 
progressive sense of man’s civic responsibility. Firstly, 
“T pledge myself to defend my colony against thieves 
or robbers, and against those who cut off our water- 
supply, even sacrificing my very life in doing so.” 
Secondly, “I shall not involve myself in the company 
of malignant people who vitiate the life of citizens and 
I will openly denounce all cheats and sorcerers.” 
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Thirdly, “I shall ever preserve the two freedoms of all 
who live on earth, namely the freedom of movement 
(Vase-yaitim) and the freedom of instruction (Vase- 
sheitim).” 


It is apparent that Iran, in those days, had the right 
conception of life and its obligations to others. The 
freedom of movement implied that one could go any- 
where and travel in safety as one liked, without res- 
traint; and the State was to permit migration when it 
suited the people of any district. It also eliminated 
undue controls of a galling nature (e.g. concentration- 
camps, import and export embargoes, prohibition of 
waterways or grazing facilities etc.) The second free- 
dom naturally aimed at freedom of thought. Education 
was supposed to be liberal and unhampered by the 
personal prejudices of fanatics. Learning and teaching 
need atmosphere of freedom, especially with regard to 
spiritual lore, There was to be no interference with 
the right to preach doctrines of religion, and one’s 
conscience was unfettered with regard to one’s inner 
faith. Free choice, as we have seen already, was the 
fundamental charter granted by Zarathushtra in mat- 
ters of belief, and the two freedoms are quite in con- 
sonance with that ideal. Civic sense was thus fully 
developed. One was bound to protect one’s colony 


against aggressors. A Zoroastrian was pledged never 


to countenance any plots against his settlement, and 


was to risk his life in the defence of the oppressed. 
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(xiv) Socialism of Zoroastrianism 


Brotherhood of man was a cardinal doctrine of Zara- 
thushtra’s message. One prayed for the good of all 
countries, Zarathushtra’s last will and testament ex- 
pressed a wish (Yasna: 8) that leaders of all countries 
should follow his advice and unite in thought, word 
and deed, in promoting religious education whereby 
worship of the Omniscient might be offered. 


Some of the prevalent Parsi customs show how 
strong was the idea of equal status of all in a society: 
During communal feasts, the highest officers including 
the king, were bound to mix freely with the poor. 
During thanksgiving congregational prayers on such 
feast-days (Gahambar-Jashans) all weré brethren with 
no distinction of position or wealth. The king broke 
bread with all the humble members of society. 


The Parsi system of disposal of dead bodies is unique. 
These are consigned to the same “Towers of Silence.” 
They are all uniformly treated with regard to shrouds 
and bier. They are exposed to the sun’s rays and offer- 
ed to birds on the same platform, so that a king’s corpse 
may lie side by side with that of a pauper. Dried bones 
are later removed to a common pit, wherein no trace 
remains of one’s riches or authority. All are on a level 
and no monument is erected to tell the glory of the 
great, nor are there costly funerals or coffins to distin- 
guish the rich from the poor. 
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When a fire-temple is to be consecrated there has to 
be a collection of fire-contributions from various pro- 
fessions and occupations. “A house of representatives” 
is assembled on the altar, where the King, a priest, 
and a warrior, delegate their special “deputy” to the 
House of God in the form of fire from their hearths. 
Along with these various industries are represented: 
factories, ovens, and kilns from all sorts of craftsmen, 
even the contribution from a cremation-ground, and 
fire ignited by thunderbolt in a forest. Homage is thus 
paid to all workers on an equal footing. There is thus 
the ideal of socialism, in a visible emblematic form, 
placed before every devotee at the temple—a real 
fusion of all grades of society into one symbol of cor- 
porate existence, 


When a worshipper offers his contribution of frag- 
rant wood and incense to the altar all are treated 
equally—the costly as well as the paltry offering. In 
return, the attendant offers ashes from the altar to all, 
wherein there is no distinction of high or low. 
The congregation in the prayer-hall forms a brother- 
hood, each receiving a pinch of ashes and nothing else 


to indicate the special position of a visitor. 


All Parsis, of both sexes and of all ranks and avoca- 
cations, wear the same emblems of their faith, a white 
cotton shirt and a woollen girdle. The ceremony of 
admission to the fold is the same for every individual. 
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There is a significant greeting for Parsis on the new 
year day—with a special grip—with words exchanged, 
that mean: “May we be strong and pure in sacred 
union (hamazor) of us all.” 


During the Sassanian period, Mazdak preached a form 
of extreme communism. Prince Khusru (who later 
ruled as Noshirwan Adal) headed a counter-movement, 
exposing the hollowness of Mazdak’s teachings and 


` their evil repercussions on society. Mazdak was exe- 


cuted after due trial as his concept went even beyond 
the field of economics and wealth. He advocated shar- 
ing of wives and his crusade was against the sanctity 
of sound Zoroastrian social customs. Thus communism 
with its materialistic nihilism was not unknown to 
man about ten centuries ago. 


(xv) The basis of wedded life 


To a Zoroastrian marriage should mean neither 
enjoyment nor profit, Both partners enter this sacred 
matrimonial state “for increasing each one’s poten- 
tiality for doing good.” The wedlock is to be a life- 
long union of two souls. The basic virtue to permeate 
married life is Khaetwadath or selflessness. Each one 
is to forget one’s self-interest, and decide to make the 
other party happy. It is therefore an opportunity for 
giving, rather than receiving any benefit. It is a train- 
ing ground for altruism. In renouncing single life one 
voluntarily undertakes extra responsibilities. Even if 
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| it is a venture it provides opportunities for facing odds 
| (bringing up children, domestic economy, mutual for- 
| bearance, the anxious times during illness in the family 
etc.). The rigours of married life are rightly compared 
to the austerities of an anchorite. Both have self-denial 
| as the key note of life. In bringing up children to serve 
humanity there is an added sphere of benevolence. 
There is, moreover, the wonderful accord of sympathe- 
tic understanding between the partners, leading to 
“blended consciousness,” or deepest compassion and 
fellow-feeling. Love is a word that is used nowadays 
for mere carnal cravings. True love is based on volun- 
tary sacrifice of each one “that giveth his life for 
another”. Lust is grasping and selfish. Love is con- 
stantly renouncing and selfless. 


The Persian romances of Shirin-Farhad and Laila- 
Majnu narrate the story of true ideal love, 
even when both knew that the union was im- 
possible of fulfilment. LailA was dark and de- 
formed. Majnu’s love, thought to be due to madness, 
was thus not fired by passions, or attracted by beauty’s 
outward form. Both loved without expecting any re- 
turn or benefit. Zoroastrianism does not treat marria- 
age as a mere contract or a commercial bargain, 
but a union for life with a view to cultivate 
whereby life is the better for 


eternal understanding, 
e, roughing together 


sharing occasions of weal and wo 
in order “to increase the stock of merit and righteous- 
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ness.” It is a great safeguard aganist licentious, im- 
moral and frivolous life based on sheer physical cray- 


ings of the flesh. It is not a business- -contract but an 
act of self-denial. 


(xvi) Evolutionary Stages of Creation 


Zoroastrianism expounds the theory of Creation with 
evolution. The process is called Fradaiti-Ver edaiti 
implying progress in quality and quantity. There is the 
evolution of form as well as life and consciousness. 
There is the downward arc of involution to the 
mineral kingdom and then the ascent releasing more 
of divinity. There are six stages during “a year,” with- 
in which period the entire universe came into being. 
There is no “seventh-day” rest-period. There are, how- 
ever, thirty days in a month, whereby 1st, 8th, 15th 
and 28rd day are dedicated to the worship of God, and 
correspond to the Christian Sabbath-day of worship. 


The six stages are known as Gahambars. At the end 
of each stage there are five days appointed for thanks- 
giving rites and social intercourse. Later, certain 
Seasons of Iran came to be associated with these stages, 
and ceremonies included seasonal feasts:— 


Period I of fortyfive days: Sky and stars and lumina- 
ries were created along with fire and light. This stage 
‘corresponds to the white-hot nebula of science. The 
feast is for mid-spring (maidyo-zarema) and the Pre- 
siding Archangel of fire is Ardi-Behesht. 
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Period II of sixty days: Water came into existence 
(perhaps the surface of the nebula cooled, and vapours 
were condensed). The seasonal feast commemorates 
mid-summer, and thanksgiving is for the boon of water. 
In Iran water means plenty and prosperity. The Pre- 
siding Archangel of water is Khurdad. 


Period III of seventyfive days: Land for cultivation 
and homesteads was created (perhaps the earth was 
pushed up by quakes, or water began to recede or dry 
up a little). The seasonal feast is for sowing seeds. 
God’s special blessings are invoked, so that crops 
might thrive. The Presiding Archangels are two: For 
surface of the earth: Spendarmad; and for underground 
mineral-kingdom, there is Shaharevar. 


Period IV of thirty days: Vegetation was created, and 
grew over the land that had emerged from the water. 
The seasonal feast is for harvest, and also for the 
autumnal equinox. The Presiding Angel is Amerdad. 


Period V of eighty days: Animals were created. Evo- 
lution of vegetable life into the animal kingdom took 
the longest time. The seasonal feast pertains to mid- 
winter, a period of rest for farmers and shepherds. 


The Presiding Archangel is Behman. 


Period VI of seventyfive days: Human beings were 
evolved, with fully developed consciousness and intel- 
ligence. The seasonal feast is connected with the vernal 
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equinox and the end of winter. The Presiding Arch- 
angel is Ahuramazda. 


The “days” are of course allegorial. These may be 
actually vast ages. But as Iranian people chose “a 
year” (instead of the Christian week) of creation as a 
total period, three hundred and sixtyfive days were 
distributed over the six stages in various proportions. 


(xvii) Man’s complex constitution 

Greek academies wisely advised every enquirer, “Man, 
know thyself”; because man is a microcosm—a small 
universe. Zoroastrian religion goes into great details, 
regarding man’s visible and invisible constituents. The 
broad division is into two parts: body and soul. But 
Yasna (55) gives nine Avesta terms for human prin- 
ciples: 

1-2-3: Tanu: The physical vesture as a whole, 
which consists of Azdebish, the bony skeleton, and 
Gaetha the fleshy organic parts over the skeleton. 
[These three are disposed of by various systems such 
as burial or cremation soon after death.] 

4: Keherp is supposed to be the “etheric double”, a 
part of which, projecting around the physical body, is 
ealled aura or halo, ectoplasm or magnetic fluid. This 
materializes itself at seances. 


5: Ushtana: Vital life-force, which is drawn from 
the Sun. It fills Keherp with a kind of electricity, 
which is manifest as energy. 
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[These two disintegrate after the physical vesture is 
destroyed, the vital force returning to the Sun.] 


6: Tewishi: The vehicle of emotions, feelings and 
the lower mind. This stimulates desires and cravings. 
When refined and sublimated, it has high aspirations. 
When depressed or contracted, it causes gloom and 
grief. 

[This too is mortal, and disintegrates a few years 
after the death of the physical body. Its “consumption” 
is allegorically termed the purgatory.] 


6 b: A constituent, not mentioned in Yasna (55) but 
enumerated in Yasna (26), is Daena (conscience) which 
is a sort of bridge between the six principles which are 
ephemeral and mortal on the one hand, and the three 
immortal ones 7-8-9. The six above-mentioned parts 
are but mortal vestures or vehicles of eternal life and 
soul. 


7: Urwan: The ego or soul with its individuality 
and higher faculties of thought. It is termed the “inner 
fighter,” because it is this “separated self” that gathers 
and sorts out experiences. It is the incarnating soul, 
¢hat is subjected to happiness and pain, resulting from 
various impacts of life. This is immortal but “bound.” 


8: Baodhangh: The repository of experience which 
develops wisdom. It is the source of Intuition and 
Idealism. It is the highest intelligence guiding Urwan 
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as a monitor. One’s innate sub-conscious convictions 
are stored here. This too is immortal but grows. 
during each life. 


9: Fravashi (or Farohar) depicted in architecture as: 
a winged bird, is the Spirit, the Divine Spark, which 
does not incarnate, but remains as a guardian-angel. 
It is the centre of will, determination and the planning 
faculty. It is called “free from responsibilities” of 
errors committed by Urwan, and is called Muktatma. 
Derivatively it means: “the part that chose to soar 
higher, or willed to grow.” Urwan fights under the 
direction of Baodhangh, and the protecting influence of 
Fravashi. They are all interrelated in such a way, that. 
every impact on the physical is flashed to the highest; 


and every suggestion from the divine spark permeates- 
to the lowest. 


Every man is supposed to radiate an invisible influ- 
ence, called Kharenangh or Khureh (aura, halo, 
“virtue”). Even holy places have their aura. It is stated! 
that Kyani emperors of Iran had such a brilliant afflu- 
ence round their head that Satan tried hard, and in 
vain, to appropriate this brilliance. Though such kings 
are no more, their distinctive halo is even now remem- 
bered with reverence during prayers, specially in ador- 
ation of the Fire-deity. Iran was supposed to have 
similar Khureh of the Aryan (noble) ancestors, so that. 
some centres could glow with its lustre all round. 


CC-0. Nanaji Deshmukh Library, BJP, Jammu. Digitized by eGangotri 


re eer nial Ol KIS” haha mae ae ees 


TENETS—DOCTRINES—PRINCIPLES 4T 


The aura of an evil person would be dark and would 
be unwholesome for sacred work. 
! 
(xvii) The Path of Asha 


The ego, Urwan is supposed to be bound by false 
attachments, attractive charm, ignorance of material 
objects, illusions and evil influences of sensual crav- 
ings. The object of descending into matter is to gain 
experience and wisdom, acquire perfect peace, com- 
passion and efficiency, so that the Soul may be ulti- 
mately liberated from these bonds. Rawan-Bokhtagi 
soul’s release, is the aim of life. The lower world is 
known as the house of illusion (Drujo-Deman); and 
the heavenly home, from whence the soul descended, 
is called the house of celestial music (Garo-Deman). 
The lost paradise has to be regained. Until he discovers 
the right path of re-union with God, he wanders, and 
adopts the path of deceit (Druji) and destruction. 
Satan presents the material flitting objects, as most 
charming. After a lot of suffering during his wander- 
ings (Durwandi), he recognises the futility of the 
pleasures of the senses, and decides to adopt the path of | 
return to the Creator. This path, prescribed by Zorao- 
ster, is called Asha. It is difficult to translate the word, 
because it has several connotations. Its field is vast, 
so as to include all virtues. The derivative meaning of 
Asha is ereta or uprightness or rectitude. It also implies 
perfect balance or harmony and therefore peace. Its 
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requisites are purity of body, mind and heart, so that 
all thoughts, words and deeds may be good and harm- 
less, It again should include truth and justice in right- 
eous conduct. Spotless honesty of purpose is also 
indicated. Asha is compared to fire which consumes 
all dross, with a zeal to reform, and burns all vices 
including selfishness, so that the pure heart is full of 
real sympathy. Asha is also the adjusting Law of God, 
which regulates moral conduct. A pure man would be 
obedient to this law, whereby his liberation might be 
achieved. This requires a life of strict discipline and 
self control, as well as wise abstinence (parhezgari) 
from evil, in all its aspects. It is the path of holiness, 
so that life is raised to a dignified level of saintly sta- 
ture. Asha requires progress and perfection (fradaitt 
and veredaiti) so that one turns away from all evil 
practices of cruelty and wanton destruction. Briefly it 
means elimination of animality, cultivation of human- 
ity and attainment of the superhuman level of a saint 
(Saoshyant) that bears a torch to other wandering 
souls (Durwands) and spreads benevolence all around. 
The following statement (Yasna: 8) is significant: 
“Through the most beneficent path of Asha, we 
may see Thee, we may then understand Thy various 
aspects, and ultimately may we re-unite with Thee in 
true amity.” This re-union has been the burning desire 
of a Suf’s heart: “meeting the Beloved”; and Iranian 
Sufism has its roots in the message of Zarathushtra, 
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who himself prayed for “The vision of Thy nature, and 
a heart-to-heart communion with Thee”! The liberation 
having been achieved, the soul was to experience 
his resurrection, i.e. “rising of the dead.” In regaining 
paradise the soul recovers permanent bliss and peace 
after a prolonged period of search and struggles. Giving 
further details of this path of re-union, Zoroastrianism 
gives some practical hints, and the fourfold process of 
growth is prescribed: 


The mind shouid be cultivated so that it feels happy 
and contented. A cheerful mind would naturally not 
stoop to vice. Happiness may lead to virtue. A happy 
mind is poised and unruffled, while thinking is true 
perception, unbiased and undistorted. An agitated 
mind may succumb to malice and Satan s insinuations. 
So we should pay attention to the need of our mind to 
retain happiness and contentment. 


The soul should be full of love (Vashto), so that it 
grows; and like the Heavenly Father, it may help ard 
serve humanity. Love is thus the food for our soul: 
“I work as my Father in heavenly works,” is the motto 
of a true aspirant, taking upon his shoulders even an 
insignificant part of the great burden that God lifts in 
sustaining the Universe. Love of humanity is the one 
safe way of loving God, as Abu-ben-Adhem was told. 


The body should be healthy. Here lies a distinctive 
point of Zoroastrian religion inasmuch as it does not 
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countenance bodily torture or severe penance whereby 
the body is emaciated. Rather than treat it as an 
enemy, we should care for its health and strength. It 
is a horse which, when well-treated, serves its master 
with zeal. So one must learn the laws that govern 
health. Starvation is as harmful as gluttony. Sound 
health would keep the mind at ease, and permit the soul 
to use it as an instrument for service. Ill-treating the 
body is not a trait of a true saint. 


A well-developed conscience is the last requisite of a 
person seeking re-union with God. This inner monitor 
needs good care so as to remain sensitive. It must warn 
the aspirant in time. Its pangs of remorse are bene- 
ficial. Its approval of a good deed would be the best 
reward. A conscience which is attuned to the Divine 
guidarce would be perfectly religious, because religion 
is not something apart from life; nay, inner faith is 
closely connected with conscience. Inner promptings 
should regulate our moral conduct. 


When one has proceeded along this path, and has 
attained perfection or adeptship, one is a master of wis- 
dom and compassion, Zoroastrianism calls such a per- 
son a Saoshyant—a benefactor and a light-bearer. Such 
a position is gained as a reward for long and arduous 
efforts; but it entails greater service even though the 
soul is freed from bodily death. These immortal beings — 
are supposed to be ministering angels, and there is the | 
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tradition of Dastur Peshotan, an apostle of Zarathush- 
tra who having attained immortality is stationed 
at Mount Alburz, and with the company of his 151 
associates he continues to promote the spiritual welfare 
of Iran and its ancient religion. 


(xix) Zoroastrian form of W orship 


Parsis are, in practice, generally Nature-worshippers 
and Fire-worshippers in particular. Carlyle equated 
worship with “worthship” or proper appreciation or 
valuation. The Zoroastrian word for worship is Ban- 
dagi which means service. It is a comprehensive term 
and includes adoration, thanksgiving, aspiration, vows, 
pledges, devotion, self-dedication, as well as concrete 
forms of helpfulness. Therefore the Zorastrian book of 
litanies, contains various types of devotion. Firstly, 
praise and adoration of God and His Creation. 
“Through Nature to Nature’s God,” seems to be a popu- 
lar way of knowing Him. Each praise is an indirect 
form of longing to be like the object of adoration. 
Zoroastrian Nature-worship is not replacing God, but 
recognizing His greatness through His handiwork. 
Whenever an angel is invoked the name of God comes 
first. When fire is adored, there is a distinct declara- 
tion, that it is “a Symbol of God” and is “the Son 
of God.” The sun is adored as the most beautiful body 
of God. A Zoroastrian’s praise of Nature (ocean, stars, 
forests, etc.) is just an appreciation of its Creator. 
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Secondly there are resolutions, pledges, repentance, 
and humble submission to God, playing a considerable 
part in a Zoroastrian’s daily prayers. Thirdly there 
are sublime thoughts that lead one to God and in these 
various angels are invoked; offerings are made which 
after consecration are distributed among the poor. 
Fourthly blessings form an important part of Zoroas- 
trian prayers—goodwill to all, including the Govern- 
ment. 


Prayers are obligatory five times a day. At every 
important temple there is the Installation of the invisi- 
ble Deity over the altar; and bells are rung primarily 
with the object of exorcising evil thoughts, words and 
deeds from the locality. 


The bells moreover serve to call devotees to prayers. 
Sacred service includes alms to the poor. Gifts of 
fruits, meals, clothes and utensils are distributed; and 
donations are sent to deserving charitable institutions. 


The four elements of Nature (fire, air, water and 
earth) are the objects of special care lest any of them 
gets contaminated. Cleanliness being next to godli- 
ness is visually demonstrated in Parsi homes. The 
dedication formula is frequently recited: “O Immor- 
tal Archangels! I offer to you my thoughts, words and 
deeds and my heart—nay, even the very life of my 
body”. This sort of unconditional surrender is en- 
joined as the best form of approach to the Almighty. 
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The head, heart and hand, when offered to Him, could 
be channels of Divine blessings, and all forms of pride 
could disappear when one bows one’s head before 
His throne. There are all sorts of Namaskars which 
are laid down for showing such homage and humility; 
and a Zoroastrian turns to all four directions, bow- 
ing to the presence of God in the mountains, rivers, 
trees, sky, and human habitations. He has to recite 
“Grace” before partaking of his meals, thanking God 
for all the gifts. Prayers for the dead—departed 
dear ones—have a prominent place in the life of all 
Parsis, as it is believed that they can þe reached 
through loving memory. 


(xx) Resurrection: Rising of the Dead 


The doctrine of resurrection is an integral part of 
Zoroastrianism, even though it has undergone seve- 
ral changes. 


The old Avesta term for it, is Frasho-Kereti; and 
would mean either “getting forward” or “getting 
fresh”. Life is ever progressing, renovating or evol- 
ving. It passes on from one kingdom to another in 
evolution: mineral to vegetable, then to animal, and 
later to the human stage. Even here it cannot remain 
stationary. Consciousness of man evolves and must 
go forward to wider stages. So the human kingdom 
has its own special course of experiences. When this 
is completed, there is promotion to a state of con- 
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sciousness, when the spirit is “raised” to higher levels 
and attains to immortality and perfect wisdom, peace 
and bliss. This grade, that of the Saoshyanta is 
pointed out as the immediate goal of mankind. The 
human grade is raised to the Divine level, “uniting 
in friendship with God.” So the Frashogard is a 
point for promotion, or retirement “from labour to re- 
freshmen”. There are fresh realms to which the 


Divine Spark must go, and immortality having been 


achieved, there is a wider and greater divine stature. 
Man is renovated as a Saint. 


Another later term is Ristakhiz, which means 
“rising of the Dead”. People took the term “the dead” 
in too literal a sense, and thought that the buried 
corpses would rise up from the grave. It was an 
allegory—a figure of speech—whereby a sublime truth 
was conveyed. Longfellow pointed out that “the soul 
is dead that slumbers”. When a soul is too deeply en- 
grossed in material pursuits it is not alive to the 
divine call. From the standpoint of God such a soul 
is as good as dead on His roll. The slumbering soul 
is not awake on the highest spiritual levels. This 
dormancy is a great disability. Jesus once told a dis- 
ciple, who hesitated to follow him: “Let the dead 
bury the dead”. This figure of speech (a pun) is 
remarkable. Burying the dead is a duty of all who 
have a mere worldly attitude. The would-be-apostle 
was told that he could leave such functions to others, 
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who were not yet “arisen”. Men absorbed in purely 
worldly objects, are called “dead”. The awakened 
souls had higher duties to perform. “He who 
hath heard the Word of God, shall never die.” 'Those 
steadily pursuing the goal of immortality, are now 
free from that slumber, having heard the call. 


“The grave” is another allegory. T'o every soul its 
incarnation (or descent into flesh) is like burial in a 
grave. Its effulgence is buried in the physical body. 
The master-builder is “slain”, and laid in a grave 
awaiting resurrection. Descent of the spirit into a 
material vesture shuts out spiritual impulses to a great 
extent. The re-awakening, on hearing the Call of the 
Master, opens “the grave”. The trumpets at resur- 
rection are the religious revivalist impulses. Jesus 
defied the grave literally. But for ordinary mortals 
“the grave” is an encasement which shuts out spiritual 
influences. But a time comes when “the dead” soul 
is revived and there is the ardent fervour in it to 
open the grave and rise to Heaven. The “ascension” 
is a sequel to resurrection. One gets tired of birth 
and death, and with the allurements of this world of 
illusions, and longs to return “home”. Great teachers 
(saviours) raise the soul with a “lion-grip.” All this 
is quite true, but as the mystery of this real conver- 
sion was not understood by ordinary people there was 
an attempt to preserve bones in a grave. Common- 
sense would tell us that bones too get crumbled and 
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if God really wanted a dead corpse to rise, He would 
have to put flesh and sinews all over the skeleton and 
would find it easier to prepare intact the entire body. 
Zoroastrianism does not believe in delayed justice (a 
very distant Doomsday) but proclaims that every 
departed soul is judged on “the third day” after death, 
and that experience of heaven or hell follows imme- 
diately. 


Another term used as the equivalent of resurrection, 
is quite significant. It is Tan-e-pasin or the last bodily 
existence. The “last” naturally pre-supposes many 
others preceding it. It indicates the final stage when 
the physical vesture is not essential, as all experiences 
have been gained, and immortality is to follow. The 
need for incarnation began, when Fravashi chose to 
descend into the material world to gain experience of 
evil and untruth. Having acquired (with many bodies 
in various births?) this knowledge, the Spirit decided 
to remain free from this encumbrance, and the result 
was the last body. The tabernacle of the flesh is 
ultimately unnecessary, and the soul becomes tired 
of “building new houses and then breaking them”. 
Death is one of the bonds, and immortal existence 
would lead to a deathless state without incarnation. 


Kyamat is one more word denoting resurrec- 
tion. It means permanency, or being saved for good. 
The series of births and deaths renders the stay of the 
sojourner here temporary. This world is a caravan- 
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serai, where the traveller halts for “purchases”. He 
returns to the head-quarters from time to time but is 
not entitled to a permanent settlement in Heaven. 
But when the soul is saved from the clutches of death, 
and all the delusions that drag him to this enchanting 
world, he becomes fit for a permanent residence in 
Heaven. His wanderings are over. He has amassed 
enough experience, and with perfect wisdom no more 
falls prey to the lures of the material world. 

Resurrection derivatively means “getting right 
again”. In Zoroastrian terms, “getting right” is 
becoming absolutely pure and perfect (Asho). It 
is the end of the long path to God. It restores the 
correct status of the spirit which was temporarily out 
of plumb. 

It is quite possible that there may come a time for 
collective resurrection of the entire mass of humanity 
when they would normally “pass out of the school”. 
Humanity, as a whole, is growing in wisdom and all 
men may attain perfection some day. But individual 
resurrection is also ordained for those pioneers who 
would grow at a faster pace and reach the goal in 
advance of other laggards. Zoroastrianism forbids 
burial and construction of tombs. The idea that bones 
would be needed at the Ristakhiz came later with the 
influences of alien races. Even then dead bodies: 
were exposed to the Sun and the ravenous birds, and 
only dried bones were collected in urns by some 


a 
a 


CC-0. Nanaji Deshmukh Library, BJP, Jammu. Digitized by eGangotri 


T 


58 MESSAGE OF ZARATHUSHTRA 


Iranians. The false notion was further strengthened 
by the name of the great teacher who was to bring 
about re-surrection, namely Astvdt-eneta. It meant 
rectifier of the corporeal world. But some translated 
the word as “raising the skeletons.’ This Messiah 
bears another name: Saoshyos. It is pointed out that 
when he had wound up the affairs of this world, men 
would be “hungerless, unageing, and deathless”—a 


correct description of attaining an immortal spiritual 
state. 


(xxi) The Law of Retribution or Adjustment 


Each action has a corresponding re-action. The 
laws of compensation rule all spheres of the world. 
Nature tries to restore balance, wherever it is upset. 
Therefore if I were to disturb moral stability, God’s 
dispensation would re-establish it. Zoroaster did not 
raise false hopes in the hearts of his audience. He did 
not undertake to set aside any Law prescribed by God. 
He did not claim to have any personal influence 
whereby he could nullify the result of actions perpe- 
trated by men. He did not preach vicarious re-demp- 
tion. Divine Laws were immutable, and man had - 
either to obey them or be over-whelmed by them. 
Even when one talked of Fate and Destiny, it was but 
the effect of one’s past conduct, or mere environments 
in which one deserved to be placed for one’s own better- 
ment. Nature, up to the animal kingdom, would work 
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on different lines, as intelligence and reason were 
lacking. But since man was “a thinker”, an animal 
endowed with discrimination, he had individual res- 
ponsibility. He was the captain of his ship, and he 
had to steer aright, else the ship would get wrecked 
on bed-rocks. If he sowed poisonous seeds he could 
not expect to reap wholesome foodgrains. If he chose 
to disobey laws of health he should be prepared for 
bodily diseases. If he degraded someone’s standard 
of purity he would be required later on to rebuild the 
structure demolished by him. It was by tasting fruits 
of action that one derived experience for future cor- 
rect conduct. If one did not want bitter fruits, one was 
not to sow their seeds. The following words of 
Zarathushtra are remarkable (Gâthâs 30): “Ye 
men! Understand the laws of happiness and misery, 
that God has fixed for you. Those who wrought evil 
must suffer for long; those who behaved aright, 
will have benefit. These laws are for man’s happi- 
ness”. Also (Gathas: 43): “I (Zarathushtra) have al- 
ways considered Thee as our Benefactor. Thou shalt 
reward all according to their deeds and words, based 
on Thy just system of recompense: evil to the evil-doer, 
and benefit to the doer of good. This law shall pre- 
vail to the very end of all creations.” In Gatha 45, 
Zarathushtra asked men to choose aright between the 
two contrary paths if they wished to avoid unpleasant 
reactions. 
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Thus man was given self-determination in his affairs 
of life. He was not to be a puppet pulled by wires 
from back-stage. If that were the case, man would 
remain “as dumb driven cattle”, and would not need 
to answer for his deeds. In a self-governing state 
there can be no interference from outside. Man’s 
free state entitles him to obey or thwart God's plan, 
and by his action invite happiness or misery. This 
law of retribution does not bind any man to show any 
particular attitude. There is the law of gravity. But 
it does not compel one to fall from an upper window. 
Only when one chooses to submit to it, and lets oneself 
down, does that law act on one’s body. There is no 
Fate to distort one’s free-will. We ourselves invite 
consequences. If all of us had been mere automatons 
under God’s direction, there would have been no 
glory in a prize for right selection. Tt is only when 
man struggles along, erring and eliminating, choosing 
and learning, that the merit is his for correct conduct. 
All of us must suffer the consequences of our actions 
and thoughts—done in this or in some previous incar- 
nation. The past is not erased. When we are born 
with comfortable circumstances, we have earned the 
prize by past merits, The record of our accounts 
would include several items: deeds in this life ripe for 


immediate re-action; deeds brought forward from 
previous lives, 


now due for adjustment and, deeds 
that are held ov 


er for a future occasion. In this last 
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eategory is to be seen God’s grace. He permits post- 
ponement as an act of gracious mercy; else we would 
be crushed under the burden of our past deeds. The 
Divine Tribunal grants time to repay a debt, in con- 


venient instalments. The Judge is helped by special ` 


angels (Bago-Bakhtars) who wisely distribute fruits 
of action. The spirit knows the sources of weal or 
woe. It is our brain that lacks (and it is a blessing 
that it so lacks) the memory of the past. But in some 
moments of subconscious experiences even that veil 
is lifted. Some are born with the memory of past 
lives. At school we had lessons on geography, 
mathematics, science etc. These have gone to 
build up our present lot of mental faculties; but we 
cannot say which particular exercise led to a certain 
development. There is a very significant narrative of 
man’s life after death. A soul arrives “at the Bridge”. 
Below is the chasm of infernal region (and the scrip- 
ture says: “Hell is in the midst of the earth’s surface”). 
On the other end of the bridge is Heaven. The Bridge 
is called Chinvat (needing faculty of selection). A 
form appears to the soul near the bridge, beautiful 
or ugly, according to its record of deeds in life. The 
soul asks the ugly form as to its identity, and the 
reply is: “I am thy Kerdar, record: of thy deeds. I am 


ugly because thou made me so!”. 


Tt is for this reason that a Zoroastrian is enjoined 
to review his daily conduct, check up his errors, and 
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resolve to abstain from these in the future. Tf there 
are gifts, it is we who worked for them; and if there 
are defects, these too are the fruits of our faults. 
God does not arbitrarily or in a haphazard manner 
shower these upon peope. If equal opportunities and 
abilities were not given to all, it would be proper for 
us to complain against injustice. Milton wondered 
how he could be called upon to render account for his: 
idleness, caused by his lack of sight—“Does God exact 
day-labour, light denied?” : 

The difference between a Savage and a saint, is not 
due to fluke or accident. The latter has patiently 
climbed the steps of the ladder and reached the glo- 
rious height. St. Augustine recommended us to re- 
move the slab of sin from our back, and place it under 
our feet, so that we could rise higher towards God. 
All geniuses, thinkers and saints are, in a way, self- 
made, as they are now at a level which they them- 
selves laboured to reach. St. Paul therefore wisely 
warned us: “Be not deceived, God is not mocked; 
whatsoever a man soweth, that also shall he reap”; 
and Jesus thought all who were meek and suffering 
were blessed, because they were nearer the Kingdom 
of Heaven. This Kingdom is.ruled wisely and strictly 
in accordance with just laws. 

(xxii) Life After Death 


In the Gathas, Zarathushtra often refers to the 


hereafter, and particularly the Chinvat bridge. In 
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the Hadokht Nask and the Ardaviraf-nameh there are 
colourful descriptions of the life after death, even the 
experiences of denizens of heaven and hell. We have 
already seen the complex constitution of man. At 
death, the physical body is cast aside, and for a short 
time one’s last vesture is the keherp or the etheric 
double. The conscious memory of both the good and 
the bad deeds, begins to unfold itself like a moving 
picture. Absolute peace is enjoined for all around 
one as “the tears of dear ones would create rivers 
difficult to be crossed”. Angel Sraosha’s department 
guards the soul against demons who rush to it. The 
disposal of the physical vesture has to be carried out 
as quickly as possible, because until this is done the 
etheric counterpart and its contents (the vital es- 
sences) remain attached to the soul for some time. 
Deep sleep lasts for “three nights”. At the dawn of 
the “fourth day” the soul submits itself to a tribunal 
of angels where its merits or demerits are judged. 
One’s record is examined when that Kerdar appears 
to the soul as the aggregate pattern of its past activi- 
ties. It approaches “the bridge”, which becomes broad 
enough for the righteous, so that crossing over to 
heaven is easy. But for the sinners, it is like a razor- 
edge, and the soul falls down to hell. 


For those whose record is mixed, there is hames- 
tegan. It is made clear that heaven and hell are not 
places but conditions ( ahu); and that hell is on the 
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earth itself. The bridge is clearly allegorical, pointing 
out how man’s choice of lower and grosser way of 
life drags him down to the ephemeral domain. 
Archangel Behman presides over the celestial state 
and welcomes all good souls, “rising from his golden 
throne, and offering a golden dress.” 


From the fourth “day”, the soul has to grapple with 
his tewishi, the desires and cravings, which must tor- 
ment those that never learnt self-control. In this 
State the Urwan or soul’s guide and mentor: the 
Fravashi (also termed Ardafravash) remains hover- 
ing over the soul and watching its trials and tribula- 
tions. The nemesis of all evil thoughts, words and 
deeds, makes a soul bewildered, and he cries: “Where 
shall I now turn? My relations (his vestures?) have 


left me, and how should I act, so a 


s to please my 
Creator?” 


The righteous, having crossed over, have 
a long period of bliss after even the desire-vehicle is 
cast away. The soul is then in its natural element 
i.e. ideal heaven, which is described as brilliant and 
full of every kind of happiness. Divine justice is 
accurate. 

An illustration is given by Ardâvirâf of one who 
had been callous and cruel, but had once shown 
mercy to a hungry cow by kicking a sheaf of grass 
towards the animal which could not otherwise reach 
it. In the final count, this soul was in hell, with all 
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sorts of pain over the body, leaving that foot un- 
touched! The various impacts in the post-mortem 
existence, mould his Baodhangh or intelligence. 


The narrative ends abruptly with a reference to 
final resurrection. If hell is down on earth, falling 
into it may mean, for the sinner, a fresh incarnation; 
because the lagt body is not yet deserved. There is 
no mention of eternal damnation, as these states are 
“for a long period” only, resurrection is not incom- 
patible with repeated births that may precede the 
awakening. Doom having been pronounced ‘there is 
to be no suspended judgment, no possibility of inert 
dormancy. In nature, nothing is stationary. Progress 
never ceases. Evolution of consciousness is a con- 
stant process. If retribution is just, one cannot linger 
in hell for an incalculable period to be chastised for a 
brief span of life in the physical body! Both should 
be proportionately related. The soul being deathless 
(anaosha) cannot be lost for ever. The state of mind 
called hell must therefore be terminable. One’s re- 
cord is usually mixed—-some part good even for a 
confirmed criminal. He should be entitled to the reward 
of goodness, in a few moments of bliss, if God’s laws 
are just. One brief life of unfulfilled desires, but full 
of aspirations, cannot make a soul fit for immortality. 
Death intervenes and cuts short our career, which 
may be proceeding along right lines, and then who is 
to blame? How can eternal damnation be a just re- 
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tribution for a life still struggling to reform? 
incarnation a necessary sequel? 


Is re- 


(xxii) Re-incarnation or Rebirth 


This is a most controversial doctrine amongst 
Parsis. Tradition has made it remote, and an average 
Parsi would rather remain illogical, than break with 
tradition. We must remember that throughout the 
scriptures there is nothing explicit to denounce the 
doctrine of rebirth. At the most there is lack of 
emphasis on this point; either because during the 
earlier Avestan age it was too well known and needed 
no reiteration; or perhaps it was thought preferable 
to shift the focus on the present precious life rather 
than speculate on the distant future. The life after 
death, as narrated in Pahlavi times, took a sudden 
jump from the Judgment-scene to ressurection; and 
hence the intervening series of incarnations were not 
reviewed in detail. Besides, in Sassanian times there 
were other nations in Iran whose philosophy took no 


notice of the doctrine, and so perhaps the Iranians fell 
in line with them and ignored it. 


After having emphasised the law of retribution, one 
cannot patch several glaring doubts that arise. If 
there is no favouritism in divine justice, and if a 
strict reckoning of merit is to prevail, then a number 
of questions arise, which cannot be dismissed by say- 
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ing: “It is all due to God’s arbitrary will!” Then the 
law of action and reaction would have to be repealed: 


Why should the inequalities of health, culture, 
wealth and power be prevalent in our lives? If God 
is just each must start with equal opportunities, uni- 
form longevity and equal abilities. 


If a child suffers terrible pain, where is the cause 
of this resultant retribution? 


Why should one be an idiot, and another a genius, 
if they did not deserve this “result” through past con- 
duct? 


If perfection and immortality are the goal of life, 
is it possible to reach it, in only one life? Who is res- 
ponsible for interrupted lives? 


How does one account for child-prodigies?—a seven 
year old conductor of an orchestra, a great mathe- 
matical genius at nine, a linguist at seven (as in the 
case of a boy who recited ithe whole of the Koran or 
the Gita from memory, though he had not yet learnt 
to decipher the alphabet) or students who display 
marvellous capacity at school or college at a very 
early age? If God’s arithmetic and book-keeping are 
correct, then surely there is some “balance brought 
forward” from previous account! 


God has certain attributes in the Avesta scriptures: 
such as “Accountant of all living beings’, “Supervisor 
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of all deeds”, “never liable to be deceived”, “an up- 
right judge”, etc. Surely then there can be no anar- 
chy, no favouritism and no arbitrary punishment! 


What ought to be the lot of those who seem to 
escape retribution here? They are apparently not 
punished for their atrocities! 


What of hereditary diseases and disabilities? Why 
should the child pay for the father’s transgressions? 
Similarly, why should the child inherit gifts (artistic 
skill or healthy body etc.) from parents? 


| These doubts have to be resolved if we are to rely 
on Divine Justice. Zoroastrianism does not depict 
God as an absolute monarch, taking pleasure in 
human sufferings and, like a dictator, dispensing 
largesse without considering the receiver’s merit or 
deserts. 


What of those children (not capable of deceit or 
intrigue) who are born with an exceptional memory 
of a past life? They have identified places where 
they lived and played, as well as described the cause 
of their death! They have recognised their past rela- 
tions, and narrated incidents of a previous life, which 
were investigated and found true. Such cases have 
been related in Bharatpur, Rangoon and Delhi, and a 
Chief Justice, who examined and interrogated such a 
child, found that it was not fabricating untruth. It 
pointed out toys that it had buried in a field; and 
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gave the name by which a dog (long since dead) was 
known, and an old lady (its aunt in the previous life) 
substantiated as true. 


But the truth is patent that Zarathushtra even in 
the sacred hymns, does mention the law of re-incarna- 
tion. 


Gatha (49-11) is explicit, although for a long time, 
European scholars followed the Pahlavi version 
without examining the original Avestan text. Dr. 
Tarapore, Dastur Bode, Principals Sorab Bulsara and 
B. T. Anklesharia have translated the stanza differ- 
ently:—“Those souls who ruled badly, who perpetrat- 
ed bad deeds, who spoke evil words, whose minds and 
conscience were evil, do return (paiti-yeinti) on 
account of their evil record. Verily they used to 
dwell in this abode of untruth.” This is how it should 
be translated. Gatha (34-36) has a similar reference 
to the returning of the soul (Urwadya—stavas ayeni- 
paiti) or “May I return as a soul devoted to thee”. 


Gatha (30-10) according to Sorab Bulsara and 
others runs thus: “Then the support (influence) of 
Satan gets smashed; and those that used to be born 
in order to revel in good praise, will ultimately unite 
with the Omniscient God, Vohuman and Asha, in 
their fine heavenly abode”. Here in the same stanza 
we have reference to frequent re-incarnations 
(Zazente) as well as the final re-union (Yozente). 


o 
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Gatha (46-11) bears indirect testimony: “Evil 
people think of ruining the lives of men with their 
evil authority. Thereby their souls found their con- 
science hardened. When they approach the Chinwad 
Bridge, they would be denizens of the abode of delu- 
sion”. The fall from (the bridge into the abode of 
falsehood is a figurative style for descent into incar- 
nation (especially when hell is supposed to be on 
earth also) and such indirect references are many in 
Zarathushtra’s divine songs. Drujo-Deman (the 
abode of untruth) is the opposite of Garo Deman (the 
highest paradise, the abode of God and his angels). 
Dr. Taraporevala thinks that the abode of untruth is 
our mundane life, owing to its illusory and transitory 
values and therefore returning to such an abode must 
therefore mean re-incarnation. 


Gatha (46-19) refers to “next existence’ when it 
says: “Those who truly work for Zarathushtra, in ac- 
cordance with the Supreme (Divine) Will, shall reap 
their reward in next life ( Para-ahum).” 


Reference has already been made (vide section 19) 
to tan-e-pasin the last bodily existence, thereby hint- 
ing at several previous lives. 


In the litany known as Dhup-nirang there is a 
prayer ‘that departed souls of mazdayasnis (worship- 
ping the Omniscient God) may return to this good 
religion, drawn by their past activities; but if they 
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are not to return, then may they pass on through the 
tribunal of angel Meher, speedily reaching their goal 
(re-union?). Afrin-e-Rapithwan has similar refer- 
ences (paras 29 and 30) but with a change of phraseo- 
logy. In the Dhup Nirang the term “akaish-khare- 
thaish” of Gatha (49-11) has been taken as “evil 
food”. Evidently the food refers to our record of 
activities in one life, which must be digested and 
transformed into fresh faculties for the next life. 
(vide: Atash Niyash or food cooked at night). 


During the grand ritual of Yasna (to which we 
revert in part II) there is a dish with nine holes. It 
filters the sacramental Homa-extract, and the con- 
tents pass through the dish from one vessel to an- 
other repeatedly. In taking hold of the dish, the 
priest sends his good wishes to “the souls of the de- 
parted who are now in company of their holy Frava- 
shis.” This is a symbolic way of suggesting the soul’s 
passing through a physical body (which has nine 
apertures) during its many incarnations. 

Gâthâ (29-8) quotes God’s own testimony regard- 
ing the high status of the soul of Zarathushitra, even 
prior to the latter’s birth in order to undertake the 
great mission:—“There is only one soul known to me, 
namely Zarathushtra, who has understood my mes- 
sage; and he now is willing to propound the duties 
for righteous causes”. The question naturally arises: 
When (if not during previous births) had the soul of 
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Zarathushtra understood divine teachings. If an 
adept is the culmination of vast efforts in the past 
(and not raised by fluke), surely Zarathushtra had 
lived on earth often, before he was to be selected to 
be a Divine Messenger. It is easy to accuse a Parsi 
believing in the Law of rebirth, of being a Theoso- 
phist or a Buddhist. But I discovered this doctrine in 
Gatha (49-11), in 1908 many years before I joined the 
Theosophical Society; and the Theosophical Society 
does not enforce this doctrine on members as an 
article of faith; so its members are free to doubt its 
validity. Besides the society is barely eighty years 
old, while Zarathushtra’s message has had its influ- 
ence for eight thousand years, 


Buddhism is a comparatively modern religious mes- 
sage, with an entirely different theology. But grant- 
ing that other religious people uphold this doctrine 
there is no reason why a Parsi should reject it, simply 
on the score of its championship by Hindus and Bud- 
dhists. Comparative religion reveals several such 
points of mutual similarities, where all teachers and 
prophets are in agreement, Tf there is a law applic- 
able to the whole of humanity, surely a Parsi cannot 
claim any special exemption from its jurisdiction! 
Should we presume to be exceptionally perfect 
and ripe for re-union at astage when we know 
that we are deficient in requisite qualifications? Why 
should Parsis be treated differently? And if such a 
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law does not apply to the Parsis and Christians, then 
it should not be in force for Hindus or Buddhists 
either. In the absence of such a universal principle, 
the law of retribution would also be put out of action. 
Even Christianity has lost a large part of Jesus’ ori- 
ginal teachings—gnosis in logia. It is said that the 
miracle of “Transfiguration” is a pointer to the great 
teacher’s own previous births. So one has to be cau- 
tious in making unreasonable assertions. 


Having said that “all good thoughts propounded 
anywhere and at any time, would deserve our alle- 
giance”, how can we exclude any true and good idea. 
from the field of Zoroastrianism? It is not a dogma 
or mere speculation. Those exceptional cases, where 
memory of past lives has been brought through, sug- 
gest that rebirth is a fact worthy of serious conside- 
ration where human problems are concerned. If 
eternal verities constitute all religions, the fact of re- 
incarnation must pertain to all faiths, especially as. 
Fate decides our ancestral religion, when a soul is sent 
down under special influences of a particular divine 
message. Universal laws cannot exempt any race 


from its purview and application. 


There are sound reasons why Zoroastrianism did 
not harp constantly on this doctrine. Perhaps it was 
explained at length in some of the books that are lost 
or it was perhaps too well-known a belief universally 
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held in the time of Zarathushtra to need emphasis, or 
perhaps because belief in this law sometimes in- 
duces lethargy, with a tendency to postpone real 
efforts to a future incarnation. Actually two lives 
are not so close upon each other, as some people would 
imagine, centuries intervene. Hence it was thought 
unnecessary to shift attention from the precious op- 


portunities of the present life to a very remote 
future. 


But taking for granted that Zarathushtra did not 
propound this tenet (though we have quoted verses 
from his own divine songs) then a Parsi must submit 
another sensible hypothesis, which may justify and 
vindicate divine justice, without abrogating the fun- 
damental law of retribution and adjustment in which 
Parsis believe firmly. Until this is done to the 
Satisfaction of reason, this doctrine would occupy a 
prominent place as a sound hypothesis, answering ail 
the questions raised by people, who find anomalies 
and inequalities most repulsive to their sense of 
justice and equitable government based on law. 


‘What is the rational alternative? 


(xxiv) Scriptures extant 


When we question any doctrine Owing to its non- 


‘inclusion amongst religious books, we have to re- 


member that we have barely saved contents of about 
three volumes out of twenty-one; and what has been 
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retrieved, has been connected with sacred rituals and 
rubrics of prayers. Philosophical books have been 
lost, and it therefore does not behove one to ask us 
to point out chapter and verse. 


It is reported that Zarathushtra’s teachings were 
inscribed on hundreds of big parchments. One collec- 
tion was stored in the royal palace, and a copy was 
kept in the royal treasury. Priests used to have 
copies of essential portions (especially legal ones) and 
they could commit to memory many of Zoroaster’s 
hymns. The Magavans or Magi played a pro- 
minent part in the propagation of this reli- 
gion, right upto the ‘Median dynasty. During 
the Achaemenian period, they incurred the wrath 
of the king, and some were killed while others 
dispersed. When Darius Codomanus was defeated 
by Alexander, the royal palace was burnt down 
—thus destroying one set of parchments. The 
other copy was taken away to Greece. Later 
during the rule of Vologesis (Parthian dynasty) some 
scraps were recovered from Greece and Chaldea. 
When the first Sassanian king Ardeshir Papak, came 
to the throne of Iran, he directed his High-Priest 
Tosar to compile the available scraps and arrange 
them according to their contents. Twenty-one 
volumes were thus prepared; of these seven pertained 
to Law (sanitation, administration etc.) and were 
known as the Datic section. Seven volumes contained 
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Zarathushtra’s hymns or divine songs; and these 
formed the Gathic group. Seven others, known as 
Hadha-manthric, contained ritualistic matter; sacri- 
ficial ceremonies, or method of consecration of tem- 
ples ete. A Pahlavi book, Dinkard, actually describes 
the detailed contents of everyone of the twenty-one 
volumes. Vendidad, one of the law-books, has been 
saved almost intact, as can be seen by referring to 
the Dinkard summary. However only those hymns 
were saved which were included in the ritual of the 
Yasna. Gathas are divided into five groups, each dif- 
fering in metre. They are: Ahunavaiti (Divine Will) 
with seven cantos; Ushatavaiti (Bliss) with four can- 
tos; Spenta-armaiti (Bountiful Wisdom) with four 
cantos; Vohu-kshathra (Good Authority) with only 
one canto of twenty-two stanzas; and Vahishto-ishti 
(Highest Boon) has also one canto with only nine 
stanzas. In each group, chapters (haiti) have got a 
special distinguishing name; and the collection 
(handata) also has its special name. In the case of 
the last two Gâthâs, there is only one chapter, yet 
the priest, during his Yasna-recital, refers to their 
collection also! It proves that chapters of the five 
Gathas incorporated in the Yasna do not represent 
the five entire collections that went to prepare seven 
Gathic volumes. This shows that Zarathushtra’s 
hymns forming seven volumes have not been entirely 
preserved—the last two groups being the scantiest of 
all found fit for the Yasna rite, learnt by heart. The 
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twenty-one volumes were in Avesta language. The 
following Avesta portions are extant: 


(1) Yasna (including Gâthâs) with seventy-two 
chapters, of which some are repeated. This is the 
ritual of sacramental offering, consecrating sacred 
bread and homa-extract. 


(2) Visparad has twenty-three chapters, of which 
much is repeated. This invokes all angels and “Lords 
of Creation”. 

(3) Vendidad (The Law against Satan) has twenty- 
two chapters, on miscellaneous topics: sanitary code, 
penalties for illegal conduct, protection of animals, 
measures for hygienic method of disposal of the dead; 
duties of priests, consecration of fire, etc. 


(4) Khurdeh-Avesta (Selections) contains litanies 
for various angels, also epics, and odes. This compila- 
tion includes Avesta from the Bagan Nask, as well 
as Pazend sections. 


Pahlavi books contain commentaries and transla- 
tions of Avesta, disputations on ritualistic matter, 
Genesis, moral precepts, epistles etc.—composed dur- 
ing the Sassanian period. These are not used for re- 
citing prayers. 

Pazend section is mostly devotional: prayers, bless- 
ings, repentance, odes and hymns. These supplement 
Avesta prayers. Pazend is the Aryan Persian langu- 
age almost akin to modern Persian. Pahlavi is the lan- 
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guage that was spoken on Iranian borders, and in- 
cludes a substantial portion of Semitic words. Most. 
of the Pahlavi translations (not all saved) were neces- 
sitated by the fact that by the time of King Shapur II’s. 
reign Avesta had ceased to be understood, and people 
began to turn to other faiths. Dastur Adarbad started. 
the series of translations into the then spoken langu- 
age. 

Based on the above Avesta-Pahlavi-Pazend books, 
an extensive literature exists (English, French, Ger- 
man, Gujarati, Persian etc.) to interpret Zoroastrian- 
ism. Some Sanskrit translations exist, made after 
migration to India, about twelve centuries ago. The 
first great loss is due to Alexander’s neglect. But the 
later loss is inexplicable, and must be attributed to 
lack of care on the part of followers who could not. 
understand the original language of the message. 


(xxv) Traces of Occultism 


Some portions of Avesta, if taken literally, would. 
seem absurd. Mountains, rivers and similar topogra- 
phical features do not refer to any physical locations,. 
but probably to some psycho-physiological features, 
some psychic currents within the human body (brain, 
nerves or some plexus or gland ete.). Some examples: 
may be quoted: ; 

River Ardwi Sura Anahita (Pure and brave Ardwi) 
is under the guardianship of Angel Aban. Mark its 
description:—(a) It is equal to the waters of the 


CC-0. Nanaji Deshmukh Library, BJP, Jammu. Digitized by eGangotri 


TENETS—DOCTRINES—PRINCIPLES 13: 


entire world! (b) It covers seven continents! (c) It. 
purifies man’s semen and woman’s womb. (da) It 
produces milk in a mother’s breast. (e) It has a 
thousand branches! (f) A strong rider may take 
four hundred days to cross any of its channels! (g): 
God says: “Please worship this My river, which is 
health-giving and ‘fighting against the devil’, and 
which promotes the welfare of every town and coun- 
try!” With all these clues, some scholars could not 
do better than fix the river Oxus as the river referred 
to! Others think it is an exaggeration by people igno- 
rant of geography! Be it noted, that Iranian sailors: 
traversed seven seas; India and other countries 
(China, Turan, Syria etc.) are actually named in the 
Zoroastrian scriptures. Bigger rivers of Iran are 
mentioned in the Avesta. How can a small river 
Oxus þe praised as equal to all the waters of the 
world with a thousand branches? 


Take the “world? as the entire human body with 
its etheric vital currents. There are seven important 
plexuses and glands, which may be the seven “conti- 
nents”. The reproductive system of man and woman 
` is probably described here, which needs to be kept 
pure. Worship of this river is prohibited “during 
night” (darkness—ignorance of the functions of sex?) 
Certain people with physical defects are forbidden to 
worship it and receive its sacramental influence 
(because such people may be injured?). In occultism 
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waters symbolise emotions also. is this worship, the 
process of transmuting sex-impulses? Aredwi (sansk: 
Urdhwa) may mean reversing. Yogis are supposed to 
sublimate the sex-urges towards the brain. The 
thousand branches must refer to the extensive vital 
nerve-channels. “Crossing the channel” may mean 
reaching the other shore of the currents, i.e. sublima- 
tion! 


Teachers of greater mysteries usually resort to such 
terms, which to the initiated are explicit with the use 
of proper keys. The Magi were great occultists with 
miraculous powers. They could ignite a pile of wood 
with the touch of their wand. They were great heal- 
ers and must have known the inner physiological and 
psychic forces. They therefore knew how to trans- 
mute lower carnal impulses to higher levels of wis- 
dom and self-control. There were fire-temples in Iran 
dedicated to Anahita! This goddess works for other 
causes also: Faith (Din) and Blessings (Ashish). A 
fire-temple for a water-deity may appear a contradic- 
tion in terms; yet it shows that the ancient Magi had 
other meanings implied under the material symbol of 
“Water.” The inner affections and faith would warm 
the human heart and lead to that Divine re-union with 
God—"The Beloved.” 


Take another example: The department of Angel 
Haoma—‘a plant”! (a) Its roots are high, and the 
leaves and seeds are spread below. (b) Its extract 
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grants immortality, and revives the dead by giving it 
life! (c) It broadens one’s intellect and promotes 
wisdom. (d) It makes a man perfect. (e) Its golden 
extract must never be “thrown down on earth”. (£) 
It helped its worshippers with the boon of a glorious 
SOn tert Now apart from the fact that a great religi- 
ous teacher of Iran prior to Zarathushtra, bore the 
name of Haoma, the description of the plant may be 
treated as fiction. But a section of the brain is known 
as the garden of life (Vitae arbour); branches of 
nerves from this section, do hang downwards, while 
their roots are above! The glands, pineal and pitui- 
tary, are very important for the virile secretions, The 
“pituitary body” is a centre of visions and clair- 
voyance. Yogis try to develop these centres for extra 
powers (sixth sense etc.). There would naturally be 
growth of wisdom after deep meditation. Dastur 
Ardaviraf could see heaven and hell, while in a deep 
trance and record his observations. When perfect 
wisdom is attained immortality would surely be the 
natural consequence. The “extract” of this force 
would be vitiated if turned to “earth” (sensuality). 
Hence the injunction to keep it in a golden vessel. 
Just as the cardiac plexus is involved in the 
“worship” of that river Aban (actually named Ana- 
hita in Sanskrit also) it is the thoracic and the eye- 
brow centres influenced by the “worship” of Haoma. 
The “worship” is not merely the verbal chanting of 
Mantras, but an intense spiritual exercise to develop 
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occult powers, and purify the etheric light known as 
the halo or aura of a man. The Haoma Yasht des- 
' cribes the plant in great detail: It always “grows 
aloft a high mountain”. Its seeds are carried down 
to the valleys by “birds”. Its branches stoop down- 
wards. The colour is golden!...... The mountain-top 
in psycho-physiology is of course the cerebral section, 
The birds are aspirants who attaining divine wisdom 
scatter the mysteries among seekers at a lower level 
(the valley). The influence of the highest plexus 
naturally purifies the thoughts of men. Golden colour 
refers to intuition whereby one unfolds or releases 
the inner wisdom. The process is in its true sense 
educational (or bringing out what is dormant in the 
subconscious) upto the stage when one attains immor- 
tality through perfection. 

We have similar occult hints about the fire-worship: 
(a) The fire cooks our food day and night. (b) It 
teaches men! (c) It is brave, and has the spirit of a 
warrior! (d) It blesses those who offer oblations, (e) 
It would burn till the Resurrection. (f) It stimulates 
sweetness of speech, and grants wisdom to the soul! 
Surely fire in the domestic hearth, or even the sacred 
fire on the altar, does not teach us. Fire in man has 
various aspects: vital energy, fire of love or hate, fire 
of decision, that of intuitional flash, and of strong 
will. The solar plexus has a dormant fire which when 


awakened, adds to human powers, and bears the 
ul name of “Serpent-fire” 


, and has great creative energy- 
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When Zarathushtra prays in the Gathas, for the 
reward of “ten mares, one horse and a camel”, it 
looks absurd that the son of Paurushasp (having 
plenty of horses) should offer prayers for such mun- 
dane objects! If it had not been for its occult mean- 
ing, such a stanza would not have been preserved for 
our sacred prayers. Dr. Irach Taraporewala, in his 
Divine Songs of Zarathushtra, rightly interprets these 
as inner powers and faculties, as finer vehicles of the 
Spirit. That way, the sun has brave speedy “horses”. 
Angel Sraosha has four white horses that are “wise”! 
They have golden hoofs and they are speedier than 
any horse in this world! Yes, the letter killeth, 


When Zarathushtra prays for the body of Frashosh- 
tra (his pupil) some people try to interpret this word 
“body” as his “daughter!” If Jamasp was Zoroaster’s 
son-in-law and brother of Frashoshtra, then a pro- 
posal to wed the daughter of Frashoshtra would be 
an anachronism, as well as a social and family mud- 
dle. But the original text does not mention any 
reference to a daughter. The body of a disciple could 
be utilised for giving inspiration, and as a vehicle of 
the Master’s religious work. Then why distort a sub- 
lime truth? 


There are scattered references to a fish with won- 
derful eye-sight, a three-legged ass, a city with fifty 
gates, ete. All these are hints for inner occult cen- 
tres or phenomena; e.g. when “fire cooks our meals 
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day and night,” it refers to the soul absorbing expe- 
riences during life on earth, as well as after death 
(night). Often we come across astrological hints, 
various “aspects” of planets like those of Mars, Venus, 
etc. It should be noted that each of the globes, stars 
and planets, is declared as guarded separately by an 
angel, whose influence on us is recognized. Hence 
there are special prayers offered to the sun and the 
moon. Mithra-worship seems to be connected with 
cosmic rays. Once upon a time, this God of Light, 
Friendship, Justice and Truth, had his worshippers in 
Southern Europe. Mysteries of Mithra had a sort of 
secret Masonic cult in Iran. Initiates had to pass 
through tests and trials of seven degrees in mountain- 
caves. They had a special ritual of Mithra; but the 
teachings were comprehensive about God, Nature and 
Man. Black-magic and necromancy were not counte- 
nanced by Iranian occultism. 


(xxvi) The five Gehs or Watches 


A year is divided into twelve months, each of thirty 
days, with five additional days called Gatha-days. In 
Iran an intercalary month used to be added after 
about one hundred and twenty years. This addition, 


known as Kabiseh has not been effected for many 
centuries. 


The months bear the names of seven Archangels 
and five angels. Days also bear distinctive names: 
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seven Archangels, three days devoted to God’s ser- 
vice, and twenty named after angels. The last ten 
days of the year are reserved for collective comme- 
moration of the departed souls, and their guardian 
Fravashis. The day which bears the same name as 
that of the month in which it falls (e.g. Adar of Adar 
or Tir of Tir) is considered fit for congregational 
prayers (Jashna). 


Each day is divided into five sections, known as 
Geh. (a) Sunrise to noon: named Hawan or time for 
Haoma extracting ceremony with Yasna. (b) Noon 
to 3 p.m. is named Rapithwan, or period of heat. But 
during the last five months of a year, even this section 
bears the name of Hawan II. (c) 3 p.m. to sunset is 
Uzieran or “turning out.” (d) Sunset to midnight is 
Aiwisruthem or time for recitals of epics and hymns. 
(e) Midnight to sunrise is Ushahina “drawing near 
dawn”. At every change of Geh (which we may 
compare to the change of watch on a ship, or change 
of guards at a castle) temple-bells are rung to warn 
the colony that the time for prayer is ripe. All who 
hear the tolling must join mentally to drive away evil 
thoughts, words and deeds from their midst. The 
bell-sounds are thus meant to exorcise evil. A devout 
Parsi would commence his prayers with the change 
of each Geh; and at all main temples there is the in- 
stallation ceremony for the fire-deity on the altar. 
(vide Part II). 


5 
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Now it is a unique feature of Zoroastrianism, that 
it prescribes an over-lord for all sorts of occasions. 
The Invisible Ratu looks after the particular time 
allotted to it, a year, a month, a day, and even the five 
sections of a day; and during the performance of high 
rituals, these “lords of time” are invoked, graciously 
to receive our offerings. In the divine administration 
of the universe such an arrangement (with Nature- 
spirits) may be necessary. But when the sections of 
a day have similar guardians one wonders why such 
an elaborate arrangement is necessary. Each Geh has 
certain affiliations with great Archangels. There are 
elaborate details of the significance of a Geh, given in 
special Avesta prayers prescribed for each occasion. 
Mundane matters of human convenience to have such 
exaggerated importance, must sound mysterious! A 
great scholar, Mr. Sorab Bulsara, in his,translation of 
Nirangistan expressed wonder at this system, and 
suggested that there must be some esoteric purpose 
behind the five sections with their invisible overlords. 
Be it remembered, that in the ancient computation, 
Ushahina (now 5th) was the first with its twilight, 
and Aiwisruthem (now 4th) was the last. These five 
sections had judicial tribunals with a magistrate. 
Heads of houses, streets and boroughs presided at 
three consecutive Gehs. The King’s jurisdiction was 
in the Uzirana, and the Supreme Pontiff heard ap- 
peals during the last section. 
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It appears that the Geh in its esoteric significance 
is a token of the spiritual evolution of a soul. Like 
Baptism, Transfiguration, Crucifixion, Resurrection 
and Ascension, these five Gehs may be epochs mark- 
ing the progress of a man, life after life. His “dawn” 
may be figuratively the first flash of spiritual awaken- 
ing, and “night” may be the end of his toil with 
eternal rest! It is the weary pilgrim’s progress, to- 
wards the City of Heaven. They were five initiations 
each unfolding spirituality, to a higher level of con- 
sciousness. At each stage the aspirant for liberation 
got more and more light and wisdom. The tests got 
harder, but each section revealed more of the Divine 
plan, so that he became more eager to co-operate with 
it. “Dawn, noon etc.” were mere blinds, to describe 
metaphorically the spiritual development of a man 
just awakened, while no longer interested in mere 
worldly pursuits. He is to be raised, and his long 
journey has a steady course towards the final destina- 
tion. He is not alone. The Lord allotted to each stage, 
would guide him and inspire him. From the table 
given herein (based on Mr. Bulsara’s hints), one can 
realise that such a beautiful interpretation alone 
would justify the so-called “fuss” made over mere 
sections of a day. But the neophyte, who had the key 
to this arrangement, found it most illuminating. It 
is a religion’s special task to emphasise all such spiri- 
tual landmarks. 


y 
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(XXVII) The Esoteric interpretation 


| 


Attri- 
i Magis- bute 
Serial Name trate of the 
stage 
Bareziamnai 
; Exalting! 
Ushahina Head of the aa 
a Dawn family Reine irom 
or physical 
Hawan Sawanghi 
2 Squeezing Head of Beneficial 
out the the colony Spreading 
essence goodness 
to neighbours 
Frudat- 
F fshuye 
Rapithwan Head of the Furthering 
3 The heat Borough prosperity 
of noon The stage 
of the good 
shepherd 
i = 
r | Fradat-Vir 
4 meae rama t The king of Busy in 
EROU the country advancement 
Ge Ey of men 
Aibigaya- 
Aiwisruthema ae Supreme ere 
5 Singing of ontiff: Re- 
as presentative of Perfectly 
psalms Zarathushtra good life 
—nearing end 
of lives 


a 


N.B. : 


: The table is based on the five special Avesta 
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of Gehs: The Initiations 


a lemmemmeeemeeeeeeeneneeeeeer ee ne 


Guard- Gatha The attainments of the Soul 
ES corres- (culled from Avesta Geh- 
gels ponding prayers). 
Sraosha Ahunavaiti The dawn of Truth for the Soul. 
Rashna-Ashtad Surrender to “ e ' , 
Intutiion & His will The light of God's word. 
Truth —Resignation Aspiration to illumine life. 
Ushtawaiti Securing the extract of moral 


Mithra-Ram 
Vayu Amity 


(granting bliss, 
blessed exis- 


e ES tence, spread- 
ing happiness.) 
Ardibehesht— eA 
Adar Purity (Bountiful 
and fire- and bene- 
radiance ficent wisdom) 


Barzoi & Aban 
Exaltation 
and lord of 

“Ardwi River” 


Vohu-Kshathra 
Benevolent 
authority, 
heroic strength 


and mental progress: Intuitional 
growth. Questionings within 
the Soul. 


—Beginning to understand God’s. 
plan. 


—Igniting the fire of devotion. 


—In harmony with Nature's 
laws. 


—Passing through severe tests. 


Inexpressible Joy of the Soul. 


“Causing overflow of pure and 
shining current (of life).” 


—Saviour of men from sin. 


—Heir to his “native country’”” 
(Heaven). 


Fravardin. 
Ama, 
Behram, 
Vanainti, 
Bravery vic- 
tory and 
holy spirit 


Vahishto-ishti 
The Highest 
aspirations— 
The loftiest 
ideal of desire 


—Hearing Divine Music. 


—Enjoying the highest spiritual 
happiness. 


—Deserving the period of rest 
of the Soul. 


—Realisation of Truth, 


a e 


prayers to the Lords of the five sections of a day. 


x 
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(xxviii) The Science and the Art of Healing 


Medicine was thoroughly studied by the Magi of 
Medea.. Health meant to them complete well-being 
of a man including mental poise. Perhaps they knew 
psychosomatic medicine. There were five kinds of 
healers: (a) Healer with purity: his system required 
removal of all dirty and filthy ways of life. Sanita- 
tion and hygiene were known to them, as appears 
from antiseptic measures prescribed in the book of 
Vendidad. All elements were required to be pre- 
served uncontaminated. This healer, by his own life 
of utter purity, was an example to the patients. (b) 
Healer with Justice, dealt with people who were 
mentally ruffled on account of some grievance. 
Patients who grumble against social and political in- 
justice lose mental poise; and the mind rankling 
within, upsets the body too. So one had to apply a 
psychological approach. Restoration of inner balance 
was the aim of a judge. (c) Healer with knife, evi- 
dently a surgeon: long before Zarathushtra was born, 
the mother of Rustom (Hercules of Tran) had to un- 
dergo a Caesarian operation. The Magi had skill jin 
Surgery so as to relieve patients of diseases needing a 
knife. (d) Healer with herbs, was the physician, who 
had knowledge of botany and the properties of medi- 
cinal plants. (e) Healer with Mantra is perhaps the 
hypnotist, and one who knew auto-suggestion. It is 


said that “this type of healer is the best of all, as he 


heals from within”. It is now well-known that some 
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diseases (even ulcers) can be caused by psychological 
complexes, or repressed emotional stress and strain. 
Mantras were certain charms which invoked super- 
natural aid from angels; they also created an atmos- 
phere of susceptibility to suggestions directed to the 
patients’ mind. This type of healing is even now 
practised by Parsi priests, adding magnetic passes to 
the chanting of powerful spells. There is a book in 
Pazend that contains various charms to be recited, or 
inscribed on a paper to be placed within an amulet, 
which was then to be magnetised. When the inner 
aura is defiled or affected, magnetic passes can purify 
it; because the healer throws his own vital fluid, on 
to a patients’ etheric vehicle. The patient himself is 
asked to recite some mantras, to invoke angelic help, 
and to effect faith-cure through mental self-sugges- 
tion with impressive epigrams. 


(xxix) Some Duties of a Zoroastrian 


According to the Creed, he must praise all good 
thoughts, words and deeds; must have full faith in 
God’s dispensation; must consider his good religion as 
the best for him; must attribute all gifts to God; must 
consider his religion as a message revealed by God to 
Zarathushtra, and accept Zarathushtra as a messenger 
from God. 


“If one knew some aspect of truth one must prac- 
tise it and teach it to others”—this is the duty pres-. 


a 
3 
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cribed in Yasna-haftanghaiti. Education is a highly 


* meritorious act. It is to be imparted to men and 


women of all classes. 


A priest must have (proper control over his 
speech, and should have fifteen prescribed qualifica- 
tions, properly cultivated: including knowledge of 
Scriptures, moral probity, and an unworldly attitude 
to life (vide section 38). 


He must practise moderation and avoid extremes. 
Constant self-control is necessary. All the five senses 
were to be kept under vigilance, lest one should be 
enticed into sinful ways. Food was to be simple; and 
priests were asked to abstain from meat-diet in order 
to preserve bodily purity and to curb unworthy pas- 
sions. The spirit was to be installed as the master 
within, and the senses were treated as doorways to 
the inner shrine of “The Son of God”. 


He must be truthful, and carry out all promises and 
undertakings. He must discharge all obligations. 


He must offer homage to God and his angelic hosts 
five times a day. He must offer oblations to God, 
and then distribute among the needy all such offer- 
ings (food, clothing etc). He should show compassion 


towards innocent animals that need care 


and protec- 
tion. 


In all activities (sowing, 


reaping, foundation of 
buildings, 


even marriage festivals) he must seek 


CC-0. Nanaji Deshmukh Library, BJP, Jammu. Digitized by eGangotri 


TENETS—DOCTRINES—PRINCIPLES 


divine blessings, and the help of the departed spirits. 
These must be constantly remembered with love and 
praise. “May they never depart displeased’”—is his 
ardent wish. : 


He must fight against thieves, robbers, wolves 
etc. that are obnoxious to a colony; and be prepared 
to lose his very life in performing such a duty. 


He must keep all the elements of Nature (fire, 
air, water and earth) undefiled; and cause all conta- 
mination to be removed if he cannot prevent it. 


He must treat fire as an emblem of God, and help 
to keep temple-fires burning day and night. No 
corpse or corrupt flesh must be placed on fire, even 
that of the domestic hearth. 


He must, on retiring to bed, review, everyday, his 
conduct for the day that is ended, and resolve to 
avoid all sinful ways in future. Sincere repentance is 
ever helpful. 


He must treat his possessions, children, and his 


very life, as held in trust and dedicated to God. 


He must be loyal to the established authority, and 
pray for the king’s success in his wise and efficient 
government. 


Cremation or burial of a dead body is forbidden; 
but one must expose a corpse to sunlight, and allow 
hungry birds to dispose of corrupt flesh. 


a 
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He must observe laws of purity, hygiene and sani- 


tation, and take care not to spread defilement amongst. 
his fellow-men. 


He must follow the numerous precepts laid down 


in the Ashirwad Paeman: e.g.: Avoid the company of ` 


gamblers and notorious people! Speak your true 
opinion before the Council! Never cause annoyance 
to your mother! Do not practise sorcery! Be proud 
to be called a God-worshipper! Abstain from bad 
intimacy with the wife of another person! Deal with 
enemies according to strict rules of law and morality! 
Be ye patient as Mother Earth! Ever be of good 
cheer and firm faith; always offer praise to God; and 
recognise Zarathushtra as your leader, but abhor 
Satan as a cheat!... -Scores of sound moral precepts: 
which would make life sweet and straight. 


He must be a centre of peace, and avoid aggression. 
He must practise tolerance and forgiveness. The 
slaughter of useful animals jis prohibited, and the 
care of such animals is considered an act of merit. 


The Gâthâs deem it a sin to ill-treat animals even 
for sport. 


Deceit and falsehood are to 


ed, and the family-reputation 
enhanced. 


be scrupulously avoid- 
for honesty must be 


He must behave so as t 


© please God; and must 
hate Satan’s lures and insi 


nuations, 
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In times of trial, one must rely upon the inner 
conscience and his innate wisdom, and seek inspira- 
tion from God. 


As a father, he should train ‘his children to be 
useful citizens, for the good of the country. They 
must. be shown the path prescribed by Zarathushtra. 


(xxx) The Four Castes or Guilds 


Even from pre-Zoroastrian times the people of Iran 
were divided into four castes, according to their pro- 
fession or occupation. They may not have been 
hereditary. For example, a son of Vishtasp was a 
warrior, and another a priest. When Zarathushtra 
was born he was known as a priest, but the Fravardin 
Yasht calls him the leader of all castes! There was 
no stigma of inferiority attached to any occupation. 
Athravans were “Protectors of Fire”, and were priests, 
teachers and preceptors, specially occupied in tending 
the fire-altar at a temple, and conducting religious 
ceremonies. They had to live abstemious lives of dis- 
cipline and self-abnegation. They prepared holy 
sacrament, taught children the spirit of religion, 
advised government, and equipped a prince with 
training to shoulder duties of the State. 


Ratheshtars were warriors. They sought adventure, 
and like knights-errant, relieved the people whenever 
they were oppressed. They were expert riders, and 


a 
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were skilled in archery and wrestling; and took part 
in all manly games with their sword, spear and lasso, 
Firdausi’s Shahnameh is an epic narrating their ex- 
ploits on the field of battle. They helped to spread 


the Persian Empire to the European countries of 
Greece and Rome. 


Vastryosh were the farmers, who were occupied in 
agriculture and animal-husbandry. They were ex- 
perienced gardeners, so that Persian orchards were, 
and still are famous in history. Cattle took the place 
of wealth, and much of the trade was based on the 
barter of a certain number of heads of sheep, cows 
or camels. Horses, dogs, otters and other animals, 
useful to men, were bred and well cared for. 


The fourth group included all artisans and were 
called Hutoksh. Arts, handicrafts and industrial 
labour were their spheres of activity. Painters, 
Weavers, engravers, smiths, and architects of Iran had 
earned great reputation. Swords of fine temper were 
forged; and the Avesta refers to metals and gems 
adorning a home with the jeweller’s art. It was an 
advanced civilization, when Zarathushtra preached his 
message. All contributed a portion of their income 


to the State. The Persian throne was a marvel of the 
jewellers’ craft. 


(xxxi) The Sufi-Offshoot 
It is said that when Mohommed formed his Council, 


a Persian priest called Salman-e-Fars (Iranian Solo- 
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mon? or Dinyar?) was nominated on it. He, with his 
great learning, influenced his colleagues, who were 
mostly illiterate. It is said that he succeeded in secu- 
ring the safety of Iran from Arab molestation, and 
the copy of a document, called Ahadnameh, is produc- 
ed in support of the story. 


Later, when Khalif Omar, with fanatic zeal invaded 
and defeated the Iranian emperor, and began propaga- 
ting Islam, there were difficulties. Devout Zoroas- 
trians retired to mountain-fastnesses, or left the 
country. Quite a large number (cultured and learned 
as they were, compared to the Arabs who were forced 
to depend upon Iranian subjects) began to influence 
Islam with their own old doctrines and philosophy. 
Gradually they succeeded in so changing the aspect of 
Islam there, that Persian Muslims are even now look- 
ed down upon by staunch Arabs. Besides Persian 
Muslims are mostly Shiaits, and the schism was com- 
plete, when Iranis imbibed wine. Some of the con- 
verts (specially priests of the old faith) had nominal 
lip-allegiance to Islam, continuing secretly to believe 
in Zoroastrianism. They formed “secret lodges”, and 
influenced Muslim philosophers with ideas new to 
them. The Sufi sect was the product of one of such 
lodges. They evolved a peculiar terminology. Their 


__=prayer-hall (where usually an old Irani priest—Pir 


Mogh—presided) was called “the tavern”. Sacred 
_ spiritual lore was “the wine”; divine ecstasy was the 
“intoxication” with that wine; the teacher was called 


D3 
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the “wine-bearer”. All their songs were addressed 
to God under the name of “The Beloved”. They had 
the outer guise of profligate licentious drunkards; but 
in their heart was the old devotional fervour of old 
Zoroastrian teachings. “Meeting the beloved” was of 
course equivalent to re-union with Ahuramazda. 
Zoroastrians always show a longing to become God- 
like and daily repeat the wish: “I ought to become 
that”. The Gathas showed Zoroaster’s eagerness to 
see God (daresani) and to hold an interview or inti- 
mate concourse with Him. A Zoroastrian asserts, that 
“through the path of Asha, we men may see God, and 
be one with Him in true friendship”. The bird in the 
cage was praying for release from bondage. On such 
fundamental devotional strains, the Sufis of Iran 
began to build a new cult, like Sophists elsewhere. 
The most orthodox conservative outlook of Islam, was 
thus transformed by the so-called converts, who dis- 


puted many old doctrines of Islam, and formed many 
sects like Ishmailis etc. 


The Sufi cult had its devotional tone of divine 
ecstasy. But it had also a systematic code of man’s 
culture. There were four stages of human growth 
(a) Period of observation, and listening to the advice 
of advanced souls. (b) The practice of some tenets, so 
as to experiment and prove the merit of the same 


(c) The knowledge of techniques involved in the 


second stage, so that the rationale of such practices 


might be understood, and finally (d) The realisation 
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of truth by long inner cogitation, so that real wisdom 
substituted book-learning. In this final stage 
. (Hagikat) one was attuned to reality, and could 
identify himself with the universal source of Divine 
Wisdom. The veil that separated man from his 
Beloved, would be lifted at the final stage of finding 
himself as the Truth. Personality disappeared (Fana) 
and the Divine essence remained (Baqa). 


(xxxii) Some extracts from Zoroastrian books 


(1) May Zoroastrian religion be a source of joy to 
each one of you....May you co-operate with the will 
of God and His Archangels....May you live so as to 
deserve sacred offering, and may you, in turn, bear 
such oblations unto God, with your pure life (Duva 
Tandarusti). 


d (2) May a child be born unto you, that may lead a 
holy life, uphold the reputation of Iran, gain fame as 
well as a glorious name, and overwhelm the enemies! 
(Afrin Buzorgan). ; 

(2a) Purity is the best for each man from his very 
birth (Vendidad and Gâthâ 48-5). 

(3) God is the wisest Judge, and so may that befall 
us which He wills! God is the accountant of all liv- 
ing beings (Gatha 29-4). 

(4) God is aware of all men and women, who excel 
in self-sacrifice through their righteous tei (tuie 
Hatam). Į- 
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(5) Rectitude is the best boon. It is the only source 
of true happiness. Happiness unto him, who is holy 
for the sake of purity itself (Ashem Vohu). 


(6) He who helps the downtrodden, will get power 
from God’s Kingdom. He who does good deeds in 
God’s name will get the boon of wisdom (Ahunavar). 


(7) He alone is happy who renders others happy 
(Gatha 43-1). 


(8) If one knows some aspect of truth, he should 


act according to it, and should impart it to others 
(Haft Yasht). 


(9) As long as I have strength to strive, I shall con- 


tinue to teach regarding Asha (the true path) 
(Gatha 28-4). 


(10) White colour is the emblem of the Mazdayasni 


faith (because it embraces all colours conjointly) 
(Meher Yasht). 


(11) Our good luck, that Zarathushtra was born for 
helping us! (Fravardin Yasht). 


_ (12) May God rejoice at our conduct, and may 
Satan be abhorred by all ( Nirang Kusti). 


(13) The Angel Sraosha builds a strong house of 
courage for the poorest. (Sraosha, inner voice of con- 


science) (Sraosha Yasht 4). 
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(14) “Zarathushtra is the only individual known to 
me (God) as he listened to my teachings, and now 
wishes to work for the spread of the message of Asha” 
(Gâthâ 29-8). 

(15) I pray for right intelligence, with which I may 
satisfy the Soul of the World (Gâthâ 28-1). 

(16) Show us a teacher, who may be wise, conver- 
sant with both the worlds, and inspired through 
benevolence—one whom God considers as a dear 
friend (Kem-Na-Mazda). 

(17) All good thoughts, words and deeds have their 
source in heaven, and lead us all finally to the best 
existence (Vispa Humata). 

(18) All evil thoughts, words and deeds are done 
through lack of intelligence, but they finally lead to 
a bad plight (Vispa Humata). 

(19) Those deeds are true, which are in accord with 
the Highest Will (Nirang Kusti). 

(20) For each man there may be the choice of a 
special type of faith. Let him use the light of his own 
wisdom (Gâthâ 30-2). 


(21) God the All-seeing cannot be deceived (Gatha 
45-4). 


(22) I repent for thoughts, words and deeds, which 
I should not have entertained; also for those which 
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were good, and yet I omitted to perform the same 
(Patet, Pashemani). 


(23) For counter-acting sin, I may perform good 
deeds. For pleasing my soul, I may follow the path 
of Asha (Kerfeh-Mozda). 


(24) I, Zarathushtra, declare it as my wish, that all 
leaders should follow me in thought, word and deed, 
unitedly to practise this religion of God-worship 
(Hoshbam). 


(25) All good deeds of pious men reach all parts of 
the earth. May such holy men live long! (Kerfeh- 
Mozda). 


(26) I, a Zoroastrian, do renounce Satan’s authority, 
just as Zarathushtra did, during his interrogation with 
God (Yasna: 12). 


(27) I have considered Thee, O God, as the Father 
of goodwill, the source of truth, and the Lord of all 
activities in the world (Gâthâ 31-8). 

(28) I beg of Thee two boons: a true vision of 
Thine, and an interrogation with Thee (Gatha 33-6). 


(29) Zarathushtra dedicates the very life of his 


body—also his powers—in the cause of Truth 
(Gatha 33-14). 


(30) I know no other protector except Thee, O Holy 


Spirit! So Thou shalt ever shield me (Gatha 29-1 and 
34-7). 
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(31) Those who do not accept Purity, will find wise 
benevolence far from them (Gatha 34-8). 


(32) Verily Thy protecting words shall vanquish 
the enemy (Kem-Na-Mazda). 


(33) In order that I may proclaim Thy religion, 
please declare to me those activities, that might 
strengthen Purity in the world (Kem-Na-Mazda). 


(34) God is the progenitor of truth due to His 
Omniscience (Gatha 47-2). 


(35) A holy person will always vanquish an evil 
one (Hormuzd Yasht). 


(36) God the Omniscient, would impart to an in- 
telligent man who is pure, those precepts which (to 
others) are full of mystery (Gatha 48-3). 


(37) Any person endowed with benevolence, may 
be able to expound my teachings (says Zarathushtra) 
(Gatha 50-6). 


(38) God has fixed Paradise as the reward of the 
Magi disciples. You also may deserve it through your 
benevolence and purity (Gatha 51-15). 


(39) We are the devotees, who revere all good 
thoughts, words and deeds, done here or elsewhere, 
now or at any other time, because we remain amongst 
the benefactors of the world (Hafta Yasht). 


`a 
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(40) The departed spirits eagerly ask: “Who would 
praise and love us? Who would offer some sacrifice 
unto us? Who would remember us, and give away 
food and clothing for the love of us?” (Fravardin 
Yasht). 


(41) My son should be endowed with innate wis- 
dom, a ruler over some territory, fit to be chosen for 
a council, handsome, respectable, capable of giving 
relief to men in trouble, and courageous, so that he 
may further the cause of education and instruction of 
the country (Atash Niyaesh). 


(42) The fire looks at the hands of all who ap- 
proach it, asking “what has the walking friend (the 


body) brought, as a gift for the sitting friend (soul) ?” 
(Atash Niyaesh). 


(43) Satan knows nothing, and cannot create any- 
thing. God creates and Satan destroys; but Satan will 
be driven away and reduced to dust (Hormuzd Yasht). 


(44) O Zarathushtra! Humility is the best for the 
world (Sarosh-Hadokht). 


(45) Charity is the best virtue for all men in both 
the worlds (Hafta Yasht). 


(46) I recognise God as the giver of all gifts and 
blessings (Yasna: 12). 
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(47) Even if my bones and my intelligence be 
separated, I will never abandon this good religion of 
Mazda-worship (Vendidad: 19). 


(48) Those souls who are generous, wish to know 
their reward. The souls of the pure desire to reach 
immortality; the sinful will suffer great hardship. 
God established this rule by His authority (Gatha 
45-7). 


(49) O Lord, I wish to carry out Thy will, through 
purity. This is my chosen decision through my en- 
lightened reason (Gatha 46-18). 


(50) He who cultivates land (to feed others) does 
thereby enhance the cause of purity and goodness. 
(Vendidad). 


(51) He who does not pay homage where it is due, 
is a thief of that duty (Vendidad 4). 


(52) O Fire! Thou art a symbol of the Omniscient. 
Lord—the Divine Invisible and most Beneficient 
Creator (Yasna 36-3). 


(53) We recognise the sun as the most beautiful 
body of God, as it gives brilliant light from on high 
(Yasna 36-6). 


(54) May Satan the deceiver be driven away and 
deprived of his influence over our world (Yasna 8-5)- 
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(55) O God! since I saw you in your highest dignity 
I have always considered You as the most benevolent 
Lord, who would give us reward for our words and 
deeds. Your justice would prevail till the end of the 
universe: suffering would come to the evil and bliss 
to the good people (Yasna 43-5). 


(56) I, a Zoroastrian, proclaim it as my creed that 
I would abhor Satan, just as our prophet did, when 
‘God and Zarathushtra had an interview (Yasna 12-6). 


(57) When Zarathushtra was born, the entire crea- 
tion pertaining to Spena-mino expressed their great 
joy: “Our good luck! Zarathushtra the Teacher is 
born for us” (Fravardin Yasht 93). 


(58) Zarathushtra upset the scheme of Satan and 
his evil followers, by praising purity and uprightness. 
The law of God was proclaimed by him whereby peo- 
ple were full of devotion (Fravardin Yasht 89). 


(59) That reward which Zarathushtra declared as 
fit for the Magi—namely the highest Heaven wherein 
‘God dwells—would also be yours through your lov- 
ing mind for the benefit of your soul (Gatha: 51-15). 


(60) O God! declare unto me the best teachings of 
‘our Faith, and such deeds as I ought to perform, so 


that I would pour forth my heart in gratitude attuned 
to benevolence and truth (Gatha: 34-15). 
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(61) May Airyaman (the angel of peace and 
friendship) come to all men and women to give us 
joy such as was in Zarathushtra’s benevolent mind, 
so that I may deserve the great reward through my 
faith. I pray for the blessing of Purity which God 
has deemed the highest (Yasna 54). 


(62) God says: “O Zarathushtra! All the six Arch- 
angels are my creation. Immortality is the reward 
for those who would lead a different life. This world 
shall be administered by me through my wisdom to 
its end (Hormuzd Yasht 25). 


(63) Of all the healers, namely those who cure 
with purity, with justice, with the knife, with herbs 
and with sacred incantations, the last one is the most 
potent as he heals from the very source of disease 
(Ardibehesht Yasht). 


(64) We remember with reverence the great as- 
sembly of Archangels which exists on the highest 
plane (Rapithwan Geh). 


(65) May our souls deserve the highest heaven. 
May the pious people live long (Afrin). 


The message of Zarathushtra satisfies all tempera- 
ments. It has still some contribution to offer to 
modern civilization. Its ethical code is admirable. To 
those who would delve into the mysteries of Nature, 
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it provides a rational systematic interpretation. To 
those who seek happiness, it points out a way which 


is flawless: Man grows by giving, and not by acquisi- 


tion of material wealth. If all nations would learn 


this lesson, the world would be a happier one 
humanity. Amen! 
/ 


for 
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PART TWO 
Rites and Customs 


(A Manual of Zoroastrianism) 


(i) The Purpose of Religious Ceremonies 

There is considerable misunderstanding as to the 
significance of a religious ceremony. Man tries to ap- 
proach God in three ways: through head, heart and 
hand. Metaphysical philosophy satisfies the head 
with intellectual exercises. Devotional practices 
satisfy the heart, and give vent to surging emotions 
of love and self-sacrifice; but there is the third line of 
approach through actions, expressing an urge for ser- 
vice. 

The Zoroastrian term for prayer and worship is 
Bandagi, which means service. Tf He is the lord and 
master, we are all His humble servants, bound to do 
His bidding. “My yoke is easy and My burden light” 
—says the Lord. A religious ceremony has the aim 
of communion, bringing men nearer to the Master by 
some act or “labour”, which is often simpler than in- 
tellectual wrangles. An average man finds it easier 
to carry out certain acts or ceremonies (the Greek 
derivation of ceremonies implies action) such as 
kneeling, bell-ringing, perambulation round a shrine, 
preparing sacrament, community-singing and offering 
alms. Religious ceremonies have many purposes in 
view:— 
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(1) Symbolic teaching by signs, emblems ang 
tokens, a sort of silent drama. Masonic rituals are 
mostly of this type, instructing neophytes regarding 
God’s creation, or man’s victory over death. 


(2) Imitation of God’s own supreme sacrifice in 
creation. “God is slain” in order that the cosmos may 
come into existence. This creation is an altruistic act, 
without any hope of return or reward. So man tries 
to imitate this on a small scale, by offering something 
to the Creator. Thereby he learns to give himself 
away as a channel of God’s grace. Most religious cere- 
monies have, as the central theme, this act of self- 
surrender. The offering of fruits etc. to fellowmen in 
His name, is a sort of reflex-action, typifying God’s 
mercy in providing our daily bread. 


(3) On higher spiritual planes, our love and devo- 
tion become precious contributions to t 


he angelic 
hosts. 


A Zoroastrian, in performing a religious cere- 
mony, declares that ‘he does it for “God’s Bank”. The 
deposit of good thoughts and aspirations, or the offer 
of one’s best skill and natural gifts, is a beautiful 
conception; because from this Bank, the needy and 
the aggrieved can borrow divine consolation. A 
religious rite is a kind of connecting link between the 
visible and the invisible planes, between men and 
angels. The latter are appointed to bless and help 


those who offer devotion. They participate in such a 
ceremony as friends, 


CC-0. Nanaji Deshmukh Library, BJP, Jammu. Digitized by eGangotri 


aw 


RITES AND CUSTOMS 111 


(4) Ceremonial line requires great vigilance and. 
precision, in accurate performance of all rites. It is 
a useful training-ground for those, whose tempera- 
ment loves formality and a little “acting”. Ritualistic 
details always lead to controversy, because there are 
people who cannot tolerate departure from a standard 
framework. The ancient “landmarks” have to be 
preserved, down to proper regalia, robes, aprons, sash. 
etc. Every movement requires grace and agility. All 
“responses” have to be correct. This reminds one of 
court formalities. Parsis call the angel behind the 
fire altar, their king, and the shrine-room is his 
Darbar. 

(5) In connection with most religious ceremonies, 
some act of charity is always prescribed: such as: 
feeding the hungry (men and animals) or clothing 
the naked; or some cash donations to schools, hospi-- 
tals, widows’ homes etc. Thus, while performing ob- 
sequies for the dead, the living are not forgotten. Pil- 
grim centres are swarming with paupers, hoping to 
receive alms. 

(6) There is moreover the sacramental magic of 
what was a very controversial subject: transubstan- 
tiation. A medium or vehicle of blessings is offered’ 
to be filled. This undergoes a change by “The Pre- 
sence”, and all who share in this communion form a 
real brotherhood in Spirit. Gatha 33 refers to God 
preparing the vibrating sacrament (called Draona) 
and filling it with His power. So the consecrated 
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bread is not merely flour once it is magnetised, and in 
return blessed. Every substance including milk, when 
utilised for sacrament, is called Ashaya-uzadata or 
exalted with holiness. The priest is merely an agent 
or channel. The ritual contacts spiritual levels and 
draws down forces that are beneficial to humanity; 
and therefore such occasions of adoration go by the 
name of Service. The “shining host on the altar” is 
real, when viewed by a clairvoyant person. 

(7) Finally there are occasions of joy—say, a mar- 
riage ceremony, or installation of an officer of the 
temple, when a sacred ceremony restores true solem- 
nity and dignity to mundane affairs. There are court- 
etiquettes, and dinner-table manners, where people 
are required to preserve decorum, and not descend to 
frivolity. Similarly when the ritual of marriage is 
in progress there is the proper atmosphere of a sacred 
act in the presence of God; the couple’s pledges and 
the priest’s injunctions rendering the ritual impres- 
sive and beautiful. The act is lifted from its mere 
mundane commercial “contract”-mentality. 


It will be apparent that a religious ceremony plays 
an important part in the spiritual uplift of man. It is 
not, as is unjustly said, a fabrication by priests for 
their own benefit. Human nature appreciates the 
grand solemn way of doing things, even at parties and 
social gatherings. A funeral, without its solemn set- 
ting, would make us feel as if we are missing the es- 
sential element thereof. Besides, those who composed 
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such grand rituals (including the founder of a reli- 
gion) chose to adopt voluntary poverty, and were 
ascetics, who cared nothing for money or worldly pur- 
suits. There is danger in such rites becoming mechani- 
cal and lifeless. An interesting anecdote is related of a 
priest, who during the morning-rites at home found a 
black domestic cat a nuisance with its constant intru- 
sion. He ordered his son to tie it up whenever he was 
offering his devotions. This went on until the father 
died. When the son undertook to perform the rite 
he promulgated the doctrine that the sacred rite must 
always have a black cat, as an essential requisite of 
the morning devotions; and as his father had pres- 
cribed a black cat, so a white one would not do. In 
the following pages we would try to throw some light 
on Zoroastrian religious ceremonies, so that people 
(specially those outside the Parsi fold) may know 
the rationale of certain rites which appear mysteri- 
ous, or even nonsensical. 


(ü) Fire-Temples 

There are three grades of Fire-temples now instal- 
led in India, although in Iran there were some others 
also. 

1. Atash-Beheram: fire dedicated to the Angel of 
Victory. It takes over a year to carry out the rites 
necessary for its consecration. It is a royal chapel, 
where the King used to keep his royal standard and 
his sword. Being a martial god, no other light is tole- 
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rated or allowed to glow near the sanctum. Fire from 
a thunderbolt igniting dry wood in a forest, is essen- 
tial as a token of Beheram’s sanction, even if one has 
to wait for long. For example the lightning-fire for 
the Bombay Wadiaji Atash-Beheram was brought 
from Calcutta. 


In all seventeen sources are required to contribute 
to the altar. These include all trades where a furnace 
or oven is working. Even the cremation-ground con- 
tributes its quota from the funeral-pyre of those who 
burn dead bodies. Each class of fire has its special 
numbers prescribed for purification. A system of 
filtering is employed, when the wood burning in one 
pile passes on its flame to the next. Even after these 
filters the class of fire has to undergo lengthy rites 
before the consecration is complete. On the final day 
these are collected upon a big censer in the sanctum; 
and thenceforth the “throne” has special service ren- 
dered five times a day. Over the burning embers a 
symbolic-throne is made up with pieces of sandal- 
wood. The lower pedestal or base-platform is 
washed. Certain perambulations are carried out with 
prescribed chanting of verses, at nine points on the 
altar. Then the litany proceeds with the tolling of a 
bell (expelling evil thoughts, words and deeds). Only 
the priests, who undergo special preparation, can 
enter the innermost sanctum; while worshippers re- 
main outside it, placing their own contribution of 
fragrant wood on the threshold. 
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Throne for the Fire-deity as arranged in UDWADA. 
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Nine points of homage, marked on the censer. 
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Perambulations round the altar. 


Ashes from the altar-plate are offered to visitors 
who take a pinch and apply it to their foreheads. 
These ashes have several lessons to teach: (1) Humi- 
lity: reminding one of the handful of dust, that the 
physical body would yield ultimately. (2) Equality: 
all contributors rich or poor, receive the same 
“return”. Similarly the offering of all visitors are 
received and consigned to the fire, without distinc- 
tion, The resulting ashes reflect the lesson of all men 
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being on the same level. (3) Loyalty: the invisible 
“King” on the altar is worshipped as God’s represent- 
ative (called the Son), and it is an oriental custom to 
apply on the forehead (as sign of fidelity) dust from 
under the feet of a ruler. (4) Law of Retribution: we 
offer our activities to the Recorder, and these are 
turned into corresponding rewards or re-actions. As 
you give, so do you receive: the fragrant wood is con- 
sumed, and the result is the pure ashes. Fire would 
consume even dirty things and offer back a 
purified substance. (5) Magnetic Vivifier: the ashes 
from the sacred altar are radiant with magnetic 
emanation. These, when applied to our vital centres 
(or plexuses) stimulate the life within, and purify 
our aura. (6) It is the token or voucher of acceptance 
of an offering, the only link between the Invisible 
Presence and the devotees who cannot enter the sanc- 
tum. There are only eight such first-grade fire- 
temples in India (four in Bombay, two in Surat, one 
at Udwada, and one at Navsari). They have usually 
got third grade shrines (and sometimes second grade 
ones also) attached to this Atash-Behram. 

Il. Fire dedicated to Adar and called Adaran. Peo- 
ple conceive this Presence as the Minister or Vizier 
of the King. It too has to be offered special service in 
the sanctum, which all ordained priests can enter. 
There is no prohibition against other lights being 
kept near its altar. Its consecration is simpler—con- 
tribution from the four castes is collected, and it takes 
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about a month to consecrate and install this class of 
altar. Bells are tolled, and ashes offered in the same 
way as in the case of grade I. It may be compared to 
the House of Commons, while grade I is royal in dig- 
nity reflecting the Power-Aspect of God. 


III. Dedicated to Mithra, called Dar-e-Meher, or 
Dad-gah (the court of Mithra, the Angel of Justice). 
All grand rituals are performed near this altar. Even 
a layman (Behdin) can tend this fire, outside the 
hours of sacred rites. It used to be the fire where 
oaths were taken, and the presiding priest used to 
pronounce his judgment according to religious laws. 
Its consecration is the simplest. No special service 
has to be carried out with bells. But the Yasna rite 
of sacred offering needs priests with highest qualifica- 
tions, well-versed in the technique of the long cere- 
mony lasting over two and a half hours. We will re- 
vert to this ritual in chapter (x). New priests are 
ordained near this altar; and holy sacrament is pre- 
pared here. Though the marriage-rite may be per- 
formed at home, it is compulsory for its higher cere- 
monies to be carried out at the Dadgah. 


(iii) Towers of Silence 


Parsis still stick to the ancient method of disposal 
of dead bodies. There is explicit prohibition against 
cremation or burial underground; because defilement 
of fire or earth (and waste of precious earth in con- 
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structing tombs) is a sin. Before we describe the 
tower, where dead bodies are consigned, let us exa- 
mine the system with regard to its excellence. 


Charity: a Parsi’s last act on earth is this donation 
of his dead-body to hungry birds, that are Nature’s 
appointed scavengers. The useless physical vesture, 
being now mere decaying flesh, serves to feed other 
creatures, as a charitable contribution. 


Speed: it is the speediest method of disposal, about 
twenty minutes, within which all flesh is devoured, 
leaving only the bony skeleton, exposed to the rays 
of the Sun. 


Economy: other systems are costly: purchase of 
ground, construction and maintenance of tombs, ex- 
panding cemeteries, or purchase of fuel for cremation 
etc. The Parsi system is free. The same tower can 
accommodate hundreds of corpses; and the small 
ground that it occupies, is sufficient for scores of 
years. Birds entail no expense and thrive on the sur- 
rounding avenues of trees, 


Equality: the rich and the poor, the great and the 
humble, are placed on the same platform without any 
distinction. The shroud, the bier and the funeral- 
procession are the same for all. There is no fuss of 
costly funerals or “mourners”: and when, after about 
a year, the bones are quite dried up, and begin to 
crumble under rain and heat, these are removed 
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from the platform to a central pit—where again they 
get mixed without any invidious distinction. Death 
is truly a leveller in this system. 


Sanitation: it is the most hygienic system, as the 
corpse has no contact with residential surroundings. 
Whatever little water enters due to rains, is diverted 
to four underground wells. There is no contamina- 
tion of water-mains (as was discovered near ceme- 
teries of London). There is no odour of burning flesh 
as in cremation. The Towers of Bombay having 
existed for centuries, in the most fashionable locality, 
have never created any nuisance. Even during epi- 
demics the towers receive sterilising Sun’s rays, and 
are quite innocuous and safe. 


Lack of false sentimentality: death should be 
treated as an inevitable phenomenon of Nature. 
Monuments proclaiming deep sorrow of survivors are 
based on unnecessary sentimentality. Real monu- 
ments should be left in the memory of friends and 
relatives. The Parsi system has neither memorials 
nor epitaphs. Death is treated in a sensible manner, 
without undue fuss. It is not primitive when it has 
so many good features enumerated above. The dif- 
ference between this system and that of burial under- 
ground is mentioned by Sir Monier Williams. In the 
burial system hundreds of worms have to do their 
task over a very long period; while the Parsi system 
(behind high walls and closed doors) is requisitioning 
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large birds, that act expeditiously. Here it is neces- 
sary to dispel a wrong notion. The corpse-bearers 
leave the body intact, and come away. The dog that 
is carried has another function. The bearers do not 
dismember the body, as Tibetans do, (who offer 
pieces to wild dogs). The Iranian system has noth- 
ing to do with the Tibetan custom (vide chapter (iv). 
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Bird’s-eye-view of a Tower of Silence. The Pit is about 6’ below 
the level of the platform. The four wells are underground. 

Now let us look at the construction of the tower. 
As far as possible, a hill is selected in an isolated 
locality, where big wild birds may be available. If 


the tower has to be erected on plains, then a very 
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high plinth is raised for the main platform. In remote 
times, the Iranian method had no structures. Hill- 
tops were selected and bodies were exposed to sun- 
light and animals (including wolves). At present, 
only vultures enter the tower, which is always open 
to the sun. In fact this system is called “exposure to 
the sun”, and therefore funerals are arranged only 
during day-time, and never after sunset. The theory 
is, that as man receives certain vital currents from 
the sun, these should be thankfully returned to the 
sun. 


In Iran there used to be a mortuary in every street, 
with three pits, wherein bodies could be kept if roads 
were blocked by snowfall or floods. Nowadays each 
tower has a platform with three series of numerous 
niches all around. The first row is for men, the sec- 
ond for females, and the last for children. Each niche 
is separated from another adjoining it by a passage 
for bearers. Large towers have over four hundred 
and fifty such niches. 


In Iran, there was prevalent in later times, a sys- 
tem of Astodans, or receptacles for dry bones, re- 
moved a year after the consignment of the body to 
the tower. Dry bones were not supposed to spread 
defilment. Instead of several receptacles, where they 
transferred bones from hill-tops, we have now a 
central pit (a paved bottom with no connection with 
soft earth). Crumbled bones get reduced to powder, 
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and are carried with rain-water to the four deep sub- 
terranean wells. Burial of such dry bones under- 
ground as fertilizers, is permitted; but no tomb is to 
be erected. Locking up precious ground (that can 
yield food-crops, and serve for residence) is a sin. It 
was thought a meritorious act to demolish tombs, and 
reclaim earth for agriculture. There are two conse- 
cration-rites for such a tower. First, when the found- 
ation is to be laid a special rite is performed with a 
sort of Talisman drawn on the ground with nails and 
thread. It looks like a charmed magical tracing-board 
with webs passing round the series of nails. It may 
have been prescribed as a “ring-pass-not” against out- 
side evil influences. Then this pattern js filled up 
with earth, and the construction proceeds apace to the 
finish. When ready, another dedication-ceremony is 
performed mainly for offering apology to the Arch- 
angel of earth, for making use of the spot for a tower 
which is supposed to be defiled. Only special bearers, 
who observe certain restrictions and injunctions re- 
garding bath etc., are permitted to enter. A ray of 
light is directed from a distance, to the tower, from 
lamps in a prayer-hall during the night. This shrine 
or prayer-hall is constructed at least thirty steps away 
from the tower. During the day, visitors offer frag- 
rant wood to the fire-altar of that hall. Where it is 
not feasible to construct a tower, it is permitted to 
erect an inexpensive enclosure, open at the top; and 
consign the dead body to the sun and vultures, Bear- 
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ers go in pairs (never an odd number) one connected 
to the other, with long tapes like wires connecting 
terminals of a battery. It would require lengthy ex- 
planation, taking the magnet for analogy in which 
there is poise at the midpoint, and considerable tur- 
moil at the poles. On smashing this centre, strong 
field would be created at the new poles. The idea is 
to neutralise defiling influence at the centre of the 
connecting cord. Even followers at the funeral, con- 
nect themselves like this, in pairs. This way defile- 
ment is counteracted. 


Archzelogical research has unearthed some urns 
with dry bones (Astodan), but hitherto no cemeteries 
have been discovered in Iran of early days. This indi- 
cates the repugnance against burial of corpses and 
the erection of tombs which would deprive the coun- 
try of fertile land. 


(iv) The Dog at funeral rites of Parsis 


The dead body is bathed, and dressed in the sim- 
plest pure white garb. It is then placed on stone slabs 
on the ground, and rings are drawn all around it with 
a nail, reciting Mantras. From this moment, it is 
not touched by any except the professional bearers. 
The theory is that a corpse has defilement of its mag- 
netic aura [Rimani causing invisible magnetic corrup- 
tion (nasush), which may contaminate others]. A dog 
is requisitioned and merely shown the body from a 
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distance, from time to time, at fixed intervals, at 
home, as well as just prior to final consignment to the 
tower. The dog never enters the tower. It is not 
even remotely connected with the final disposal, 
which is left to vultures. 


There are conjectures as to why the dog is thus 
shown the dead body. The kind of dog prescribed, is 
called ‘“four-eyed”. Perhaps it is one that has “third 
sight” or clairvoyance; and can ascertain the fact 
whether the bady is really dead or under suspended 
animation. It is a precaution to avoid hasty disposal; 
and it is said that such a gifted dog would give’a howl 
of terror if the etheric body is under suspended ani- 


mation and tremor. But we now employ any dog 
available. 


It may be a relic of the very ancient system, when 
no towers were built, and when the body on the hill- 
top was offered to wild dogs, wolves and birds. In 
those days, perhaps wild dogs were shown a corpse, 
so that they followed to the final place where the 
body was to be deposited. 


It may be merely a symbolic act, to remind the 
people (attending the funeral) of the time, when that 
embodiment of one’s past deeds Daena presented it- 
self “with dogs”, at the bridge-head before crossing 


over. But the dog is shown not to the people, but to 
the corpse, and often enough. 
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The valid reason given in the scriptures, is what we 
do not properly understand. It is that a dog’s sight 
is capable of preventing the magnetic defilement, 
from spreading to the living. How this happens we 
do not know; but it is significant that the presence of 
a dog or cat is objected to at seances, by the “spirit” 
declining to materialise. Perhaps the animal’s etheric 
sight produces some emotional storm, and insulates. 
us from etheric defilement. 


(v) Initiation—Navzote-Ceremony 


Between seven and fifteen years of age, a boy or 
girl has to pass through an initiation-rite, formally 
embracing the religion of Zarathushtra. An assembly 
of priests and friends is invited to witness the declar- 
ation of creed, and to offer good wishes and encour- 
agement to the aspirant. 


The first part is preparatory—prayers, ablution, 
taking the sacramental drink etc., to be fit to receive 
celestial blessings. 


Fire is burning on a censer, when the neophyte 
comes to the priests. Strangers wonder why a marry- 
ing couple, as well as a neophyte or any distinguished 
guest, should be welcomed at the door by waving a 
cocoanut, an egg, some rice, water etc. around one’s 
head. This is an oriental custom, with the object of 
removing evil magnetic influences by means of these 
materials, that serve to absorb undesirable emana- 
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tions, and purify the etheric aura. It is customary at 
Darbars to wave even coins, that are then discarded 
and given away to the poor. Possibly these objects — 
are offerings to invisible entities, that guard huma- 
nity. 


The initiate is then presented with two emblems of 
the Zoroastrian Faith, after the boy or girl openly 
declares their free choice of religion. The first is a 
spotless white shirt, called Sudreh (The Path of Bene- 
fit, the Path of Asha) made of cotton. Near the bosom, ` 
there is a small pocket called Giroban or Kisseh-i- 
Kerfah, meaning the bag of faith, as well as that of 
righteous deeds. It is a constant reminder to a Parsi, 
of the time when his life’s account has to be presented 
to God. When a Parsi wishes to re-assure another of 
his sincerity, he puts kis hand on that symbolic pocket 
near the heart. After further prayers, the neophyte 
receives the sacred girdle (kusti) woven with seventy- 
two threads of wool, like a hose. As the shirt is an 
armour, this girdle is the belt of a soldier fighting 
against evil. It is tied about the waist with three 
rounds and four knots. The latter are mementoes of 
the four resolutions of a Zoroastrian (daily sacrifice 
unto the Lord, choice of Zarathushtra as the leader, 
fight against Satan, and fullest trust in God). 


. The last part of the ritual is that of benedictions. 
The initiating priest showers these by means of rice, 
Taisins ete. thrown over the head of the neophyte. 
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From then onwards, the boy or the girl is a Parsi (by 
birth) and Zoroastrian (by choice). The entire ritual 
is called Navzote, as there is an addition of “a new 
worshipper” to the ranks of devotees of God. In Iran, 
it is known as Nozad which means a new birth, 
because the soul now is born into a new life of spiri- 
tual activities, shouldering new responsibilities on 
the Path. There are other ideas associated with the 
sacred girdle: (a) A boundary line isolating the lower 
grosser magnetic aura from the more refined influ- 
ences of the upper part. (b) a cord signifying volun- 
tary surrender to God, and a reminder of duties to be 
rendered as a servant everyday; and (c) a rope where- 
by the neophyte is supposed “to descend into the vault 
of his higher nature, to re-discover God’s mysteries”, 
a knowledge of which he had lost, while his soul had 
“fallen into the flesh”. The “retirement into a cave” 
for seeking wisdom is a very old Iranian idea asso- 
ciated with saints and prophets, including Zarathush- 
tra who passed ten years in solitary contemplation. 


(vi) The Marriage Rite 


In part I of this book, we have briefly referred to 
the ideal of true marriage, as the sacred unions of two 
souls competing with each other in the ideal practice 
of self-abnegation. Parsi marriage ritual has four 
parts: 
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An earlier preparation of both by ablutions, prayer 
and acceptance of sacrament. 


A silent drama is then enacated, with the couple 
sitting against each other, a screen held between 
them, and right hands of both held in a clasp 
under the screen. It is symbolic of what God 
did at the beginning of creation: the twins (spirit 
and matter, life and form) uniting to make the 
cosmos manifest out of eternity. The screen typifies 
the difference between the opposite poles, sepa- 
rated in this essential nature, and also the “ignor- 
ance” of gross matter regarding its master. This 
part of the ritual inculcates a great lesson, that 
marriage is an imitation of a sacred act of Divinity, a 
sacred act pertaining to a higher level of life. Then 
the priests recite mantras, tying cotton-thread over 
the combined grip (of holy contract), and then pass 
the thread round both of them seven times, building 
a sort of insulating wall or fortification about the 
couple. Then the screen is lifted, when both throw 
rice over each other, and the bride gets up, and sits 
by the side of the groom. It symbolises the surrender 
of resisting physical “body” to the guidance of the 
spirit, on recognition of the master. 


Then follows the agreement in the presence of two 
witnesses, to consider the tie as life-long, and a 
declaration accepting the object of marriage as “in- 
creasing the potentiality of both to perform meritori- 
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= 


ous deeds.” The obligation is repeated thrice and 
approved by both. The witnesses also participate in 
the agreement. 


—a- 


The last part is that of blessings and precepts— 
scores of them, such as would make life a real suc- 
cess, if followed by the couple. Fire is present at the 
agreement-stage. The groom’s feet are washed by 
the sister-in-law. There are certain. preliminary 
ceremonies for three days before the actual day of the 
wedding. (a) On the first day the beautiful idea of 
invoking the blessings of the Archangel of Earth is 
put into practice. The first of the four pillars of a pavi- 
lion is placed in its site with prayers and offerings, 
seeking divine sanction for the enterprise. (b) On the 
next day animals are offered food. (c) On the third 
day the angel of Joy is invoked along with the de- 
parted souls of the couple, with a sort of invitation. 
for them to bless the occasion. (d) On the last day, 
prior to the wedding ceremony the couple visit the 
sacred temple, praying for a happy connubial life. 
Thus at each stage there is the solemn aspect of mar- 
riage emphasised as a sacred act. 


Though the law of the land grants divorce under 
some circumstances, the religious spirit is against it. 
Parsis are strictly monogamous. Re-marriage is al- 
lowed to both on the death of the partner (wide part 


I, section 14). 


G 


CC-0. Nanaji Deshmukh Library, BJP, Jammu. Digitized by eGangotri 


Sm a 


132 MESSAGE OF ZARATHUSHTRA 


(vii) Ordainment of Priests 


The Priest-class among the Parsis is hereditary 
(from the original first caste, while the three others 
are merged into one of the laity) in India. Of course 
sons of priests need not adopt the father’s profession; 
but none can be ordained who is not a son ofa 
priestly father. The aspirant has to commit to 
memory most of the important texts used in rituals. 
The first grade of ordination is called Navar (mean- 
ing a navigator). The original idea is that a priest’s 
outlook must be unworldly (minoi-Vinashni), and so 
he must “sail out to the other shore” in his boat of 
dedicated life. In this ordination, the youth has to 
pass two periods of ten days each, in seclusion, or a 
sort of retreat, where severe austere rules are en- 
forced: no bedstead is allowed, and he does not touch 
any object likely to defile him. After these, two senior 
priests commence their preparations for six days, 
praying for the aspirant’s success. 


On the seventh day, the youth is taken out in pro- 
cession to the Dad-gah temple, where he is to pass his 
test of proficiency in Yasna, and complete the ritual 
prescribed. For three more days he carries on his 
appointed sacredotal work, dining only once a day at 
noon time. On the fourth day another procession 
(formed after his final prayers) brings him home. 
From that day onwards, he is entitled to use the 
prefix (equivalent to the Christian appellation: “the 
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Reverend”) Erwad, which is an abbreviation of 
aethrapaitt or “proficient in sacrificial recitals’. When 
he is ready for the second ordination (called Marateb 
or graduation as Master) he has to undergo another 
retreat of ten days, followed by one day of grand 
rituals and prayers, and also others during the night. 
He is permitted to read from the volume of Vendidad 
but he must recite from memory Yasna (seventy-two 
chapters) and Visparad (twenty-three chapters). This 
practice of memorising saved some parts of Zoroas- 
trian scriptures from the fate of other books, which 
are lost. Even the Gathds (seven volumes) have suf- 
fered the same fate, except only those chapters that 
were incorporated in the Yasna ritual. The final test 
is to make this priest Yaozdathregar. Most of the 
rituals are very intricate. Every few minutes, some- 
thing has to be done with both hands kept busy 
during the long ceremony. The grand rite of nirang 
din requires about nine hours of non-stop performance 
from midnight. Sitting crosslegged while reciting 
texts without respite is a great ordeal for the body, 
especially the throat; and during this time the two 
who undertake to perform the ceremony have to be 
fully awake, and alert, so as not to miss some detail 
of action prescribed: such as pouring libations, pound- 
ing, filtering, or altering the position of one or another 
of the various apparatuses on his work-table. All 
the while, the fire has to be kept blazing. 
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Because of the varying techniques of several cere- 
monies, a mature Yaozdathregar has the privilege to 
perform higher priestly duties, and enter the inner- 
most sanctum of an Atash-Beheram. 


There are no fixed fees. Cash-offerings at the thres- 
hold of the shrine are not certain, nor considerable. 
Few of them receive salaries. Much depends upon 
the generosity of a patron. Few appreciate the hard 
task of a Yaozdathregar. The title implies sanctifier 
or “conductor of re-union with God.” It needs a long 
life of experience to carry out all prescribed religious 
functions. Fifteen moral virtues are prescribed, which 
are rare nowadays. But the sum-total of these is a 
life of self-denial, self-control and contentment. ` As 
a result, experts in the line are not willing to offer 
their sons to the career of a qualified priest, and 
consequently there is a shortage of efficient spiritual 
guides, who used to be called “servants of the King.” 
In the past, their recreation was centred in extra 
useful voluntary activities: like copying manuscripts, 
writing commentaries and “guides” for laymen, pre- 
paring a new generation for priestcraft, and impart- 
ing religious instruction to the fold by translating 
texts. All the while such a priest is subjected to 
restrictions in food, travel or domestic life. He is not 
supposed to mix freely with crowds, at hotels or 
theatres. Observing all these rules, he is supposed to 
have Khub or “proper tune” of Spiritual life. He takes 
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care of his Bareshnum, “the exaltation of conscious- 
ness,” attained after ten days of segregation, preceded 
by a special symbolic ceremony of holy bath (vide 
section (viii). 


He is supposed to attain, or keep in view the follow- 
ing ideals of spiritual life: (1) Refined temperament, 
and lack of grossness or rudeness in daily conduct. 
(2) Dependence on innate wisdom, so that he does 
not become a gramophone of other people’s opinion. 
Independent judgment is essential. (3) Being an 
ornament of religion, so that he raises the beauty and 
reputation of his faith, by pure conduct. Religion 
is judged from its votary’s character. (4) Meditating 
on God, so that he never forgets his dependence on 
the Creator, while he is concentrating his attention 
on the Divine goal. (5) Ability to turn his eyes to 
the unseen—having a higher outlook, and not remain- 
ing worldly. (6) Purity and innocence of thoughts. 
(7) Truthfulness in speech, so that his words are 
sweet, true and useful. No frivolity of speech is to 
be tolerated. (8) Wise conduct, to reflect one’s skill 
in action. (9) Keeping the physical body absolutely 
clean and under control. (10) Gift of a skilled tongue, 
persuasive and impressive. (11) Possessing a gentle 
melodious voice in reciting holy texts. (12) Having 
proficiency in correct recital of Avesta verses. (13) 
Constantly observing rules of ablutions and cleanli- 


ness with a view to preserve purity in offering 
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prayers. (14) Expert art in preparing amulets, 
sacraments and other occult aids for helping his fold 
with psychic treatment. (15) Leading a life befitting 
a captain of the ship, leading to the other shore: 
capable of directing his life successfully with the final 
destination constantly in view. 


The Vendidad prescribes other similar qualifica- 
tions, such as: relieving people from distress, conquer- 
ing attractions of this world, leading others to the 
path of purity, deserving the highest heaven, seeking 
wisdom day and night, being conversant in Mantras, 
and a life absorbed in spiritual activities. 


(viii) Ground Plan of the Bareshnum Ritual and 
Preparatory Steps 


The priest who has to carry out some higher rite, 
requiring the best tune of body and mind (or when- 
ever he thinks he is not up to the mark, 
because of some defilement or breach of rule) has to 
go into nine nights’ retreat. On the first day he goes 
through special ablutions, with an elaborate ritual. 
A dry plot in an open field is set aside so that during 


the rainy season, such ablution for retreat is not pos- 


sible. On the ground, there are a series of large 


stones, so arranged that stages of three and five inter- 
vene alternately. There are in all ten stages of five 
stones and eleven of three. The last one where the 
actual bath is taken has only one large stone. 
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Preparations for the Priests’ ablutions etc. 
Ground-Plan of Bareshnum Rite. 
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At first, two other priests (who must themselves 
have Bareshnum (exalted state of consciousness) get 
through a simple bath with prayers. Previous to 
arriving on the scene, they have performed Yasna 
ritual for their Khub (or proper tune or condition), 
Then one of these initiating priests, takes two sticks— 
one with a pointed iron nail affixed to it, and another 
with a large spoon tied at the end, both are then held 
in the shape of a cross. With the pointed nail he draws 
in the sandy ground, triple lines for four rectangles 
or quadrangles, as shown in the above diagram, recit- 
ing the Ahunavar incantation. 


The one undergoing the sacred bath, after certain 
preliminaries like accepting the sacrament, enters the 
“charmed” field. He skips every stage of three, hop- 
ping from one of five to another of five. At every 


halt he receives certain ingredients, Nirang six times, 


sand once, and water at the last three stages. These 
he rubs over his stripped body, and touches a dog 
carried on his left (outside the bounds) by another 
priest. Finally when he arrives at the eightyfourth 
stone, he undergoes a full bath with water; puts on 
clothes and there he connects himself with the 


Initiator (with the medium of that rod) and recites 


certain formula prescribed. Then he goes to the 


adjoining temple, and passes nine nights under austere 
restrictions. The retreat (or Segregation) is meant 
for prayers, meditation, and withdrawal from contact 


CC-0. Nanaji Deshmukh Library, BJP, Jammu. Digitized by eGangotri 


RITES AND CUSTOMS 139 


with worldly and domestic involvments. That way, 
his mind attains purified consciousness, which is 
called Bareshnum or exalted state of a Yoazdathre- 
gar’s piety. 


(viti b) Explanatory note on Nirang 


Nirang is a word applicable to all vehicles of spiri- 
tual force (Nirang, Nirui, Power,) prepared by mag: 
netising and consecrating the medium. But the term 
is used mainly for consecrated bull’s urine. This 
material (even without any ritual) has medical pro- 
perties, mainly as antiseptic (containing purin, phenol 
etc.) when used as application over the skin. Euro- 
pean farmers in some countries as also Bedouins, even 
now use it for this purpose. It is also a hoemostat to 
stop internal bleeding. Urea, its constituent, is used 
as a sedative. A military surgeon (now at Deolali) 
told of his experience with urine, as extemporised an- 
tiseptic and hoemostat, in his practice of field-surgery 
during the last great war in the deserts. It proved 
most efficacious. They had run short of regular sup- 
plies; and with their knowledge of the constituents 
of urine, they had to rely upon substitutes. It is a 
specific for ear-ache. In the Ayurvedic system of 
medicine it goes to prepare Shilajit a powerful tonic 
for liver and kidney-diseases. 

When put through a long ritual full of Mantras, this 
medium becomes a container of invisible influences. 
When taken internally (during important purificatory 
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ablutions) the formula used is: “I take it for the puri- 


fication of my body, and for attuning my soul to 


higher existence.” One who hastily condemns it as 


“dirty”, should remember, that man eats several 
“dirty” parts of an animal e.g. eggs, liver-oil, or gland 
extracts; and receives as medicine, all sorts of injec- 
tions vaccines and extracts, even urea. Sentimental 
dislikes should be tempered with the thought, that a 


proved remedy is what is prescribed by people of 
experience. 


During the Bareshnum ritual, it is this magnetised 
and transubstantiated Nirang, which is used for ex- 
ternal and internal use. 


(vitic) Ritual of Bareshnum explained 


No clues are given to explain the ground-plan. Per- 
haps they were given to the Magavans or Magi in 


their secret conclave. But we may venture sorne 


guesses: (a) It is certain that the plan is one of 
progress of the ego from the lowest to the highest 
state. (b) At the commencement he recites a decla- 
ration, that he was about to receive power from God, 
through prescribed links (1: Archangels, 2: Angel 
Sraosha, 3: The Spirit of Zarathushtra, 4: The Spirit of 
Adarbad Marespand, a great religious reformer and 5: 
The Ruling High-priest of the Diocese). It must he 
the aim of the neophyte to receive blessings and 
authority from the highest source, in a sort of apos- 
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tolic succession. (C) Dr. Sir J. J. Mody once propound- 
ed the theory, that the eighty-four stones typified evo- 
lutionary progress, on the lines of the Hindu theory 
of eighty-four lacs of incarnations, before final 
liberation. (d) The ingredients handed him for rub- 
bing over the body, may be emblems of the various 
previous handicaps discarded? (Sands, mineral gross 
material; water, passions and emotions that are fluid; 
Nirang, animality sublimated etc.)—so that at the last 
stage, he stands stripped of all encumbrances of lower 
nature. (e) The boundary lines may show the various 
fields of influence (each triple in nature): The outer- 
most being the Cosmic or Universal field. The inter- 
mediate being the one that pertains to Solar system. 
The two innermost suggesting the global influence of 
Nature and the Earth, and ultimately the inter-action 
of the human kingdom. 


(£) The neophyte proceeds from personal environ- 
ments to the impersonal, and finally to the boundless, 
even outside the cosmic limitations. The progress is 
from the purely selfish personality of man, on to the 
wider one of this whole world, then on to the cosmic 
vast sphere of the universal. Finally even this is left 
behind, and he stands on the only stone which repre- 
sents unity—the boundless eternal existence, devoid. 
of personality and even individuality. The sense of 
«y» disappears. The self merges into the universal, 
and finally the “It” remains, for which he used to 
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pray: “I ought to become that.” The ground plan 
then represents the vast scheme of God—evolution of 
form, life and consciousness, (the triple existence). 
During the progress, there is skipping over the three 
stone-stage, and occupying only the five-stone halt. 
Does this suggest the mortal (Involvment) and the 
post-mortem rest periods—getting in and out of 
“lives” alternately to collect experience? 


These guesses may be wide. There may be other 
interpretations, but the book prescribing the ritual 
gives only the ground-plan and lays down the method 
of progress, but is silent about their real purpose. 
Does the dog here play the part of one’s Baodhangh— 
wisdom, the intuitional watch-dog accompanying the 
pilgrim in a remote casual way all along the path, 
but outside the bounds of involvments. All these 
must be interesting lessons taught to all, who seek 
the knowledge of Greater Mysteries, the Gnosis or 
super-Science. The Bareshnum rite was for priests only 
and not the laity. It was meant to secure divine au- 
thority from the Invisible Guardians of the universe. 


(ix) The Ancient “Lodge” of the Magi 


In the grand ritual, during ancient times in Iran, 
eight principal officers participated. Sacred books 
(Visparad etc.) give their names, as well as the 
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places they occupied during the ceremony. There is 
some resemblance of these with a Masonic Lodge- 
working, and even their functions: They are given 
in ascending order of seniority:— 


(1) Havanan, Extractor of Sacred Haoma Juice— 
LG. 


(2) Atarvaksh (In charge of fire altar) —Light- 
bearer or Thurifer. 


(3) Fraberetar (Carrying materials outwards) J.D. 


(4) Aberetar (Bringing materials towards the 
Leader) S.D. 


(5) Asnatar (Purifer ‘with ablutions) J.W. 
(6) Rathvishker (Recorder or Time-keeper) D.C. 


(7) Zaotar (Offering Devotion) S.W. 


(8) Sraoshaverez (Keeping order, chastiser) R.W.M. 


Due to shortage of qualified officers, since migra- 
tion to India, only two officers carry on the entire 
ritual; but at a certain stage, the officer (correspond 
ing to No. 2) goes about from one place to another, 
saying “I accept the duties of such and such officer”, 


No. 7 is at present the presiding chief officer. The 


e 
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location of their seats is given below (as shown in 
the Visparad sacred book): 


Fig. 6. 


ISRAOSHAVEREZ 


A-BERE TAR 


ATARVAKHSH 


ASNATAR 


RATHWISHKER 


FRABERETAR 


WORK-TABLE 


Seats of Officers at a Grand Lodge. 


The Magi (The great souls) were a sect of celebate 
monks, in Iran, well-versed in occult lore. They are 
known as Maghava in the Gâthâs (51)—entitled to 
the highest heaven. They had great influence in Iran 
during the Kyanian and Median dynasties. The words 
magic and medicine are associated with their know- 
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ledge. In Chaldea they were famous for their know- 
ledge of astrology. They were also advisers at the 
royal court in matters of law and justice; and tutors 
preparing princes for their future responsibilities. 
The word Mobed is derived from moghu and paiti 
(Lords of greater mysteries), but is now applied to 
all Parsi priests. During the Achaemenian period, 
they were persecuted, and thenceforward they dis- 
persed and formed secret societies. They had grades 
of initiations; and Zarathushtra in the Gathas refers 
to three:— Verezena (working apprentices) Khaetu 
(closer fellow craftsmen) and Airyaman (exalted in 
mind). In the Avan Yasht it is stated that those who 
persecuted the Magi, were to be treated as unfit for 
sacramental communion. They were miracle-workers, 
could accurately foretell future events, and set alight 
a pile of wood with the mere touch of their wand. 


(x) The Grand Ritual of Yasna 


The aim of the ritual is to typify God’s sacrifice in 
creating the universe. It is, besides, a silent dramatic 
representation of man’s origin, his spiritual develop- 
ment, and his final re-union with God. This is done 
by means of symbols. It corresponds to Vedic Yagna 
and Christan Eucharist. The sacrament prepared, is 
meant to be shared by the congregation, watching the 
progress of the ceremony. 


The first part known as preparatory (Paragna or 
Para-yagna) is meant to arrange apparatuses and 
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materials, and extract Haoma Juice. Water is brought 
from a well, and it fills one big basin and another 
smaller pitcher. Milk is taken from a she-goat with 
certain Mantras, invoking the presence of Geush the 
angel in superintendence over animals. Twigs of a 
pomegranate tree (representing an evergreen plant, 
and therefore immortality) are cut with due respect, 
invoking the Archangel of the vegetable kingdom. 
Also a leaf of a date-palm is similarly cut. The ever- 
green twig is to be used for extracting its juice, sub- 
sequent to pounding it in a mortar; and the palm-ieaf 
is to act as a band around Barsam wires, and bears 
the same name as the sacred girdle round a Parsi’s 
waist. Haoma-twigs (imported from Persia, a kind of 
accacia, with ephedrine as its content) are washed 
and put on the work-table. A metal ring, with the 
hair of the sacred bull, wound around it in the fashion 
of an electric condenser, is another essential appara- 
tus. Sacramental bread is also placed on the table in 
front. The Yaozdathregar in charge of the prepara- 
tory ceremony, proceeds with the pounding and ex- 
traction of juice from both kinds of twigs, when 
Mantras are recited. The mixture in the mortar 
(passing often through a filtering dish with nine 
holes) contains water, and the extract, - When 
‘this preparation is completed he puts sandalwood and 
incense on the fire-altar and temporarily retires. He 
is not permitted to partake of the drink prepared 
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by him. He is to be the subordinate officer in the 
main rite that follows. 


After the Para-yagna is completed, the other presi- 
ding priest enters the scene. The ceremony is within 
demarcated boundaries called kas; and none, except 
the two co-workers, can step within the bounds. He 
then washes the marble stool, over which is placed the 
censer, offering his homage to the fire. On taking 
his seat as the main celebrant (Zaota), he commences 
the recital of Yasna chapter I. The ritual takes over 
two and:a half hours. At definite intervals, the fire 
has to be fed with sandalwood and incense. After 
chapter VIII is reached, the sacramental bread ig 
broken, and a bit is put in the main celebrant’s mouth. 
Both priests have to keep a piece of cloth tied on the 
face in such a way, that the nose and mouth are 
covered. This is known as Padan: symbolising, con- 
trol over speech, but also a preventive against breath 
or saliva polluting the sacred things or the fire. Later 
the haoma-extract is partaken (again by the main- 
celebrant), while the assistant tends the fire, helps 
his senior with requisite service, and gives “responses” 
to the senior’s call. Later the senior priest prepares 
another quantity of the sacramental drink, duly fil- 
tered during the course of further recitations. This 
is presented to the fire, and returned to the work- 
table. This second quantity has two objects: (a) 
returning to the well, (from which water was origi- 
nally taken out) a portion symbolishing the soul’s 
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re-union with God (called Ahura, the source of exis- 
tence) and (b) another portion is meant for the con- 
gregation, that may like to share in the sacred 
Communion. The theme of the ceremony is man’s 
spiritual growth and ultimate re-union. Amongst the 
symbols employed (which we will now describe) are 
a pair of metal tripods, each with its top shaped like 
a crescent—looking like horns growing over a stem 
with three lower roots. This pair is known as mahrue 
(or moon-shaped), and when placed one against the 
other, receive the wires of Barsam, tied in a bunch 
with the twig of a date-palm. When the bunch at 
an early stage rests between the tripods, with pro- 
jecting ends of the twig, the birds’s eye-view would 
resemble a cross. This bunch is at first held in the 
hand like a rod of power and later placed between 
the opposite poles. At one end is the fire, at the other 
end are the priest’s two fingers placed lightly. At a 
later stage, the projecting twig-ends join and form a 
loop, and this is inserted over one of the horns of the 
pole facing the fire. From time to time, another wire, 
wetted in the sacred water, is used like a magnetising 
rod over the bunch-girdle; or water from the main 
receptacle is showered in handfuls like blessings, 
over this belt. Further on, that loop is removed from 
the horn; and still later, the entire bunch is removed, 
and ultimately the tripods are made to lie across the 
table, while the priest uses the bunch like a mason’s 
gavel, for knocks on the chalice containing sacred 
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mixture. The ring wound with the sacred bull’s hair, 
is used at the commencement of the ceremony to 
magnetise water (reciting the one hundred and one 
names of God), and thenceforth the water is known 
as Zor or force, meant as contribution to the sacra- 
mental drink, as well as for sprinkling it over the 
bunch of Barsam during its prostrate position. 
This ring-condenser is supposed to contain Zarathu- 
shtra’s own invisible influence when the water is 
magnestised therewith. At a later stage, the conden- 
ser is placed over the filtering dish (with nine holes) 
when the Haoma-extract has to be passed through 
it for refining the contents. The sacrament thus 
prepared is deemed to have his presence and sanction 
at the conclusion of the rite. All this is not mean- 
ingless. Let us review some of the instructions con- 
veyed to the observers during the ritual. 


(xi) Sacred Symbols explained 


Form, Life and Consciousness are three lines of 
evolution. ‘These are represented by water, milk and 
Haoma-extract, respectively. Besides they represent 
the three successive stages of manifestation: (a) mere 
material structure, such as persists in the mineral 
kingdom, with latent energy in each atom. Evolution 
of form and matter as in radium etc., is the first 
sphere. (b) At the biological stage, there is life visi- 
ble, vivifying the form—with growth, movement, 
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reproductive multiplication etc. (c) At the human 
stage, conscious mind plays its prominent part; and 
it has its separate evolution. Thus triple growth pro- 
ceeds on separate but parallel lines. Wine is symbolic 
of immortality in all religions, but it also represents 
the essence of experience, drawn out of all activities 
of life. Haoma-extract is such wine or elixir. 


Drawing of water from the well, shows the emer- 
gence of a divine spark from the Central Fire (or 
vapour rising from the Ocean) and is the beginning 


of creation, by descent of spirit into material exis- 
tence. 


Some indications or hints are provided by the 
ritual-keys: When the evergreen twigs are held aloft, 
they represent everlasting life; milk is called essence 
of life, Geush-urwa; the bull’s hair has a mysterious 
connection with Zarathushtra, whose name is invoked 
in holding it; God’s own name is invoked in tying 
with palm-leaf, the bunch of wires, and the recital 
(Ahunavar) pertains to Divine Will; the filtering dish 
with nine holes is held aloft with express reference 


to the “departed souls that are now with their free 
spirits.” 


The blanched hair of a pure white Bull, is like a 
hollow tube or container for higher forces, connected 


with Zarathushtra; and it may be an effective magne- 
tiser of water. 


CC-0. Nanaji Deshmukh Library, BJP, Jammu. Digitized by eGangotri 


RITES AND CUSTOMS 151 


Barsam, in old days, used to be twigs of some plant. 
Now we use metal rods in prescribed number, accord- 
ing to occasions: mainly twenty one between the 
pedestals, one kept on the milkplate, and used for 
magnetic passes on the girdle of the bunch, and one 
at the feet of the pedestals. They symbolise our 
psycho-etheric channels of vitality—the sympathetic 
ganglion-system. The bunch, when laid across the 
two tripods, seen from above, would look like a man 
prostrated and laid on the cross; later to be freed 
from his tie with “the horns.” The sprinkled water 
over the girdle, represents divine grace and blessings, 
that encourage man along this path of trials. Later 
the re-vitalised man rises from the limitation of 
duality, and is a potent channel in the hands of Divine 
agents. 


The two Mahrue-pedestals represent polarity—the 
one near the fire being the gross material aspect, and 
the one under the fingers of the priest, represents the 
spiritual pole. The bunch becomes a kind of bridge. 
The two crescents are the two qualities of mind— 
high and low. Each has three feet: the immortal 
triad in man (Ravan—Baodhangh—Fravasht) at one 
end, and the perishable triple personality ( tanu—ush- 
tana—tewishi) at the other end. The Bridge may re- 
present Chinvad (calling for selection) or Daena (con- 
science). All the twenty-one channels within us con- 
vey various forces, and produce energy of one kind 
or another. At the end of the ritual, the tripods are 
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laid low, as duality ceases to exist, when man is 
freed from bondage. In turn the freed channels them- 
selves become “servers” in the hands of the Priest. 


The girdle corresponding to the girdle of a Parsi 
round the waist, isa boundary line—or insulating 
barrier, between the higher and the lower elements 


in man—the magnetic aura of parts below the navel 
being considered gross. 


Water represents the fluid condition of the origin 
of Matter—the virgin Mother—that made manifesta- 
tion possible on the physical plane. It also symbolises 
the ocean of feelings, placid or tossing, according to 
circumstances. The fire represents the will of God 
imprinted on man’s destiny. Man is swayed between 
the two. Water further represents unseen impulses 
from heaven, acting as stimuli or vivifiers. 


The mortar is the cockpit of our fight with the un- 
real. The twigs represent the fruits of action to be 
pounded, so as to receive wisdom. The extract thus 
symbolises wisdom leading to immortality. This 
mortar is used also for sounding bell-like tones, re- 
citing the formula of “dispelling anger, lust and other 
evil passions” from the arena of life. Hach stroke of 
the pestle is like Fate’s blow, crushing, and yet add- 
ing to the sum-total of experience. The tolling-sound 
also proclaims the victory of Good over Evil. The 
pestle has two ends: the striking business-end per- 
tains to strict retribution of God’s justice, but the 
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other pertains to the grace of God, tolerating and com- 
passionate. (This is not merely a guess; but the actual 
interpretation given in the book of Yasna, and pro- 
nounced while wielding the pestle). 


The filtering dish with nine holes, is the reminder 
of our physical vesture with nine apertures. The 
mixture frequently passes through this medium, from 
mortar (active life) to another cup (post-mortem. 
rest) and vice versa, so as to show how the filtering 
and refining action goes on from life to life, until the 
libation is fit to be returned to the well. 


The mixture when ready, is presented to God and 
his angelic hosts; and there is a corresponding res- 
ponse from above with downpour of blessings. These 
enrich (or transubstantiate) the contents, and the 
sacrament becomes a chalice or holy-grail, an uplift- 
ing or sanctifying medium of grace. Those who par- 
take of it, are united in brotherhood temporarily 
sharing the same force. Such downpour of various 
forces, is called Nirang or power (modern Persian 
Niru). All such objects filled with that power are 
called “Exalted through Purity”. 


(xü) Baj-Ritual and Muktad 


Baj—consecration is a very short and simple rite, 
in which sacred bread is consecrated, and offered to 
the congregation. Derivatively Baj means a share, 
and it is obligatory on all to set aside a portion of 
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one’s income in remembrance of the departed souls, 
or as thanksgiving to some angel. The Bread is 
known as Draona (the vibrator); and is referred to, 
in Gathas chapter 33, as a medium of God’s strength 
and power. The secondary object is charity; as all 
fruits or meals thus dedicated go to the needy and 
the poor. Clothing also is similarly offered and given 
away. The rite conveys love, praise, and good wishes 
of the living to the departed. 


There are ten days at the end of a year set apart 
for collective commemoration of all souls, and are 
known as Muktad (corrupted form of Mukta-atma), 
the pure liberated spirits, who are supposed to come 
in closer contact with this world, and shower their 
blessings on all devotees. For these festivities and 
solemn rites an impressive setting is arranged with 
tables full of shining pitchers, containing flowers in 
water. This is a sort of artificial garden; because the 
Fravashis are said to be fond of flowers and lakes. 
Brilliant lights further decorate this impressive back- 
ground of worship: the offerings are distributed 
among the poor. There are other occasions of similar 
Baj: “Birthday of the Sun” known as Navroze, spe- 
cial Jashan days of thanksgiving and congregational 
prayers: Gahambars (see part I) or anniversaries of 
departed souls. The Zoroastrian purpose of obsequies 


is not to seek pardon for any transgressions perpe- 


trated by the departed soul. No intercession is ever 


possible. The ceremonies aim at good wishes to be 
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sent to the one deceased, for courage, patience and 
consolation. All prayers to help the dead are ad- 
dressed only to the guiding angels, who (in return for 
loving offerings) look after the soul, newly arrived on 
higher planes. Thus the ceremonies provide Guides. 
“Spirits” at seances, often refer to their guides or 
teachers. The departed soul is like a stranger or 
new-born babe there; hence the need for assistance 
and guidance. 


(xiii) The Sacred Bull 


For each diocese under a high-priest a sacred bull is 
consecrated and maintained for ceremonial purposes. 
We referred to the ring-condenser over which this 
bull’s hair is wound, and this is an essential apparatus 
in the Yasna ritual. A pure-white bull has to be 
selected, without any blemish or physical defect. It 
should have not a single black hair, and so all parts 
(tail, eyebrows and eye-lashes) are carefully checked. 
The skin should have no dark coloured patch. After 
selection, it is dedicated to the temple. Prayers are 
offered for about a week, and a few of its hair clipped. 
Thereafter it is well-tended, and from time to time, 
whenever needed, its hair. is sent out to subordinate 
temples within the diocese. As already mentioned, 
the hair (because of lack of pigment) is colourless, 
presumably a sort of hollow tube. The theory is that 
Zarathushtra’s Nirang or mysterious force is accu- 
mulated or condensed therein. 
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The bull represents: (a) Archangel Behman who is 
in charge of the animal kingdom. Behman means in- 
nocent child-like benovolent mind—an aspect of God. 
So the bull typifies innocence and geniality. Any ill- 
treatment of animals is, moreover supposed to dis- 
please Behman (Vohumano in the Avesta). So the 
maintenance of a bull may be an act of generosity 
which may please Behman, and deserve his blessings, 
(b) It further represents the progenitor of the animal 
kingdom—Gavyo-dad (sole giver of life) that was the 
first animal created, and later attacked by Satan. It 
is also the representative of Angel Geush in charge 
of all life. Care of animals being a meritorious act, 
this bull was giving the devotees an opportunity of 
invoking blessings of Geush through kind treatment. 
(c) It represented Guesh-Urwa (the soul of the 
world) that is pictured as complaining to the Divine 
Tribunal (Gatha 29 narrztes the scene), when cruel 
oppressors were spreading terror over the country 
under Durasarun. As a result of this complaint of 
the world (probably typified as a bull) Zarathushtra 
was appointed to re-establish truth and peace. (d) 
Geush-hudhao means beautiful, well-formed living 
creature; and this sacred temple-bull was (because of 
its spotless white appearance) a pattern of beauty in 
animals, thereby drawing our admiration of God’s 
handiwork. (e) Other mythological concepts may 
iewe contributed to the bull’s maintenance; Egyptian 
Osiris or Apis, Mithra the fighter with a bull, the bull 
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as the transport-vehicle of Shiva amongst Hindus 
(always depicted in Hindu Mahadeva Shrines, as as- 
sociated with the reconstructive aspect of God) etc. 
But these are not Zoroastrian ideas. At the most 
these alien concepts remind man of the trace of ani- 
mality in man, but then it cannot be an object of 
reverence and admiration. For any one or all of the 
reasons mentioned above, the sacred bull is an in- 
tegral part of a large or main temple in a diocese. One 
more peculiar custom (not confirmed by ancient 
Iranian usage) is prevalent regarding the hair of this 
bull. On the death of the bull installed in a diocese, 
the entire stock of its hair is discarded. High rituals 
are delayed, until its successor is selected and conse- 
crated. ‘Thereafter this new bull must provide the 
necessary hair for ring-condensers. There are stray 
references to the use of a pure white horse instead of 
a bull having been installed for a similar purpose in 
Iran. But GaAvyodad the progenitor of the animal 
kingdom was definitely described as a bull. 


(xiv) Catameniac-isolation-period 


Tt is a delicate subject but must be referred to, be- 
eause all orthodox Parsi women observe the period of 
monthly-sicknesss as one needing seclusion, when 
they do not touch other men or women, and are forbid- 
den to cook or bathe. This is a very ancient precaution 
among all nations, including Bedouin Arabs. The 
Jewish custom was probably borrowed from Iran, as 
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the Leviticus rules of purity (including forty days’ 
seclusion of the mother after delivering a child) have 
much in common with the Zoroastrian book of 
Vendidad. St. Luke’s gospel has a peculiar anecdote 
to relate: A woman suffering from irregular menses 
touched Jesus, when he was surrounded by a crowd. 
Í Her object was to get healed. Jesus cried out “who 
| touched me? My virtue is gone out of me”? This is 
: very significant: a ‘holy man with radiant halo (called 
| “virtue” here) detecting the defiling touch of such a 
woman, in the face of common contact with numer- 
| ous other men and women! Now-a-days, this same pre- 
| caution is being neglected, and hence it is necessary 
{| to understand the rationale of this Parsi custom. 


Discarding false prudery, let us understand the 
i phenomenon as a natural course of reproduction. The 
flowering period among trees, requires special care 
lest extremities or severity of weather may injure 
the prospect of bearing fruits. The breeding-season 
amongst animals similarly displays sensitivity and 


lack of balance amongst females. Mares are not safe 


under harness during this period; and deer and other 


animals are abnormal in behaviour during the mating 
season. 
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Amongst human beings the catameniac period is 
really one of sickness (as Zoroastrianism calls it)— 
congestion of ovaries, tense nervous system, excited 
temper, followed by bleeding (often painful). It is 
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(as Dr. Cowan puts it) an abortion of unfertilised 
ovum. Hoemorrhage of every sort, (even a minor one) 
needs great care, lest sepsis may set in. The woman 
needs protection from heat and cold, hence religious 
books prohibit her approach to fire or damp places. 
She needs rest to regain emotional balance. Medical 
science points out dangers of neglect, leading to 
uterine diseases or neurosis. 


During this period (four days of congestion and four 
of discharge) her vitality is affected; and when viewed 
with Dr. Kilner’s auroscope, shows turmoil in her aura 
(etheric emanation). Her touch sets up undesirable 
vibrations in a holy man’s own aura, hence the com- 
plaint of Jesus. Her touch affects ferments and dyes. 
It affects some plants and flowers. The sex-urge 
conquered by a celibate, is re-awakened on contacting 
such a female. Zoroastrianism therefore prescribes 
for her, a distance of some feet from a religious rite, a 
holy man, and a sacred shrine-room. These three do 
radiate wholesome influence all around, and this is de- 
filed by the touch of such a sick woman. 


Actually the precautions that are prescribed are 
for her own safety and health. She must be respect- 
fully and, sympathetically dealt with, and her sickness 
needs care and protection. Nature’s rules are not to 
be broken with impunity, nor treated with false senti- 
mentality, as if the phenomenon of bleeding is any- 
thing to be ashamed of. 
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To prove that the religions injunction is sensible 
and reasonable, Vendidad has pointed out that. the 
seclusion is necessary in the case of genuine men- 
strual period only, when the woman is under stress 
similar to that brought about by abortion. In abnor- 
mal cases of bleeding, caused through disease 
(tumours etc.) the scriptures advise sound medical 
treatment to remove the cause. The husband or 
guardian is enjoined this duty on pain of punishment 
for neglect. The woman would be treated in such 
cases as an ordinary patient not needing such seclu- 
sion as is prescribed for the catameniac condition. A 
woman after child birth was asked to rest for forty 
days. This is again in consideration of her own health. 


(xv) The Flower-Ceremony : 


Afringan recital, mainly intended to invoke bless- 
ings of -Angels, and for sending good wishes to the 
departed as well as to our government, has a brief 
rite, wherein two priests participate: 


Dera Z is the senior priest—symbo- 
lising a guru or preceptor. R is 
his junior—we can call him the. 
disciple. Z arranges flowers in 
RG two rows as shown in the diagram: 
DY YD two erect and six aslant. F is 

Z the fire tended by R. Then com- 

r = _ | Mences a silent dramatic course 
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of instruction. From the view-point of R, there are 

_the two rows of flowers—one on his left, another on 
his right. In esoteric philosophy, left-hand path is 
that of untruth. Right-hand one is the correct righte- 
ous path. So here is polarity with two opposite paths 
to choose from. Imagine the two erect flowers as 
suggesting the roots of good and evil (from the R’s 
angle of vision). The three flowers on R’s left indi- 
cate evil thoughts, words and deeds, and those on his 
right indicate good thoughts, words and deeds. 

R gets up as a disciple seeking instruction from the 
Teacher. The latter offers him “the root of evil” 
(No: 1)—implying that the disciple should first elimi- 
nate evil source from his heart and mind, before 
“good seeds can be sown.” After some prayers he 
comes to the teacher to his own left side—suggesting 
that he had mastered the root of evil (ignorance and 
illusion). Z exchanges flower No: 2 (which he had 
held so long) with R’s offer of No: 1. It would mean 
that the disciple should now concentrate on the root 
of virtue (wisdom). Then the teacher offers him 
3-4-5. The disciple, while receiving these, touches the 
fire-censer with a shovel; and with a gesture suggests, 
that he would burn these branches of evil. The dis- 
ciple then goes over to his right (Z’s left), and there 
he is given 6-7-8. He bows to the fire and with seven 
flowers in his hand (the store of experience) he con- 
tacts the Teacher, who takes the end of his shovel, 
and gives nine knocks on a water-pitcher at nine 
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points (E., S.W., N.W., W., N.E., S.E., S., N. and 
again E. are the order of these knocks). As the water 
symbolises feelings, the knocks may signify all im- 
pacts anq directions of the heart’s field. Then the 
disciple hands over all the seven flowers in his hand 
(surrendering to the teacher all the fruits of experi- 
ence) and then follows a peculiar grip with both 
hands exchanged between the two priests, with the 
words, “Let us both þe united in strength as well as 
purity”. The disciple is thus accepted by his master, 
after due tests, and after the seeker has learnt the 
lessons prescribed. It is again remarkable that the 
order of lifting the flowers is psychologically correct. 
First deal with the root of evil, because until a field 
is properly weeded, no good crops can be expected. 
Vice being a vacuum, or negation of virtue, it is 
necessary to make up for the default. Then on the 
path of evil, one has to begin with thoughts, then 
words, and last of all deeds. It is so, because our 
bad actions and words are preceded by wrong think- 
ing. But on the path of virtue, begin with good deeds 
(in teaching a beginner or a child) then speech 
(explaining the action) and last of all thoughts, (the 
philosophy or rationale) which can be grasped after 
deep CO PEVOR. A child imitates its seniors without 
learning the purpose of an action. The formative stage 


is that of acting then learning (as in the case of 
apprentices at a workshop). 
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(xvi) Funeral Rites 


On the death of a Parsi, his or her dead body has 
to be prepared for consignment to the Tower. (a) The 
body is bathed with nirang and water. (b) Both sexes 
are dressed alike in a pure white cotton shroud, with 
Sudreh and Kusti as emblems of one’s faith. (c) The 
body is laid on stone-slabs, on a level with the ground. 
(d) With the chanting of sacred verses, seven circles 
are marked on the ground round about the body 
with a nail—the object being to isolate the body with 
“rings-pass-not.” Thereafter the body is not touched 
by anyone except the professional bearers. (e) Fire 
is kept burning with incense; and some priest or rela- 
tive chants sacred verses from the Avesta. ‘A lamp 
is placed near the head of the. body. (f) A funeral. 
cannot be arranged between sunset and sunrise. At 
the appointed time the bearers enter with an iron- 
stretcher. (g) Two priests recite the seven chapters. 
of the first Gatha. At a point in the 4th of its chap- 
ters the body is placed on the iron-bier, and the 
chanting proceeds to the end. _(h) Then friends and 
relatives are allowed to pay their last homage to the 
body of the departed. In orthodox places like Navsari, 
even the face is covered, only the brow is barely 
visible. The salutation is therefore made to the 
soul, and there should be no morbid curiosity to gaze 
at the face of the dead body. (i) The dog has to be 
shown the body, at various intervening stages of the 
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rite. (j) The bearers then carry the corpse to the 
tower, where those who might have joined the fune- 
ral procession get another opportunity of a final 
salute. People wait outside until the bearers come out 
of the tower; and there are some prayers recited. (k) 
On the 3rd day after one’s death there is the Uthmana 
| ceremony, when friends and relatives again congregate. 
After prayers by priests, the congregation meets the 
| bereaved relatives for offering consolation. (1) On 
i the fourth day fruits and clothing as well as cooked 


food are dedicated in sacred memory of the departed, 
i and distributed among the poor. 


| i (xvii) Some Customs 


Parsis have certain customs peculiar to them— 
although some “reformers” depart from the beliefs of 
“orthodox” or conservative staunch Parsis: 


E] (1) The head is usually covered by men and women 


as an oriental custom of self-respect. In most coun- 


tries of Asia and even Rome, only slaves went bare- 


headed. When freed, they were allowed the privilege 


aa of a headgear. Bare-headed and bare-footed slaves 


| could not exercise any franchise, nor sit in a council 
| of free men. Even in the West, kings, commanders, 
} military ranks, scouts and police, do not doff their 
hats, when giving or receiving salute. 
custom of removing a cap arose out of c 
people wished to indicate, that they 
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servants.” As to women there is the Biblical injunc- 
tion to keep their heads always covered. The word 
kerchief means “head-cover.” So Parsis consider it 
incumbent upon them to cover the head at prayers, 
at public meetings and on all occasions of common 
concourse. Thereby they imply two principles: that 
the covered person is respectable, and honours the 
etiquette of society, and that he offers respect to the 
opposite party. Priests always wear a white cap or 
turban. Going bare-headed has been enumerated 
among social offences in Patet-Pashemani. 


(2) At every meal, a Parsi is supposed to recite 
grace, and offer thanks to the Creator for all the gifts 
received, including mother-earth that provided food- 
grains, and light of the sun that helped the vegetables 
to grow. At the end of a meal, he is supposed to re- 
cite the prescribed words. In between, he is supposed 
to maintain silence. When priests dine in hundreds, 
there is absolute silence. The left hand is never 
taken to the mouth while eating. Fingers-sucking is 
bad manners. Water is poured into the mouth from 
a pitcher held aloft, so that lips don’t touch the vessel. 
Waste of food is a sin—even ingratitude shown to 
God. ga 


(3) It is necessary for men and women to offer 
prayers (however brief) five times a day. The signal 
is given by temple-bells. During the day, prayers are 
recited facing the sun, or the fire-censer. At night 
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they face any lamp. If the angel guarding waters 
has to be invoked, one goes to the sea or river; or 
offer prayers near a well. It is prohibited to invoke 
the Water-Deity during night. Homage is offered to 
the entire creation, on all four sides round a devotee, 
or to forests, and even to the towers-of-silence. 


It is not true to assert that the Parsis are ultra- 
orthodox or conservative in matters of customs; 
because they yield to the stress of changing circum- 
stances. There is a very wholesome precept of Zoroa- 
strianism to wit: “as long as there is a way out, try 
your level best to observe an injunction; but when 
you are helpless, rest content.” This sober doctrine 
enables a Parsi to liberalise his attitude to rites and 


customs, without abandoning essential principles of 
Faith. 


(4) In ancient Iran, it was essential for a childless 
person to adopt an heir, and entrust to him certain 
duties and responsibilities. This adopted son used to 
be given a certain share of property of the deceased. 
It is said that the departed soul would not be happy 
in the next world, if none had shouldered his duties. 
But the Indian law of succession applicable to the 
Parsis, makes no mention of an adopted son, and the 
custom is gradually neglected. 


(5) A Parsi must wash the ex 


osed t j 
Laag, p parts of the 


on returning from nature’s call, or from a fune- 
ral, or whenever he encounters defilement, and always 
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before commencing meals or going to bed. This ab- 
lution is followed by taking off, and re-tying one’s 
sacred girdle, with due formality and recital of pres- 
cribed prayers. The object is to re-attune one’s mind 
to higher influences, whenever it is ruffled. It is like 
winding an alarm-clock. 


(6) In ancient Iran it was the bridegroom who 
offered dowry to the bride. But amongst the Parsis 
in India the groom expects a handsome dowry from 
his father-in-law. This custom is a block to marri- 
ages, when poor fathers cannot afford to add a cash 
amount to the daughter whom he is to give away. 


(7) For carrying a dead body to the tower of 
silence, usually paid professional bearers are engaged 
whose occupation it is to do so. They have to be 
properly clothed in white, and to abide by rules pres- 
cribed, so that defilement may not spread to living 
beings. On their coming out of the tower, they have 
to undergo. a bath with prescribed technique. Only 
metal biers are used; and bearers carry the bier on 
their shoulders. Those who attend the funeral (wo-- 
men inside a home and men outside) have to observe 
a certain distance from the corpse. Men who follow 
the body, go in pairs; and must halt at a distance of 
thirty steps from the tower. Burial and cremation are 
not permitted by rules of this religion. 

The purpose of reciting Gath Ahura-vaiti near the 
body, before taking it out for disposal is two fold. 
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The psalms inculcate submission to God’s will; and 
the chanting creates an atmosphere of calm resigna- 
tion among those present. The invisible effect on the 
departed soul is described as divine consolation se- 
cured through prayers addressed to the Guardian 


Angel Sraosha, who would arrange to offer guidance 
in the other world. 


(8) The majority of Parsis eat meat, but only mut- 
ton. Beef and pork are excluded. The slaughter is left 
to others, and no Parsi would like to kill an animal 


himself! A few who are vegetarians like me, are con- 
sidered cranks! 


(9) There are excellent organisations for charity 
(communal as well as cosmopolitan) and Parsis 
generously donate large sums to schools, hospitals, 
infirmaries, widows’ homes, orphanages, convalescent 
homes, blind-relief etc; and the Panchayet trustees 


see to the needs of the destitute poor, paying regular 
monthly allowances. 


Most temples have their own 
endowments. 

(10) There is a belief that the departed souls col- 
lectively attend special prayers during ten days 
called Muktad; also at feast days (Gahambar s) and 
congregational prayers (Jashans). These Jashans are 
celebrated for thanksgiving (New Year, Coronation, 


or Festival of Joy) as well as on occasions of distress 


(such as war, famine, drought ete.). Parsis invoke 
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divine blessings on every human undertaking (mar- 
riage—inaugurations—new homes—anniversaries etc). 


(11) Smoking is prohibited. An orthodox Parsi 
won’t extinguish a match, or a candle by blowing on 
it. Fire being an element fit for reverence, smoking 
is supposed to be an act of insult. Besides, there is 
an easy formula defining sin: “whatever decreases 
health and strength of body, morals and mind, is sin; 
because every sinful act causes corrosion.” From this 
standpoint also, smoking (which injures mouth, lungs 
and digestion, besides creating an addiction and dimi- 
nishing will-power) is a harmful ‘habit. All addictions 
e.g. opium, alcohol, etc., are treated with contempt. 
All acts of defilement of natural elements (creating 
nuisance near rivers, pollution of wells, burial of dead 
bodies etc.) are treated as sins. 

(12) Parsis greet one another with Salam (wish for 
safety) often with the word Sahebji—probably re- 
cognising the presence of the Lord in the opposite 
person. The response Saheb Meherban is distinctly 
a reference to the Gracious Lord. On the New Year 
day, greetings are offered orally, or by exchanging 
printed greetings. 

(13) Payment to priests for their services, is not 
called fees, but Ashodad or remuneration and gift for 
the livelihood of a holy man. People pay according to 
their affording capacity: for example, a priest may 
receive at a marriage-ceremony a gift of Rs. 11 or even 
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Rs. 251. There is no ecclesiastical organisation on the 
lines of the Christian Church. 


(14) Parsis are kind to dumb animals (barring 
noxious creatures). In Navsari, on the Behman 


Jashan day, boys go out in groups, begging for cash 


or grains from all houses; then they cook food for 
stray dogs and cows, and feed such animals as a 
matter of sacred duty. Where marriage-festivities 
last for four days (as in villages) the second day is 
meant for feeding animals. A cock is considered 
sacred and is never killed. Animal sacrifice is for- 
bidden, protection of all living beings is a sacred duty 
enjoined by Zarathushtra, slaughter of animals dis- 
pleases Archangel Behram who is their guardian. 


(15) Parsis are fond of listening to exploits of old 
Iranian kings and heroes. Recital of Firdausi’s 
Shahnama is very popular; and students are offered 
prizes for excellent intonation of this great Persian 
epic, especially the tragic parts: Rustom killing un- 
wittingly his son Sohrab; or Manizeh guarding her 
lover Bizan interned in a cave. me 

(16) As a rule Parsis have a sense of humour, love 
to exchange jokes, and are fond of parties, picnics and 
merry-making. The aesthetic sense (love of beauty) 


is inherited by the Parsis from their Iranian ancestors. 


‘They love gardens, appreciate poetry and music, 


patronise all fine arts and practise them. They are 


fond of fine dress and artistic furniture, Good living 
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(hujiaitim) is the keynote of most Parsis so that their 
homes are as cheerful as possible. Women love col- 
lective singing, ballads and concerts. Women when 
well-draped and with covered heads, are considered 
respectable. There is a tendency towards extravag- 
ance at dinners and feasts; but in private life, domes- 
tic economy is the rule. 


(17) Marriage with aliens is looked down upon. 
One reason is the undesirability of mixture of blood. 
Another is that there is a clash of differing faiths and 
customs, when the education of children becomes diffi- 
cult. But the younger generation is resenting control 
and not playing the game, and they are causing com- 
plications. There is some glamour in European dress 
and manners. But the changed outlook of Indian 
nationalism may cause a re-action against foreign 
habits. 


(18) There is in vogue the interesting belief, sup- 
ported by scriptures, that Dasturji Peshotan, the only 
disciple of Zarathushtra, who during the life-time of 
the great Teacher attained immortality, resides in 
Mount Alburz, along with his fifty associates, keeping 
a watchful eye on Iran, its ancient culture and reli- 
gion. It is believed that even from a great distance, 
he can contact faithful devotees of the Faith in India, 
and his name is cited in prayers for goodwishes to 
the living beings. Tradition declares, that he will be 
a future prophet or world-teacher. There are to be 
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three such to follow Zarathushtra before Resurrec- 
tion: and the last one (Saoshyosh) would wind up the 
activities of the world. All the three are called 
“Sons of Zarathushtra”! 


(19) The memory of all benefactors, is kept alive by 
a regular commemorative ceremony called Afringan. 
Therein a long list of the souls of all great men and 
women, who were known for their piety, charity and 
leadership, are invoked. Among the High-priests are 
names of Ardai-Viraf (who, in a state of trance, re- 
vealed the details of heaven and hell), Adarbad 
Marespand (who went through an ordeal of molten 
lead poured on his chest without injuring the body, to 
prove the soundness of his Faith, against the chal- 
lenge of Christian evangelists—and who arranged to 
have Pahlavi translations of original Avesta texts for 
enlightening Zoroastrians). Nairyo-Sangh-Dahyoval 
(who led the emigrants from Iran to India, in order 
to preserve the ancient faith from persecution by 
Arabs—and who is supposed to have translated some 
Avesta-texts into Sanskrit, and established the first 
Atash-Beheram temple in India, at Sanjan). Meherji 
Rana (who influenced Indian Emperor Akbar in 
favour of Zoroastrianism) and others. Amongst the 
generous persons, are the names of the three Parsi 
Baronets and other eminent Parsis, who founded 
charitable institutions or established temples, towers 
ete. The Roll of Honour is long and impressive. 
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(20) There are special laws (matrimonial and for 
succession) for the Parsi Community in India. The 
Bombay Parsi Panchayet used to have all sorts of 
control over the community’s affairs prior to such 
legislation; and had judicial powers even to ex-com- 
municate one, who defied the Board of Trustees. But 
this body does not now exercise any powers beyond 
voicing the community’s feelings on important issues, 
and managing vast charity-funds under the Board’s 
management. The Trustees are elected by a panel of 
the community, and receive no remuneration for their 
arduous efforts. The Board is in charge of all Towers 
of Silence in Bombay, and employs a huge staff for 
various departments—including numerous properties 
for housing poor people, clinics, schools and temples. 


The community however lacks a supervising and 
administrative council, to regulate affairs where con- 
trol would be beneficial to the community. 


(21) A majority of the Parsis, and all the priests 
prefer to offer their formal prayers, in the original 
language of their scriptures. Individuals are, how- 
ever, free to pray in any language they like, at home 
or even at temples, to establish their intimate per- 
sonal relation with God. Neither the community, nor 
the temple-authorities would object to this liberty. 
But the form of congregational worship and prescribed 
rituals, has to be based on the original rubrics. There 
are several reasons for this conservative attitude: — 
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Parsis, like the Jews, are scattered all over the world; 
and even in India, have no common language. It is. 
therefore, not possible to translate the texts in a way 
suitable to all. Basic language of the scriptures, is 
actually the only cementing factor, amongst indivi- 
duals of the community. 


Some ancient terms and idioms of a language, pre- 
valent eight thousand years ago, are untranslatable; 
and the spirit of the original would be lost, if liberties. 
are taken with these, based on guess-work! A “dead” 
Janguage is a precious relic of antiquity and must 
be carefully preserved. 


Parsis prefer to use the very words of their Pro- 
phet and his apostles, as these are considered to be 
sacred and powerful incantations, used by the Magi, 
who knew the art of composing potent spells. 


It is feared, that once the original texts are laid 
aside, they too would be lost, like other volumes out 
of the twenty one that were once extant. Preserva- 
tion of the sacred books has now become a vital neces- 
sity. Efforts have been made to popularise the study of 
the ancient Iranian languages, at schools and colleges 
in India and Iran; so that members of the community 
may understand the substance of their collective 
prayers. Thus, while individual liberty of conscience 
is unrestricted, all the priests and their conservative 
fold, voluntarily continue to utilise the Book of Com- 
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mon Prayers (Khurdeh-Avesta etc.) many editions of 
which are available with English and Gujarati trans- 
lations. 


(22) The virtue of moderation (mizàn) has been 
inculeated in Zoroastrianism so that one has to steer 
clear of both extremes. Severe penance is forbidden.. 
At the same time, one is warned against indulgence 
in sensual pleasures. The Manichean doctrine of our 
physical body being an enemy, was treated as a 
heresy, not in consonance with the spirit of Zoroas- 
trianism. In matters of feelings also one had to be 
balanced. Excessive grief was discouraged, but 
epicurean abandon was also banned. There was to be 
balanced thought, reason and faith both guiding our 
mind. It is therefore that the Parsis are moderate in 
the political field also. Self-control being the domi- 
nant note of life, there was to be constant vigilance 
(Parhezgari) to abstain from extremes. 


(23) The Parsis’ power of adaptibility to varying 
environments, and their capacity for leadership, are 
remarkable. Apart from the various vicissitudes of 
successive ruling dynasties in Iran, under which 
Zoroastrianism survived, even in India, Parsis had to 
be loyal and peaceful citizens of all sorts of states— 
under Moguls, Marathas or Nawabs—who used to 
exercise control over Gujerat, where the majority 
resided. The Parsis were distinguished by their 
honesty, enterprise and intellectual skill. In many 
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native states, Parsis were Ministers, Dewans and high 
executive officers. The British found this small com- 
munity (about one hundred thousand only) very pro- 
gressive in education, arts, industry and even sports. 
They believed in law and order; and when it was 
necessary to seek transfer of power to Indians, Dada- 
bhoy Nowroji, Sir P. M. Mehta, Sir D. Vatchha, ete. 
took a leading part in constitutional propaganda and 
representations. In commerce, Parsi firms had a 
pioneering spirit, mixing with all nationalities and 
races. From the very beginning, Parsi women were 
free from encumbrances like purdah, and were lead- 
ers of social reform among Indians. Many early 
School, college, and university buildings, were en- 
dowed with Parsi charity; nay, even some Hindu tem- 
ples and Christian Churches received donations from 
the Parsis! In journalism Parsis were leaders. In 
dramatic art, they took the lead. The Wadias were 
ship-builders whose vessels sailed all seas in peace 
and war. The collaboration between Sheth H. B. 
Wadia and Sir C. Forbes was remarkable in trade ete. 
The courage of Parsi soldiers was in evidence right 
from the time they landed in India—they had to fight 
against Afghan armies invading Gujarat, to save their 
patron’s territory. Captain Lalkaka lost his life pro- 


tecting a British civilian officer against the bullets of 
an anarchist in London. Railwa 


Parsis reliable as drivers, pursers, 
Parsis were pioneers even in inaugur. 


ys and steamers found 
and engineers. 
ating and insti- 
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tuting airways in India. In the Indian Civil Service, 
and the Indian Medical Service, Parsis secured early 
success in open competition with Britishers. In the 
High Court, many eminent Parsi judges have adorned 
the Bench, and one had the honour to sit on the 
Privy Council in England. f 


In brief, they have shown certain Iranian traits of 
enterprise, and so even now the priests bless the 
community thus: “May righteous children be þorn 
unto you, who may uphold Iran, preserve their good 
name and vanquish the envious!” Ancient Iranian 
traditions, that were based on the message of Zarathu- 
shtra, have helped India. They still look upon Iran, 
as the sacred land of their Faith and its founder. 
Iran is still a place of pilgrimage for some Parsis; but 
India has been their “Motherland” for nearly twelve 
centuries; and they are now helping the country (now 
dependent as a Sovereign Republic, within the Bri- 
tish Commonwealth) faithfully and loyally. The 
spirit of revolt and rebellion or treachery, is not in 
their blood. They are peace-abiding, and obedient to 
established authority. 


(24) When the Parsis, who had left Iran to preserve 
their faith, decided to settle in Gujarat (Bombay 
Province), the leader of the community described 
some Zoroastrian traits in his address to the king 


‘Yadav Rana. This has been preserved in sanskrit 


verses. The leader called the Parsis “brave, perseve- 
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rant, patient and noble-minded”. and proceeded to 
narrate some of their beliefs and customs: (1) 
Worship of God and His angels before - Nature’s 
grand objects—the Sun, the ocean, the fire, ete. 
(2) Observance of religious ‘injunctions at din- 
ners, bath, and prayers. (3) Fortified with decent 
dress including the shirt (the armour) and the 
girdle; and never going bare-headed. (4) Wo- 
men fond of melodious songs, and strict in per- 
formance of ceremonies. (5) Charity: feeding the 
needy, erecting tanks, bridges and shelters for the 
poor, and clothing the naked. (6) Dispelling grief 
through joy, disease through health; and believing in 
the law. of Retribution. (7) Observing laws of 
hygiene and cleanliness, or remaining dauntless in 
times of trial. (8) Tending the holy fire with fra- 
grant incense. (9) Women cheerful, but powerful and 
strong against temptations. (10) Chastity in life, 
sanctity of married career and respectability in social 
concourse. (11) Praying to thank God for blessings: 
and not admitting aliens to the communal fold. (12) 
Showing reverence to the “Bountiful, Immutable. and 
Immortal” God, through His handiwork: the sun and 
the sky and the earth ete. (13) Always keeping the 
sacred girdle on, as if it is the sacred river Ganges 

and submitting to God’s mild yoke. (14) Not killing 
any animal; willing atonement for ` transgressions. 

(15) Hoping to deserve heaven as a reward for obe- 
dience to the behests of religious preceptors, 
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Charity, truthfuless, bravery and respect for the 
elders are among the racial virtues of Zoroastrians 
praised by the Greek historians. Break of promise 
was a heinous sin, and every debt had to be scrupul- 
ously honoured by heirs. 


(xviii) Concluding Remarks 


The message of Zarathushtra has been studied from 
various stand-points, all useful in their own sphere. ; 

There was the traditional lore of Parsi priests, who 
had come to India (and a few who remained in Iran, 
and interpreted ritualistic details in Rawaits) mostly 
dependent on Pahlavi translations. By the time 
Pahlavi became the predominant language, centuries 
had passed since Zarathushtra propounded his mes- 
sage. Several non-Zoroastrian influences had crept in, 
due to the destruction of the original texts. Pahlavi 
too had ceased to be properly understood in India 
(It has a very limited vocabulary, and its seript is 
confusing and mysterious) yet some progress was 
made in explaining to lay-men, the principles of 
Zoroastrianism and duties of men (mainly with re- 
gard to ceremonies and ancient customs). Parsis from 
India sent enquiries to Iran, when the surviving Tranis 
were themselves not better-informed due to intense 
persecution there. Bitter controversies began mainly 


with regard to calendar-reform. 
-There was the philological linguistic research, 
which began to reveal the true significance of Avesta 
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language in Europe. Avesta is a sister language to 
Sanskrit. It is needless to name all who tried to in- 
terpret Avesta and Pahlavi (as well as rock-inscrip- 
tions of the Achaemenian period) but credit goes to 
Max-Muller and his able staff, that contributed to the 
Sacred Books of the East. Europeans (some of them 
Christian priests) could not understand technical 
details of Zoroastrian ritual-books. In some instances, 
it appeared that “the letter killeth’; and closely fol- 
lowing a highly literal system, many of these great 
scholars failed to enter into the spirit of a religion, 
which was oriental and ancient. However the philo- 
logical research is still in progress in Europe, by emi- 
nent scholars; and from time to time, rare manuscripts 
are being studied and interpreted by them to the best 
of their ability. But philology hassits great drawback, 
in as much as it cannot interpret special idiomatic 
phrases, bearing a special meaning in ancient times. 
“To sow peas” would mean “to abscond from duties”; 
and the literal version would be absurd. With dead 


languages, correct idiomatic rendering is out of 
question. 


Pahlavi translations and commentaries are often 
misleading. Those who undertook this work during 
the Sassanian period were biased, due to their being 
out of touch with the pristine spirit of the original 
message. They lived amidst “environments where 
other alien influences had crept in (e.g. animal sacri- 
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fices, the idea of vicarious redemption etc.). The 
word Geush (meaning life) was often translated as 
meat, because of its sound akin to gosht! However 
these translations have been useful in revealing the 
thoughts of the people of those times. Judaism, 
Christianity, Neo-platonic philosophy, Buddhism, 
Manichaean heresy and similar other creeds had been 
agitating the mind of the Zoroastrians of the later 
Sassanian age; and the commentators had the unenvi- 
able task of sorting out the pure orthodox tenets. 


There is again the historical and archaeological field 
of Iranian studies—spread over an immense period of 
time. About eight thousand years had elapsed and’ 
Tran had various civilizations and philosophies dur- 
ing many centuries. There were heresies of Mani- 
chaean lore and Mazdak’s communism. There was 
Neoplatonism; and later on, Christian and Jewish 
contacts were made. During the Assyrian, Median 
and Achaemenian times, Zoroastrians imbibed several 
foreign principles and customs. Bactrian civilization 
is being studied by archaeologists now; and this vast 
field of historical research (often yielding conflicting 
inferences) is so absorbing, that it needs life-long 


study. 


Comparative religion is another standpoint which 
is useful in many ways. The Aryan ancestors of 
Indians and Iranians had stayed together for cen- 
turies. Even when the Aryan stock branched off, the 
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similarity remained: that of language, beliefs, angelic- 
hosts, and ceremonies. Judaism and Christianity had 
imbibed some Zoroastrian tenets. When one studies. 
several faiths, it leads one to the conclusion that there 
is a brotherhood of religions, with certain under- 
lying doctrines being the same all through. Zoroas- 
trianism has to gain a lot by the comparative method, 
because it has lost about 85% of the original recom- 
piled lore, prepared during the reign of Ardeshir, 
founder of the Sassanian Dynasty. Vedic literature 
can yield many keys for interpreting Zoroastrian phi- 
losophy, as well as explaining ceremonies and symbo- 
logy. 

Lately, with increasing influence of Masonry and 
Theosophy, occultism is revealing new beauties. 
underlying most religions. Zoroastrian esoteric lore 
is fascinating, specially as it lifts a religious message: 
from a purely materialistic and literal interpretation. 
Cosmology, and anthropology require the study of 
hidden mysteries of Macrocosm and Microcosm. Mo- 
dern science is no longer materialistic, 
teacher (or prophet) is gifted with knowl 
other world. Man’s growth on higher pl 
described only by such seers. 
with the real man, the indwel 
growth of psychology, 
such as extra-sensorial. 
light is thrown on 
double-personality, 


A religious 
edge of the 
anes can be 
Religion is concerned 
ling spirit. With the 
also of man’s hidden powers, 
“perceptions, more and more 
mysteries of the real Psyche: 
ectoplasm, somnambulism, spirit- 
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phenomena, clairvoyance, telepathy, hypnotism, levi- 
tation etc. There are charlatans in all spheres, but 
those interested in these mysteries, were great scien- 
tists like Crookes and Lodge, and investigators like 
Doyle, F. Meyers and William Stead (editor of 
Review of Reviews and Borderland). Physical science 
is now working on super-physical levels, probing into 
protons and electrons which are mathematical con- 
cepts only. A Parsi scientist in India (Dr. Bhabha) 
is investigating the nature of cosmic rays. Man’s 
layers of consciousness are lying almost in the proper 
sphere of religion, which the Iranians called Din (re- 
velation of the occult). So one need not apologise 
for esoteric interpretations of ancient lore. This 
writer has had the benefit of many of these stand- 
points, as well as first-hand contact with sacred rites. 
This book is presented without any claim to scholar- 
ship or originality, as a labour of love, at the request 
of the publishers. It is not an exhaustive treatise, and 
so the scope has been limited to a hand-book for 
beginners, specially non-Zoroastrian enquirers. May 
it serve its purpose! Amen! 
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Zoroastrian Creed 


I invoke the Omniscient Lord to help me! I ama 
worshipper of the Omniscient, and a follower of 
Zarathushtra! I promise to adore God, and to have 
full faith in Him. I will adore all good thoughts, 
words and deeds. I will ever praise the good religion 
ordaining homage to the Omniscient Lord. My reli- 
gion enjoins unity in diversity, non-violence in mat- 
ters of conscience, self-effacement in service and 
absolute purity and righteousness. 


I shall consider my religion as the greatest, the most 
beneficent and the most beautiful amongst all faiths, 
so far as I am concerned. It was preached by Zara- 
thushtra, as revealed to him by God. 

I will attribute to the Omniscient Lord all the 
boons of life. a 


Thus shall I continue to praise my good religion of 
Mazda-worship! 


Purity is the greatest blessing—nay, it is the source 
of happiness. He alone is blessed, who adopts purity 
for its own sake! 


Grace at dinner-table 


We invoke with gratitude here, the Omniscient 
Source of existence, who created living beings, grant- 
ed boons, and gave us gifts of water, vegetables, lumi- 
naries, this fertile earth and all other blessings. 
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Dasturji Dabu has been rightly regarded as the ideal 
shepherd of his flock, a spiritual leader reminding one 
of the great Dasturs of Sasanian Iran, a preceptor and 
preacher whose sermons, burning with the glow of 
sincerity, are well calculated to redeem sinners and 
revive the declining faith of our community. He prac- 
tises what he preaches, and spiritually he towers head 
and shoulders above the rank and file of our society. 
Intellectually he occupies the front rank among 


scholars; he possesses a minute knowledge of our 


religion and he manages to keep himself abreast of 
the latest discoveries in science and the most recent 
speculations in philosophy. At his age, he displays 
an indefatigable energy in the service of his society 
which would put many a physical-culturist to shame. 
To him may be applied-the following words from our 
scriptures quoted by himself on page 101 of his book: 
“Show us a teacher who may be wise, conversant 
with both worlds and inspired through benevolence— 
one whom God considers as a dear friend.” 


A book from his competent pen is bound to raise 
great expectations among his numerous admirers 
who will certainly have cause to rejoice in the fulfil- 
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ment of their hopes. This work presents us with 
“Multum in parvo,” for in a brief compass the reader 
will find an able dissertation of the main tenets and 
principles of our faith, together with the delineation 
of the customs of our society and the author’s inter- 
pretation of our religion in its ritualistic aspect. 


It is thoroughly improper to talk of the Parsis 
worshipping two Gods—good and evil, when the 
ultimate victory is assured to the former, and when 
evil is there for a fixed duration, and that too only as 
the agent of the Almighty, doing, as the Dasturji says, 
unpleasant work under the supreme authority of God. 
To the oft-raised argument—how evil could emanate 
from the good God, the author’s reply is that evil is 
only a phantom: it is never absolute but only relative, 
and what seems evil to A, may not seem so to B. 
Our Yashts are full of prayers offered to the various 
angels who are very often personified aspects of 
Nature. This has led several critics to accuse our 
religion of polytheistic tendencies. The author’s very 
cogent reply on page 51 is that Nature-worship does 
not replace God but only recognises His greatness 
through His handiwork, and that whenever an angel 
‘is invoked the name of God comes first. Thus many 
of the doubts that rise in the mind of the aspirant, 
who seeks the truth as Zarathushtra revealed it, will 


be found to be anticipated and solved by the learned 
author of this book. 
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It is well known that Dasturji Dabu is a staunch 
reincarnationist and has boldly withstood the outrage- 
ous slings and arrows of his adversaries. Nothing 
daunted, he has expressed his frank opinion that re- 
birth is inculcated in our faith. It is possible that the 
theory of rebirth is the most plausible of all hypo- 
theses and illustrates the law of retribution and the 
justice of God as no other eschatological theory can. 

The revered author is often inclined to offer occult 
explanations, preferring symbolical to rational inter- 
pretations. 


But after all the book is the man, and Dasturji Dabu 
the man is, as every one acknowledges, “sans peur at 
sans reproche.” His book will remain a casket of 
gems, a miniature thesaurus of wisdom, doubtless 
coloured by the author’s inherent tendencies, but 
serving to bring out before us this great Dastur of 
our days in the profundity of his knowledge and ühe 
sincere godliness of his life. 


(Prof.) FIROZE C. DAVAR, M. A. 
(JAM-E-JAMSHED) 
4-8-56. 
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